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Huda Al-Thaqgalayn welcomes rigorous research
and studies in accordance with the following
guidelines:

1. The research must be written according to the
methodology of scientific research and its globally
recognized steps.

2. The research must align with the journal's field
of interest, focusing on publishing studies related
to the interpretations of Prophet Mohammed and
Ahlulbayt (peace be upon them) of the Holy Quran.

3. The research should not be previously published
in any journal, submitted to any other publication
platform, extracted from a book or academic thesis,
or uploaded on the internet.

4. The research should be original in its subject and
address significant interpretive issues that meet
contemporary knowledge needs.

5. The research should be presented in printed
form on A4 paper and an electronic copy on a CD,
or sent via email. The word count should adhere to
scientific norms within the range of (5000-10000)

Publication Guidelines for the Journal %%)—
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words, typed in Simplified Arabic font, with the
researcher retaining the original copy.

S
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6.The research should include an abstract in Arabic
and another in English, each on a separate page.
The abstract should contain the research title and
be approximately (350) words, with an introduction,
discussions, results, and a detailed list of sources.

7. The first page of the research should contain
the name(s) of the researcher(s), their address(es),
place of employment, job title, phone number, and
email. The researcher's name or any reference to it
should not be mentioned within the main text. &
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8. The research should be accompanied by a list
of sources and references, separate from the
footnotes. If foreign sources and references are
included, a separate list for them should be provided,
with both lists organized alphabetically by book or
journal article titles.

9. Tables, images, and charts should be printed on
separate pages, with their sources indicated below,
specifying their placement in the main text.

10. A copy of the academic CV must be attached
if the researcher is publishing in the journal for
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the first time, and any organization, academic or
otherwise, that funded or assisted in preparing the
research must be mentioned.

11.Research submitted for publication will be subject
toplagiarismverificationusingapprovedsoftwareand
systems endorsed by the Iragi Ministry of Education.

12. The editorial board reserves theright to withhold
publication of any research that does not align
with the journal's policy of exclusively publishing
interpretations of the Prophet and the Ahlulbayt
(peace be upon them) of the Holy Quran, or that
does not conform to scientific or objective research
methodologies,orthatviolatestheessenceoflslamic
beliefs and their intellectual and religious symbols.

13. The opinions published in the journal represent
the views of the authors and do not necessarily
reflect the views of the issuing entity. The
arrangement of published research follows purely
technical considerations.

14. Submitted research will undergo a confidential
review process to determine its eligibility for
publication, and it will not be returned to the authors
whether accepted for publication or not, following
these procedures:

Publication Guidelines for the Journal %%)—
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a. The researcher is informed upon the receipt of
the material submitted for publication.

S
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b. Authors of research accepted for publication will
be notified of the editorial board's approval after
undergoingconfidentialreview by expertsinthefield.

c. Research requiring amendments or additions,
as suggested by reviewers before publication, will
be returned to the authors with specified notes for
revision, after which it will be sent for publication.

d.Authorsofrejectedresearchwillbeinformedwithout
the necessity of providing reasons for the rejection. E
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e. Acceptance for publication requires the approval
of expert reviewers.

15. Research should be sent to the journal's email:
1. hudaalalthaqalein@gmail.com

2. or delivered directly to the journal's office at the
following address:

Holy Karbala — Imam Hussain Holy Shrine - Quranic
House
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The Quranic House at Imam Hussein Holy
Shrine has worked on caring for the Holy Quran,
in various aspects, making great efforts to
strengthen the connection between it and society
in all its segments. As a result, numerous projects
emerged, but there were too many to list. Among
these projects was the study of the interpretations
of the Prophet and his Household (peace be upon
them) of the Holy Quran. The Quranic House began
this work several years ago, resulting in numerous
projects, the most significant being the production
of the Encyclopedia of the Quranic Teachings of the
Ahlulbayt, reaching sixty volumes. In its entirety
and details, this effort has not been highlighted or
extensively studied, resulting in a pristine outcome
that the House completed in a unique format.
It is time to channel these efforts into scientific
pathways so that this valuable knowledge enters
academic institutions and scientific centers,
taking its rightful place according to academically
recognized methods and systematically agreed-
upon methodologies. From here, the Quranic House
began establishing tools to meet knowledge needs
that align with contemporary insights, among
them the initiation of the peer-reviewed journal

Journal Activity %@—
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*Huda Al-Thaqalayn*, providing researchers with
scientific material to raise awareness and build a
comprehensive knowledge framework forlaunching
the first unprecedented project in the Islamic world:
a peer-reviewed scientific journal dedicated to the
interpretations of the Prophet and his Household
(peace be upon them).

S
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Thisnameisderived fromtheHadith of Thagalayn,
whose meaning is unanimously agreed upon by the
Islamic nation. It is the saying of the Messenger
of Allah (peace be upon him and his family): “I am E
leaving among you two weighty things: the Book
of Allah and my Progeny.” From here, the journal
was intended to practically embody the Prophet's
recommendation to hold onto the Holy Quran
and the Pure Progeny, which safeguards against
misguidance and protects from deviation, thus the
name *Huda Al-Thaqalayn* (The Guidance of the
Two Weighty Things).

Special Issue on English Language Researches for the m
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Ibn Faris (d. 395 AH) states regarding the word
*Huda* in Arabic that it has “two origins: one is
guidance, and the other a gentle sending forth. The
first is when they say: 'l showed him the path as
a guide," meaning | led him forward to guide him."
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Every leader in this sense is a guide. What we mean
by the term *Huda* in the title is the meaning of
“guidance for direction,”" and the Prophet (peace
be upon him) presented the Thagalayn as guides
for the nation, making them protectors from
deviation: “I am leaving among you that which,
if you hold onto it, you will never go astray after
me." As for the meaning of the Thaqalayn in this
hadith, linguists have explained it, among them
Muhammad ibn Ahmad ibn Al-Azhari (d. 370 AH)
in his work *Tahdheeb*, who states: “The Prophet
(peace be upon him) interpreted the Thagalayn
as the Book of Allah and his Progeny, while the
original meaning of *Thaqal* is that the Arabs refer
to every precious, protected thing as a weight."
Sheikh Al-Saduq (d. 381 AH) explains the reason
for calling them the Thaqgalayn in his work *Ma'ani
Al-Akhbar*, saying: “Because holding onto them
Is a heavy responsibility.” Ahmad ibn Muhammad
Al-Harawi (d. 401 AH) in his *Ghareeb* mentions
another reason, saying: "Due to the greatness of
their stature and importance.” Ibn Al-Atheer (d.
606 AH) in his *Ghareeb*, Al-San'ani (d. 650 AH)
in his *Takmilah*, Ibn Manzoor (d. 711 AH) in his
*Lisan*, and Murtada Al-Zabidi (d. 1205 AH) in his
*Taj* concur with this view. As for the reason for
their veneration, Jamal Al-Din Al-Kajari (d. 986 AH)

Journal Activity \?}%’%—
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explains in his *Majma’+: “Religion is reformed by
them and is maintained, just as the world is upheld
by weighty matters.” This is the intent behind
naming it *Huda Al-Thaqalaynx, that is, following
their guidance and direction. Al-Sharif Al-Radhi (d.
406 AH) in his *Majazat* provides another reason,
saying: “They were called this because they are the
two assets relied upon in religion and on which the
world's order stands.”

S
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The specialization arises from the inseparable E
bond between the Quran and the Progeny,
established by the Prophet (peace be upon him) to
safeguard the nation from misguidance. He showed
the way to guidance, protected from deviation,
with a will we cannot dismiss as miraculous in its
preservation and systematic care, as the Islamic
nation in its diversity agrees upon its transmission
and authenticity, and its content is widely and
continuously narrated. This is the recommendation
of the Messenger of Allah (peace be upon him) to
adhere to the Thagalayn, for they are the protectors
from deviation and will not separate until they meet
him in Heaven.

)
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In light of the above, it is clear that the Holy
Quran and the Noble Prophet (peace be upon him)
alongside his Household (peace be upon them) are
the two pathways safeguarded from deviation, and
no one can be closer to the Word of Allah than them,
as evidenced by the Prophet's explicit text. From
here, they are the foundation for understanding the
Quran and grasping its content and meanings.

They are the point of convergence for all Muslims,
as there is no disagreement regarding their virtue,
exalted status, knowledge, and the acquisition of
religion from them, as well as the love and loyalty
toward them. This is evidenced by the inclusion of
their narrations, sayings, and biographies in the
booksofMuslimsfromvarious sects,demonstrating
a consensus on their veneration and honor.

Moreover, this field of knowledge (the
interpretation of the Prophet and his Household)
has not been spotlighted in a manner befitting its
importance, nor has a peer-reviewed scientific
journal been dedicated to tracking and studying it.

Huda Al-Thagalayn journal is dedicated to
studying the interpretation of the Noble Prophet
and his Household (peace be upon them) regarding
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the Holy Quran. It does not limit itself to specific
records but rather monitors their traces wherever
found, based on the standard they (peace be
upon them) established—evaluating narrations
attributed to them against the Quran, accepting
what aligns, and rejecting what does not. Based
on this principle, the journal welcomes studies
focused on their interpretation of the Quran
without specifying or categorizing sources, as our
observation of the Prophet's and his Household's
interpretations revealed it to be branching from the
Quran's comprehensiveness and vastness, serving

as guidance for humanity in life and the afterlife. 1K

S
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The interpretation of the Prophet and his
Household (peace be upon them) is a religious
necessity and a knowledge-based need, due to
their inherent religious and cognitive connection as

counterparts to the Holy Quran.

The journal strives to study the interpretation
of the Prophet and his Household (peace be upon
them) regarding the Quran according to rigorous
academic standards in scientific methodology,
aligned with Islamic principles and intellectual
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foundations. It also aims to meet contemporary
knowledge needs and anticipate future intellectual
demands, providing proactive answers to major
questions of knowledge.

1. Actively contributeto buildingaknowledge-based
society and correcting its course by publishing
rigorous, peer-reviewed scientific research by
specialized experts.

2. Meet the needs of researchers in Quranic
interpretation at local, regional, and global levels.

3. Add a specialized scholarly resource to serve
researchers and enrich knowledge in the field of
Quranic interpretation.

4. Strengthen intellectual connections and
establish bridges of cooperation between research
centers and academic universities to advance
interpretive knowledge in a manner that aligns with
contemporary requirements.

5. Present the perspective of the Prophet and
his Household (peace be upon them) on Quranic
discourse, methods of analysis, the foundations
of understanding, and criteria for interpretation for
those addressing the Quran.

Journal Activity %@—
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6. Showcase the interpretation of the Prophet and
his Household (peace be upon them) regarding the
Quran, positioning it as a compass guiding other
interpretations, as they are counterparts to the
Quran by the Prophet's (peace be upon him) words.

S
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7. Highlight the Quranic knowledge expounded by
the Prophet and his Household (peace be upon
them), including their contributions to preserving
the Quran, protecting its language from error, and
ensuring its continuity and preservation.

8. Uncover and study the contributions of the
Household (peace be upon them) and their impact &
on the records of Muslims and others through a

specialized scholarly perspective.
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The Rhetorics of Social Rehabilitation \Z/}&%
in Imam Ali's ‘Nahj Al-Balagha'’ f@,\é
Abstract:

The study addresses the concept of social
rehabilitation in Imam Ali's (AS) Nahj Al-Balagha. It
adopts arhetorical-linguisticapproach,inparticular
the rhetorical persuasion theory, to examine the
reflections of the teachings of the Holy Quran and
the Pophet's traditions in the Imam's approach
for social rehabilitation. To achieve this objective,
the study utilizes the content analysis method
to highlight the linguistic and rhetorical devices
which made Imam Ali's discourse highly influential
in providing advice for social rehabilitation in his
will to his son Imam Hasan (AS). Hence, data
for analysis are mostly collated from this will in
addition to other excerpts in Nahj Al-Balagha. The
most important findings of the study indicate that
Imam Ali adopts an educational intimate approach
for social rehabilitation. This has been reflected in
his unique selection of words which has been very
fruitful in this regard. The analysis has shown that
Imam Ali (AS) has utilized various linguistic and
rhetorical devices in this will. The most commonly
used linguistic devices include emphasis, praise
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and dispraise, imperatives, prohibitions and
warnings, and vocatives, whereas the rhetorical
derives include simile, metaphor, antithesis, and
quotations. It can be concluded that Imam Ali's
approach for social rehabilitation reflects his
accurate understanding of the teachings of the
Holy Quran and the Prophet traditions, and that
his approach should be adopted in educational
institutions for pedagogical purposes.

Keywords: rhetorics, social rehabilitation, will,
Nahj Al-Balagha, Imam Ali.
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Introduction

S

Sixth International Imam Hussein(AS) Conference 9@'

Nahj Al-Balagha is an elegant collection of the
uniqgue sermons, supplications, wills, epistles and
aphorisms composed by Amir Al-Mu'minin (AS),
Imam Ali Bin Abi Talib and collected by Sayyid
al-Sharif ar-Radi almost one thousand years ago
(Mutahhari, 2009). There is no doubt that Imam
Ali was very eloquent and he delivered a large
number of speeches that are still influential and
are full of philosophical wisdom. Imam Ali wrote

Special Issue on English Language Researches for the m

numerous letters, particularly during the days of Gk
his caliphate, which were recorded and preserved
by his admirers with great interest and enthusiasm.
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He delivered more than 480 sermons on various
occasions (Mutahhari, 2009). There is consensus
amongst scholars that Imam Ali's (AS) discourse
is characterized mainly by literary elegance and
eloquence among other things. These two qualities
have made his speeches invaluable and miraculous.
Supporting this point of view, Sheikh Muhammad
Abda (1375, p. 5) argues that the Imam's speech
is “the most noble and eloquent after the speech
of Allah and the speech of His Prophet (PBUH),
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the most abundant in material, the most sublime
in style, and the most comprehensive of sublime
meanings". The value of his book ‘Nahj Al-Balagha'
stems from its elegance, intrinsic beauty, subtlety,
and depth of meaning.

Fourteen centuries since Al-Sharif Ar-Radi
compiled Nahj Al-Balagha, yet the book siill
maintains the same attractiveness, charm, beauty
and influence for the present-day readers. The great
power of Imam Ali's (AS) words can still be seen
in moving the hearts and infusing them with the
feeling of wonder, and drawing tears from the eyes.
Imam Ali (AS) was the pioneering Islamic figure of
eloquence, and other orators and preachers tried
to learn from him the principles of eloquence and
imitate his style of oration and preaching. However,
despite their continuous attempts, they failed to
bring something similar.

Being the closest companion to Prophet
Mohammed (PBUH), Imam Ali (AS) has definitely
infused his sermons, supplications, wills, epistles
and aphorisms with the teachings of Islam, whether
from the Holy Quran or Prophet Mohammed's
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traditions. This has been specifically reflected in
his teachings and the advices he provided to his
sons, the governors he appoints on the Islamic
states or the Muslim community at large during
his caliphate. According to Mutahhari (2009, p.
15), Imam Ali's "speech (alone) bears the imprint of
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divine Wisdom and the fragrance of the Prophet's
eloquence”.

Bearing these facts in mind, the significance of
the present study stems from its attempt to carry
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out a rhetorical and linguistic analysis of some E
of devices that Imam Ali utilizes in his will to his
son Imam Hasan (AS) which made this will highly
influential.
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Literature Review

Imam Ali's Nahj al-Balagha has attracted
the attention of orators, scholars, linguists and
rhetoricians. They have approached this precious
masterpiece from different perspectives. For
instance, Hoseini & Feghizadeh (2017), analyzed the
extent to which Imam Ali hasreflected the teachings
ofIslaminhisdiscourse. The mostimportantfinding
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of the study shows that Imam Ali's (AS) concepts
andintellectualbasesarederivedfromtheteachings
of the Holy Quran and the Prophet traditions.
Hence, his words are considered as reflections
of the Qur'an and its worldview and -culture.

From a cognitive sociolinguistic standpoint,
Pourebrahim (2017) conducted a study on the role
of animal (camel) metaphors in the construction
and perception of the existing social system in
Nahj al-Balagha. The results of the study show
that Imam Ali (AS) used the camel metaphor and
its association with the people at that time to
create a social system by providing a coherent and
harmonious moral proposition and a prevailing
political system.

Taking a peace building orientation, Nasiri
(2021) presents Nahj al-Balagha as a “media" that
communicatesnumerous messagestotheaudience
with the aim of building a religious Islamic culture.
Theauthorexaminedtheemotional,moral,cognitive,
and aesthetic dimensions which represent the
foundations of media literacy, focusing specifically
on the moral dimension in the peaceful orientation
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and tolerance of Amir al-Muminin (AS). The most
important conclusion the author has arrived at
was that Imam Ali's (AS) instructive words being
the religious leader, provided a clear path to the
audience to be more tolerant and positive in social
peace building.
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Moreover, Zare's (2023) study takes a linguistic
approach and uses cognitive metaphor theory
to examine the metaphors embodied in Nahj
Al-Balagha. The findings of the study indicate
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that Imam Ali has aptly conceived metaphorical E
conceptualization in transferring Islamic teachings
and correcting human opinions and thoughts.
Thus, the audience is enabled to understand the
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abstract concepts of the target domain with the
help of the source domain. This indicates that the
efficiency of cognitive metaphor in the sacred texts
is multifaceted.

Rhetorical Persuasion Theory

Rhetorical theory mostly explains how we
understand methods of creating meaning and
interpretation through persuasion. Persuasion is
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commonly linked to past norms involving giving
and crafting speech. This is why rhetorical theory
is frequently referred to as the "art of persuasion”
or the "art of speechmaking”. Persuasion tactics
involve changing beliefs through communication,
social pressure, and authority. Understanding the
mechanisms of persuasion helps us delve into the
complex world of human interaction and decision-
making processes. Persuasion manifests itself
in changing minds and actions through clever
communication. It's a powerful tool utilized by
relying on particular strategies opted for to make
an impact, but it comes with an ethical baggage.
Effective persuasion involves crafting messages
that resonate with the intended audience.

The word rhetoric is Greek in origin. It is derived
from ‘techne’, which means art or skill, and rhetor,
i.e., speaker. Aristotle (1954) defines rhetoric as
“the faculty of observing the available means of
persuasion, in any given situation.” It is the active
organization of discourse; a way of organizing
speech to correct or realign a point of view. Rhetoric
is the art of speaking well.

The Rhetorics of Social Rehabilitation \Z/}&%
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Rhetoric consists of humanistic, literary, and
political principles that analyze how language
inspires human behavior and envisions potential
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outcomes. Thetheory explainshowcommunication,
portrayal, and authority are tools based on
perceptions of influence and the recipients they
are directed towards. Persuasion is essential in
rhetoric as it is the focus of study for rhetoricians
and the goal of rhetorical scholarship. According to
James “how one argues [is] more important than ...
what one argues”.(2013, p.4)
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The primary constructs in rhetoric are ethos,
pathos, and logos. These are the elements of
persuasion that speakers normally employ.

Ethos, the appeal to authority. These are the
ethical proofs derived from the moral character of
the speaker.

Pathos, the appeal to emotions. The objective of
pathos is to put the recipients into a certain frame
of mind using what the speaker already knows
about their recipients.
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Logos, the use of reason, logic, and language
as a persuasive tool. The proof presented within a
speechto show agenuine or seemingtruth. Aristotle
discusses two types of logical proof: induction and
deduction. Induction starts from the bottom, while
deduction involves applying principles from the top.

Aristotle also describes three genres of rhetoric,
which correspond to different “tenses” in which a
speech may be made. These include the forensic,
the epideictic, and the deliberative. In each of these
genres, rhetoric handles some uncertainty. For
instance, the forensic genre of rhetoric is about
matters of fact, whatis and is not, what did or did not
happen in the past. On the other hand, the epideictic
genre of rhetoric is about matters of praise or blame.
It corresponds to the present, the place between
past and future. Finally, the deliberative genre of
rhetoric is about policy; what should or should
not be done. It corresponds to the future and the
course of action that should be taken to attain it.

Methodology

This study adopts the mechanisms of rhetorical
persuasiontheoryinanalyzinglmamAli's (AS) will to
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his son Imam Hasan (AS), which was characterized
by its high eloquence, which made it a rich material
for study and rhetorical analysis.
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Approach and data of the study

The study is qualitative in nature and adopts
a rhetorical and linguistic approach to analyze
some of the devices Imam Ali infused his will
to his son Imam Hasan to convey the intended
messages and make the will highly influential.
Hence, some typical illustrative extracts in the
will containing linguistic and rhetorical devices E
will be selected to represent the data for analysis.
These extracts are adopted from the book ‘Nahj
Al-Balagha' (2010) edited by Al-A'ttar from
page 519 to page 539 which summarize the will.
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Data collection and analysis

The utilized rhetorical and linguistic devices in the
will are going to be hand-picked after meticulously
reading it and conducting a discourse analysis on
it focusing mainly on the most recurrent types of
these devices. The selected extracts containing the
linguistic and rhetorical devices which have added
eloquence and elegance to the will are discussed
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utilizing the mechanisms of rhetorical persuasion
theory. Moreover, for each of the selected extracts,
a translation in English is given. These translations
are taken from Mutahhari (2009). In addition, for
each analyzed extract, an Ayah or Prophet tradition
is given to show the degree to which Imam Ali's
discourse represents a reflection of the teachings
of the Holy Quran and Prophet Mohammed's
traditions.

Results and discussion

The results of the analysis show that Imam Ali's
approach of social rehabilitationin his will to his son
Imam Hasan embodies three dimensions; Imam Ali
as a father (the pathos dimension of rhetoric), the
Imam as a ruler (the ethos dimension of rhetoric),
and the Imam as a preacher (the logos dimension
of rhetoric). To that end, numerous linguistic and
rhetorical devices are employed to give the will its
elegant and highly eloquent texture. The following
subsections will be devoted to an analysis of some
the linguistics and rhetorical devices infused in the
will and made highly effective. The beginning will
be with the linguistic devices.

The Rhetorics of Social Rehabilitation \Z/}&%
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Linguistic Devices
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In this subsection, some of the most important
linguistic devices employed in the will are going to
be discussed. It should emphasized that the will
is full of insurmountable devices which are used
to add elegance and eloquence to the conveyed
assertions, and that it is impossible to discuss
them all in a short paper like this one. Moreover,
sometimes more than onelinguistic device are used
in the same assertion to add more significance.
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This is specifically used when the Imam believes E
that what is communicated to his son is of fatal
significance, hence, it might be that one device
might not suffice to achieve that prominence.
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Emphasis

The use of emphatic devices is meant to add force
tothe assertions where they are used inthe will. This
showsthattheseassertionsareofgreatimportance,
this is why they are given more prominence. Certain
emphatic devices are employed for that purpose as
the following examples illustrate;

The use of ‘ina’, ‘ana’, and 'ka'ana’.
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Nahj Al-Balagha’ 2010,) (s, ¢33 0l 535, St G0

/ (p. 521

“I admonish you to fear Allah, O my child, to abide
by His commands" (Mutahari, 2009, p. 750).

In the firstillustrative example in the will, Imam Ali
(AS) begins his advice to his son Imam Hasan (AS)
by stressing on the need to fear Almighty Allah and
abide by His commands. It is a genuine reflection
of the teachings of the Holy Quran and the Prophet
traditions. This is specifically reflected in Ayah (70)
from Al-Ahzab Surah when Almighty Allah says"”

(Vo o0 15,00 Y 351055 a1 L3801 8T 2,001 @ g

Believers, be mindful of God, speak in a direct)
fashion and to good purpose), or Ayah (102) from
Al-Imran Surah

(Vo ¥ 200 yae D) €0 ,2000 LT3V 5255 08 35 A2 212, 0 g

(You who believe, be mindful of God, as is His due,
and make sure you devote yourselves to Him, to
your dying moment.) (Haleem, 2005), and other
Ayahs, in which fearing Allah and abiding by His
teachings represent the major them in the Holy
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Quran. Accordingly, Imam Ali (AS) strongly believes
that fearing Allah should be the priority for building
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a noble Islamic community. More importantly,
by addressing his dear son Imam Hasan (AS),
Imam Ali (AS) is sending a message to the whole
community since the Islamic teachings should be
universally acknowledged. This demonstrates the
extent to which the father/ruler is keen about his
son and his people. This is why he is admonishing
his son to fear Allah, although Imam Hasan's faith
in Allah is unquestionable. Thus, the intended
message contained in the will comes within Imam &
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Ali's approach of social rehabilitation.

In the Arabic version of the will, emphasis in this

6

sentence is achieved by using two devices; ‘ina’
and the pronoun 'I'. It might be sufficient for Imam
Ali to use only the imperative "O,a\ p), oLl L;fu w}\"
,but because the issue he is addressmg is of fatal
importance, he intensified his assertion with the use
of the emphasis particle ‘ina’. Not only this, because
Imam Aliisaddressinghisdearson(andbyextension
the community at large), he embodied the reference
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to himself with the use of the ‘hidden’ pronoun ‘I' to
imply that the command here is coming from ‘your
father, not any other person.

- J:iﬁ\&»@t; Q;;W,;f;snij\ —T:ﬁié;;uufﬁ;i;\j))
w&u\ dum,qwu\, @W‘J\uﬁm} \Lg,x;;bmj\j
(Nahj Al-Balagha' 2010, p. 530) (()L&j\
“BeinformedthatlnfrontofyouI|esan|mpassable
valley wherein the light-burdened man will be in a
better condition than the heavy-burdened one and
the slow-paced will be in a worse condition than
the swift-paced. Your terminating point at the
other end of this passage will necessarily be either
Paradise or Hell." (Mutahari, 2009, p. 754).

In example 2 above, the emphatic particle used
this time is 'ana’. In this example from the will,
Imam Ali gives advice to his son Imam Hasan
(and by default to the whole community) to bear
in mind that the path which takes people from this
earthly life to the life after is very long and contains
great difficulties and hardships. This sentence
represents an invitation for the whole community
to be prepared for this long journey by doing good

The Rhetorics of Social Rehabilitation \Z/}&%
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deeds and avoiding bad deeds. This advice implies
awarning that unless people abide by the teachings
of AlImighty Allah, the end would be catastrophic. In
the day of judgment, the wrong doers will be sent
to hell. In this part of the will, Imam Ali quotes the
description of the long journey from life to the day
of judgment from the Holy Quran. Almighty Allah in
Surah Al_Haj, Ayah (47) says

=

c Pasig L Fo e e o T
(8V 1 modl) 60 005 Bo 0 B S0 e Gy Ol5%
B J 24 > ) L RO

(Day with your Lord is like a thousand years by
your reckoning.) (Haleem, 2005).

Linguistically speaking, this eloquent
demonstration of the long and difficult journey from
life passing through death to stand for the day of
judgment is achieved by using the emphasis device
‘ana’, which is repeated twice. Moreover, this part
of the will is initiated with the use of the imperative
represented by the verb (1<) ‘be informed'. By so
doing, Imam Ali's attention is focused on social
rehabilitation for the benefit of the community at
large. In other words, if people's main concern is
only after earthly interests; such as getting money,

S
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positions, reputation, etc. and not doing their proper
worships, not abiding by the teachings of Islam,
killing innocent people, preventing them from their
rights, to the extent that they would forget the day of
judgment, the loss of the whole community would
be great.

s s

(ST 36T 33 &350 555 ¢ st st 3 88y
(Nahj Al-Balagha' 2010, p. 520)

“if anything befell you, it was as though it befell
me, and if death came to you, it was as though it
came to me" (Mutahari, 2009, p. 749).

In example 3 above, ‘ka'an’' is the emphatic
device used by Imam Ali in his will to his son Imam
Hasan. The device has been used twice to intensify
the significance of the embodied assertion. What
is amazing in this segment from the will is the
representation of the father-son relationship.
Although Imam Al (AS) is the ruler of the whole
Muslim nation, he does not forget his role and
responsibility as a father. He is stressing on the
close bonds that should be established between
the fathers and the sons in the whole community.
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He is telling his son that if anything (disease, death
or any bad event) ‘befalls on you, definitely it would
befall on me'. In this part of the will, Imam Ali sends
a message to the fathers to build an intimate
relationship with their sons. Accordingly, the use
of these two emphatic linguist devices in the same
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sentence coincides with Imam Ali's approach for
social rehabilitation.

Praise and dispraise

Special Issue on English Language Researches for the m

G J,:J\ SEOD) ((r\ﬁ)\ rbdd\ W)) (G a | L) (w))
Nahj))«@wm@w& m))((’@wvbdywm«c@
((530-520 .pp ,2010 'Al-Balagha

“The best trait of character is endurance in
matters of righteousness.” “The worst food is that
which is unlawful." "the best saying is that which
benefits. Be informed that there is no good in that
knowledge which is futile" “How bad it is to bend
down at the time of need" (Mutahari, 2009, pp. 750,
56, 58).
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Another linguistic tactic employed in the will is
the tendency to praise things and traits which are
of great benefit to the community, and encourage
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people to do them, or dispraise bad traits and things
which are useless and harmful and discourage
people from doing them. This has been achieved
by utilizing superlative degrees and constructions
such as 'the best, the worst, or there is no good'.
In each of the illustrative examples listed above,
Imam Ali gives a very important moral lesson to the
community at large through his pieces of advice
to his son Imam Hasan. For instance, in the first
example, Imam Ali praises endurance in matters of
righteousness, and by default encourages people to
be patient when they indulge in matters like these.
Theimplied morallessonisthat whetheryou seek to
achieve the rights of other people or your rights, you
need to develop the trait of endurance. The implies
message in this example represents a reflection
of the teachings of the Holy Quran. For instance,
in Surah Al-Asr, Ayah (3), Almighty Allah says

€l 155055 Gl 1301555 ol Lhes 15T 5l Yy
“except for those who believe, do good deeds, urge

one another to the truth, and urge one another
to steadfastness" (Haleem, 2005). In the second
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example, Imam Ali disparages unlawful food and
by extension he disparages all unlawful earnings.
In this example, the Imam sends a message to the
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community at large that unlawful earnings would
bring evil and destruction to the community. They
would encourage people to commit all types of
crimes just to earn money, they would encourage
bribery and corruption.

Similarly, in the third and fourth examples, Imam
Ali emphasizes the significance of whatever people

Special Issue on English Language Researches for the m

say. They should say only what is of benefit the &
community. They should avoid composing any
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types of discourse that is useless or might cause
harm to the community. Even in their search for
knowledge, people should do that in ways that are
useful to the community, they should not do that

&

only be to gain worldly interests or reputation.

All the above cited and discussed examples show
that the will is basically constructed as a code for
social rehabilitation. More importantly, to make this
code of social rehabilitation more influential, Imam
Ali utilizes various linguistic devices.
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Imperative sentences

According to Quirk & Greenbaum (1990, p. 231),
imperatives are sentences which do not have a
grammatical subject and normally their verb is in
the base form. They are primarily used for directive
purposes, which means that they are mostly used
to instruct somebody to do something. Imperative
sentences are so pervasive in the will. In each
of these sentences Imam Ali instructs his son
to adhere to a good deed or behavior or to avoid
doing something which is immoral or might cause
problems. Thedirectivesembodiedintheimperative
sentences used in the will demonstrate beyond
any doubt the significance of this will in the social
rehabilitation process. Although the following
illustrative examples are self-explanatory, two
examples will be elaborated on for space limitation;

}{//o/ ° sz /c./// //o/ /.¢/ //a./o/o 2~
CE G S5 Sl el je 505 D s Ul Sl o) 25 10)

. 3/,,///05//}§25’./° g~ /°“,//°* el
O.jc;.‘a:,.«\}cd@%%d\%wwbc@o)ﬁbdoﬁbcw
(Do S 188 oL 5 g ol G (25152058 a2 G 2
(528 .p,2010 'Nahj Al-Balagha)

“O my child! Make yourself the measure (for
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dealings) between you and others. Thus, you should
wish for others what you wish for yourself and hate
for others what you hate for yourself. Do good to
others as you like good to be done to you. Regard
as bad for yourself whatever you regard as bad
for others. Accept that from others which you like
others to accept fromyou."” (Mutahari, 2009, p. 753).
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Each of the previously cited imperative sentences
from the will represents a code within the social
rehabilitation approach. Imam Ali is commanding
his son to make a fair and balanced measure in  gx
his dealings with other people. He is asking Imam
Hasan to wish for others what he wishes for himself
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and to hate for others what he hates for himself.
These things are of fatal importance for the peace
building process in the community, thus when they
are properly established, the whole community
would get benefit. No hatred or envy would prevail
in the community, and conflicts and disputes would
disappear. Accordingly, Imam Ali constructs these
assertions in the imperative form to urge his son
and the whole community to observe them carefully.
Definitely, Imam Ali in most of these assertions
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is influenced by the teachings of the Holy Quran
and the Prophet traditions. For instance, Prophet
Mohammed in this regard says *

vs»\uﬁ,ﬁ)) dumﬁm\ M.U\dyjrsuyuuu,w\up
15) Uu;ﬂnf‘)) WLW L;Ju\o\w«wduwy,;d&

2 z - -

Nahj) ((J\m y,w\ S ‘ww\ s 535 U;JM USROS

(Al- Balagha 2010, p. 538

“Delay an evil deed because you will be able to

hasten it whenever you wish."” “Consult the friend

before taking a course, the neighbor before buying
the house." (Mutahari, 2009, p. 758).

u.i;s.@j,m.‘bf\j MHWQMU«JJA;YWJ}AH@))
Nahj Al-Balagha') ((s,3%a)l [o 5l o 3565 .. aal s
(2010, p. 521

“Give up discussing what you do not know and
speaking about what does not concern you."” "Ask
others to do good; you will thus be among the doers
of goodness. Discourage others from evil deeds
with your own actions as well as speech” “Habituate
yourselftoendurehardships"(Mutahari,2009,p.750).
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Prohibition and Warning

According to Idris (2019, p. 60), “prohibition
sentence is a sentence used if the speaker wants to

S

Sixth International Imam Hussein(AS) Conference 9@‘

prohibit someone to do something.” In Arabic, it is
normally achieved with the use of ‘no" “
prevent the addressee from doing something that
might result in a catastrophe. Warning, on the other

hand, implies the use of certain expressions such

alnahyia" to

as (s1,i=0 «(46) "beware" to warn a person against a
danger or a problem. These two linguistic devices
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are so common in the will. Whenever Imam Ali feels 1©
that what he will say is of fatal significance, he
uses a prohibition or a warning rather than any of
the previously mentioned devices. This approach
implies the extent to which the father is so keen

4/;,@

?J

about the welfare and safety of his son and by
default the whole Muslim community. Consider the
following illustrative examples;
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(Bl 5 2B Gz 8585 950) (olesyt Je o T sl 1o
(539-519 .pp,2010 'Nahj Al-Balagha)

“Do not sell your next life for this one”, “Do not say
to others what you do not like to be said to you.",
“Do not put yourself to risk regarding anything in
expectation for more."”, “Do not take the enemy of
your friend as a friend of yours because you will
thus antagonize your friend.”, “Do not disregard the
interests of your brother depending upon your terms
with him, Do not lean towards him who turns away
from you.", “Your brother should not be more firm in
his disregard for kinship than you in paying regard
to it", “you should exceed in doing good to him
than his doing evil to you.", “Do not feel too much
the oppression of a person who oppresses you"

In the first illustrative example, imam Ali urges
his son to take utmost care about his next life. He is
telling his son to abide by the teachings of Almighty
Allah, follow the path of Prophet Mohammed and
to avoid being obsessed by worldly things which
might make him lose his next life. The implied
meaning is that this worldly is short and should
be utilized to build the eternal life after death.
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This is done by utilizing the prohibition sentence
which is initiated by “no" alnahyia. This segment
in the will represents a reflection of Ayah (86)
from Surah Al Bagara when Almighty Allah says
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“These are the people who buy the life of this
world at the price of the Hereafter" (Haleem, 2005).
Hence, Imam Ali does not want his son and the
whole Muslim community to be among those who
buy their worldly life at the price of the hereafter.

Special Issue on English Language Researches for the m
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In the second illustrative example, Imam Ali 15
gives his son a moral lesson by telling him not to
address other people using words that he himself
dislikes to be addressed by. This is done by utilizing
the prohibition sentence which is initiated by “no”
alnahyia. The implied meaning is that Imam Ali is
advising his son to be very careful in his selection of
the words to address other people as words might be
as harmful as weapons. Sweet words used with the
neighbors, with the friends, with employees, etc. are
very effective in creating harmony, whereas harmful
words can cause dissociation in the community at
large. On this basis, this segment in the will is very

influential for establishing social rehabilitation.

@
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"(2010, pp. 501-538
«Do not depend upon hopes because hopes are
the mainstay of fools.”, "Do not consult women
becausetheirview is weak”, “Bewarelestyou should
become deceived by the leanings of the people
towards worldly attractions”, “Beware lest bearers
of greed should carry you", "Beware lest you should
mention in your speech what may cause laughter”,
“Do not show suspicion out of place”

The first illustrative example in the form of
warning is established with the use of the warning
particle ‘beware’, (ESLE;). In this segment in the will,
Imam Ali warns his son not to depend only on hopes
and neglect working hard in this life to guarantee
the next life. Imam Ali is telling him that blind hopes
represent the mainstay of fools. Therefore, this is
an invitation to all people to work hard, to have
solid determination and consequently to secure
good life. This part of the will is a manifestation of

the Prophet tradition;

The Rhetorics of Social Rehabilitation \Z/}&%
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Vocative
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According to Quirk et al (1974, p. 773), vocative
is usually a noun phrase denoting one or more
persons to whom it is addressed. From a
sociolinguistic perspective, Zwicky (1974, pp. 795-
96) argues that vocatives can be used to express
attitude, politeness, formality, status, intimacy, or
role relationship. In addition, most of them signal
the speaker characterizing himself/herself to  7g;
the addressee. In the will, Imam Ali employs 11
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forms of vocatives to draw his son's attention to
the assertions initiated by each vocative. Two of
these forms and their rhetorical functions will be
discussed in the following examples;

10 my child" (¢ b= i D)
In the two vocative forms above, Imam Ali uses
either the noun phrase ‘i or ‘i’ accompanied by
the word ‘-’ to attract Imam Hasan's attention to
what is gomg to be said. This vocative approach
embodies two main things. First, it comes within
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Imam Ali's approach of social rehabilitation, and it
shows the high degree of endearment and intimacy
between the father and his son. Also, it shows the
father's concern about his son and the extent to
which the father is afraid about his son. Second,
it signals the high significance of the assertion
Initiated by the vocative. This is why the vocatives
are mainly used at certain turning points in the
development of the discourse in the will. Whenever,
Imam Ali believes that more attention is required to
assimilate the significant assertion made, he uses
a vocative form. Whenever he might feel that too
much assertion is given in a certain part in the will,
and there might be less attention paid, he uses a
vocative from to draw Imam Hasan's attention that
what follows is of the same significance as the
preceding one.

Rhetorical devices

Not only the linguistic devices have been used
to give the will its elegance and eloquence, rather
rhetorical devices have also been utilized for that
end. In the following subsections, some of these
rhetorical devices are discussed.

The Rhetorics of Social Rehabilitation \Z/}&%
in Imam Ali's ‘Nahj Al-Balagha'’ f@,\é
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Simile
Childs & Fowler (2006, p. 218), define simile as “a

comparison...inwhichthe'like'or'as...as'suggests,
from the viewpoint of reason, separateness of the
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compared items". There are several instances in
which Imam Ali uses simile in the will to make the
communicatedassertionstohissonmoreinfluential.
Consider the following illustrative examples;

Nahj Al-) (G636 5 &3adl 5185« aol Saal 3 el 5

/ (520 .p ,2010 'Balagha

“If anything befell you, it was as though it befell

me, and if death came to you, it was as though it
came to me." (Mutahari, 2009, p. 749).
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Inthisexample, Imam Aliuses simile by employing
the particle 'kana’ (5%) to compare anything that
might befall on his son to be similar to the same
thing befalling on himself. The meaning is that the
Imam wants to emphasize the intimate relationship
which associates him with his son, as if his son is
part of him, or more appropriately, as himself. To
reiterate, if something hurts the son, it definitely
will hurt the father.
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(Nahj Al- Balagha 2010, p. 523)

«The forces of passions or the mischiefs of the
world overtake you making you like a stubborn
camel.» (Mutahari, 2009, p. 750).

In this example, Imam Ali once more wants to
express his deep concern about the welfare of his
dear son. He emphasizes the fact that he is fighting
with the forces of passion and the mischiefs of the
world that try to overtake his son. He tries to be the
first to communicate with his son and get close to
him, but the vicissitudes of life and the prevalence
of passion become complicated and difficult. The
Imam is afraid that the impact of these forces might
psychologically affect his son's behavior, i.e. make
him revolt against his father's teachings. For that
end, Imam Ali use simile with the word ‘like' (), to
compare this state of affairs with a stubborn camel
which is difficult to be tamed.

Nahj) (L3 » 2 5o G Sl G U up,\us Sa) L5 &)
(523 .p,201 0 'Al- Balagha

“Certainly, the heart of a young man is like an
uncultivated land." (Mutahari, 2009, p. 750).

The Rhetorics of Social Rehabilitation \Z/}&%
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In this example, Imam Ali use simile with the
word ‘like’ (s) to compare between the heart of a
young child and the empty land. he says that young
children are like an empty land that has not been
cultivated before, it grows everything. This shows
the fatal role of the parents in raising children and
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endowing them with the best values, morals and
religious knowledge. This good upbringing and
purposeful education for children is a reserve which
suffices them from undergoing difficult experiences
to acquire these values and morals. Sometimes
experiences yield hardship and psychological or 7\
physical pains.

Special Issue on English Language Researches for the m
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Metaphor
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Childs & Fowler (2006, p. 139) argue that
“metaphor ascribes to some thing or action X a
property Y whichit could not literally possess in that
context. . . ., the hearer or reader infers that what
Is meant is that X is Z, where Z is some property
suggested by Y, X or the interaction of the two,
that can be literally true of X in some context.”. In
the will, Imam Ali utilizes metaphor as a rhetorical
device to add more elegance and eloquence to his
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approach of social rehabilitation. Below are some
illustrative examples;
HNEE. MUAJ dwgw\udcduﬂwp»

.p,2010'Nahj Al-Balagha) (GLalk) 15555 ;\;M;S\uw_u
(525

“be informed that you are only stamping the
ground like a blind she-camel and falling into
darkness" (Mutahari, 2009, p. 752).

In this illustrative example, Imam Ali urges his
son to carefully consider the teachings and pieces
of advice embodied in the will. He urges him to
be confined to performing the obligatory religious
duties, and to follow the path of Ahl-Al-bait (AS), for
they did not restrict themselves to blind imitation,
rather they examined the evidence, then eventually
embraced what they knew, and refrained from what
they were not required to do. (Ibn Abi Al-Hadeed,
1987, p. 71). Imam Ali uses the metaphor of a blind
camel which vainly stamps the ground to describe
the effect of dissociating from this path. The
message one can get from this metaphor is that
whosoever goes astray from the path established

The Rhetorics of Social Rehabilitation \Z/}&%
in Imam Ali's ‘Nahj Al-Balagha'’ f@,\é



—é@ Prof. Abed Shahooth Khalaf

by Ahl-Al-bait and seeks another path that he
himself has initiated would fall into darkness.
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“A woman is a flower not an administrator”
(Mutahari, 2009, p. 758).

In this example, Imam Ali use metaphor to
emphasize the status the woman should entertain
in the community. This status is entrusted to the
woman through the teachings of the Holy Quran and
the Prophet traditions. For instance, Alimighty Allah
says (V4L 60,5020l a5 5658 “Live with them in
accordance with what is fair and kind:" (Haleem,
2005) and Prophet Mohammed (PBUH) says .(LJ|
g V) el Loy (oS V) Lo ST L (b0l et L1 On this
basis, the woman should have the same rights the
man has; she should be respected because she is
the mother, the wife, the daughter and the aunt. She

Special Issue on English Language Researches for the m
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is not to be recruited only the house keeping duties.
This great status forthewomanis depicted in the will
whenlmamAlicompares betweenherwiththe sweet
fragrance of the beautiful flower, namely the basil.
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“Surely, those (who go) after it are like barking

dogs or devouring carnivore who hate each other.”
(Mutahari, 2009, p. 755).
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s - -

(Nahj Al- Balagha 2010, p. 521)

“resign yourself to your Lord because you will
thus be resigning yourself to a secure shelter
and a strong protector.” (Mutahari, 2009, p. 750).

Antithesis

Antithesis, which is Greek in origin, means
opposition. Itis “a stylistic pair figure in the text used
for expressive-visual, humorous, ironic, evaluative
and other purposes.” (Ruzibaeva, 2019, p. 149).
Antithesis is normally used to create juxtaposition
by focusing attention on the differences of qualities
using parallel structures. This yields a clever
contrast that highlights dramatic qualities and
creates a rhythm that is interesting and memorable
to the reader. It is one of the rhetorical devices used
in the will to make more elegant and eloquent.

The Rhetorics of Social Rehabilitation \Z/}&%
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Consider the following illustrative examples;
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“Be admonished that Whoever is the master of
death is also the master of life, that the Creator
causes death as well as gives life, that Whoever
destroys is also the restorer of life, and that
Whoever inflicts disease is also the one Who cures."”
(Mutahari, 2009, p. 752).
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In this example, Imam Ali skillfully creates
juxtapositions between death and life, the creator
and the cause of death, the destroyer and the
restorer, and the inflictor of disease and the curer.
These clever contrasts between two extremes in
each time attract the attention of the audience to
different qualities each of these opposites has. More
importantly, in all these oppositions the embodied
reference is to same thing, i.e., Almighty Allah is
the doer of all these things. The moral lesson Imam
Ali wants to stress is that all human beings should
fear and worship only Almighty Allah since He is the
doer of all aforementioned things. This is a social
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rehabilitation message that has been skillfully
reflected though the use of antithesis which adds
more eloquence to the will.

Z P

(Geld § il Al 9 Al - B Y sy 32 ) )
(532 .p,2010 'Nahj Al-Balagha)

“Be informed that you have been created for the
next world, not for this one, for extinction (in this

world), not for lasting, and for dying, not for living."
(Mutahari, 2009, p. 755).

What has been said about the use of antithesis
in the previous example can be said about this
example. However, this time Imam Ali creates
juxtapositions between the next world and this life,
between extinction and immortality and between
death and life. The embodied moral lesson is that
all human beings were created to eternally remain
in this life. Accordingly, they should do what is
of benefit for them the next world. The use of
antithesis has been very shocking to the audiences
by reminding them of their definite fate.

~ -7 °///o.//°/°}/
(52 A0 et 365 458 32 5SSV
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Quotation
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The use of quotations is another very effective
rhetorical device utilized by Imam Ali to make
his will more elegant and eloquent. As has been
repeatedly mentioned in the discussion of the
previous examples, any part in the will represents
a reflection of the impact of the teachings of the
Holy Quran and the Prophet traditions on Imam Ali.
Consider the following examples;
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“Do good to others as you like good to be done to
you". (Mutahari, 2009, p. 753).

“Do good to others as God has done good to you".
(Haleem, 2005)
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In the first example, Imam Ali is quoting his will
from Ayah 77 from Al-Qasis Surah. This part of the
will represents an invitation to Imam Hasan to treat
people properly in the same ways he wishes other
people to treat him. This is a moral lesson within
Imam Al's approach of social rehabilitation.
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“Has permitted you to pray to Him and has
promised you acceptance of the prayer.”

“Your Lord says, ‘Call on Me and | will answer you".
(Haleem, 2005)

The second example is a reflection from Ayah 60
from Ghafer Surah. Hence, Imam Ali is quoting this
part of the will from this Ayah which emphasizes
the need for all human being to supplicate and pray
to Almighty Allah Who definitely will answer them.

o f o PN T ey S o 0% L%
dalzd o Al 1 ILSIG% 1 dle a8 ) 5 Ls) ((Slard) SL25 OF 8531)

“He has commanded you to beg from Him in order
that He may give you."

“You should rather ask God for some of His
bounty” (Haleem, 2005)

Conclusion

The study has aimed to identify and analyze
some of the rhetorical and linguistic devices

The Rhetorics of Social Rehabilitation \@&%
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employed in Imam Ali's will to his son Imam
Hasan which aimed for social rehabilitation. It
has adopted a rhetorical-linguistic approach to
examine the reflections of the teachings of the
Holy Quran and the Prophet traditions in the
Imam's approach for social rehabilitation. The
analysis has shown that Imam Ali utilizes several
linguistic and rhetorical devices to make the will
highly influential. The discussed linguistic devices
include emphasis, praise and dispraise, the use of
imperative sentences, and prohibition and warning.
On the other hand, the discussed rhetorical devices &

S
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include simile, metaphor, antithesis, and quotations.
These devices have added more elegance and
eloquence to the will making it more appealing
and highly influential. Moreover, the analysis has
revealed that every segment in the will represents
a reflection of the teachings of the Holy Quran and

&

Prophet Mohammed's traditions. Hence, in every
discussed illustrative example, at least one Ayah
has been cited to show that the Imam in his social
rehabilitation approach has been inspired by these
teachings.
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Abstract

The present study is conducted discursively on
the reflection of the Holy Quran in the philosophy
of Imam Ali in regard to the concept of social
integration as it is argued in Nahj al balagha.
Such a concept has been tackled from different
perspectives: literary, linguistic, cultural, historical,
rhetorical, philosophical, and political. However,
it is still a subject of ongoing polemic debates. It
has rarely been analyzed through a linguistic lens
of Western theoretical insights. Hence, this study
Is an attempt to bridge the gap between discursive
strategies, from a Western theoretical perspective,
and selected texts from Nahj al balagha. Discursive
strategies are adopted in this study to spell out
how language could shape meaning and social
interactions. This study is qualitative in nature
describing, interpreting, and explaining a variety
of discursive strategies concerning the act of
social integration. Selected texts from Imam Ali's
Nahj al balagha are the primary data of the current
study which employs Wodak's (2005) taxonomy
of discursive strategies to investigate the intricate
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network of social integration by means of which
individuals can be incorporated into a larger
community. Via the given discursive strategies, the
study has arrived at certain conclusions: a) western
theoretical foundations could be helpful enough to
deal with non-western philosophical and texts, b)
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based on various linguistic devices and discursive
strategies, Imam Ali endeavors to make individuals
feel a sense of belongingness which can elaborate
overall well-being, economic stability, social
cohesion or inclusion, and cultural exchange, and
C) there is interdiscusivity between the Holy Quran &
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and Nahj al belagha, both texts are immersed in a
variety of profound themes on all aspects of life.

Key Words: Imam Ali, Nahj al Balagha, Social
Integration, Discursive Strategies
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1. Introduction

Imam Ali's views on justice and leadership are
a point analysis and discussion by the French
philosopher Roger Garaudy who accentuates that
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Imam Ali is unprecedented in his vision of fairness,
society construction, and governance (Garaudy,
1986). Being revolutionary for his time, he had a
unique concept of freedom as he went beyond the
basic oppositiontoslaveryto startonmore profound
issues such as the freedom of speech and thought,
and the right to live with full dignity (Momen, 1985). E
During hisreign, he was aleader who not only called
for justice but he also practiced it. People were
treated evenly, whether they were friends, enemies,
Muslims, or non-Muslims (Nasr, 2006). Compared
tothe high standards of Arabic literature, hisrhetoric
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remains unmatched. That he had remarkably
eloquent, persuasive, and rational discourse
made him one of the most influential speakers of
his time because his discourse (Leaman, 2002).

Nahj al Balagha, or the “Peak of Eloquence,” as
it is translated, can be defined as a collection of
sermons, letters, and sayings attributed to Imam
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Aliibn Abi Talib. In Islamic thought, the significance
of this collection is due to its rhetorical grace,
wisdom, and depth of content (Amir-Moezzi,
2011). The book was compiled by Sharif Razi
in the 10th century (Khalidi, 2009). Ever since, it
has been thought of as a masterpiece of Arabic
literature. It involves three main components:
sermons (covering topics like justice, governance,
faith, and spirituality), letters (texts that are
addressed to individuals such as governors and
friends, providing varied and broad insights on
leadership,integrity, ethics, and conduct), and
wisdom (arepresentation ofImamAli's perspectives
on governance, life, and human nature) (Momen,
1985). By and large, Nahj al Balagha has been a
key source for scholars and devotees alike; this is
due to its profound insights into philosophy, ethics,
state governance, and politics (Esposito, 2003).

2. Research Questions

The current study endeavours to answer the
following questions:

What are the discursive strategies and linguistic

The Quranic Reflection of the Concept of Social Integration \Z/}&
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devices employed by Imam Ali in Nahj al balagha to
promote the concept of social integration?
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Inwhatways can Wodak's taxonomy of discursive
strategies be applied to non-western philosophical
texts, namely Imam Ali's Nahj al balagha?

3. Research Objectives

This study attempts to arrive at the following
objectives:

To identify the discursive strategies and linguistic
devices used by Imam Ali in Nahj al balagha to (&
advocate the principles of social integration.

Special Issue on English Language Researches for the m
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To examine the applicability of Wodak's taxonomy
(as western theoretical foundation) in analyzing

&

non-Western philosophical text.
Statement of the Problem

Although the concept of social integration
has been studied from various perspectives, it
has rarely been highlighted through a western
linguistic lens by using Western theoretical
framework. This gap creates a challenge In
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understanding how western theoretical moves, as
Wodak's discursive strategies, could be helpful
in analyzing non-western philosophical text ,
such as the discourse of Imam Ali, to understand
how language can shape the public mind and
public perception concerning concepts, such as
the concept of social cohesion and integration.

Theoretical Perspectives:

Discursivity, as a term, is used by Wodak(2005)
to refers to the modes of thinking, speaking, and
writing which are structured and produced through
discourse. Based on such perspective, she
proposes five strategies:

Nomination: How social actors, groups, or events
are named and categorized is the target of this
strategy. For instance, the use of labels such as
warriors, hypocrites, tyrants, dictators, terrorists,
persecutors, democrats, and republicans are just a
few examples (Reisigl & Wodak, 2001). Against such
a background, it is worth mentioning that naming
entities has the power to shape public perception
(Van Leeuwen, 2008). Calling someone a dictator

The Quranic Reflection of the Concept of Social Integration D
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could invoke a negative connotation, whereas
calling him/her a democrat may evoke sympathy
or support (Wodak, 2009).
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Prediction: This strategy involves attributing
qualities, traits, or characteristics to social actors,
objects, or events (Fairclough, 1992). Describing a
social actor as powerful, truthful, lazy, indifferent,
or dangerous are examples of this strategy, which
has the effect of shaping public perception by
emphasizing certain aspects of an actor while
downplaying others (Van Dijk, 2008). E
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Argumentation: This discursive strategy is
employed to legitimize claims, actions, or policies
(Fairclough & Wodak, 1997). It incorporates
arguments to support a position or refute an
opposition. An example of this strategy is arguing
that eco-pollution laws are essential for global
security or human safety (Reisigl & Wodak,
2009). Such arguments influence an audience's
understanding of a particular issue and legitimize

&

a certain course of action (Toulmin, 2003).

Mitigation and Intensification: The objective of
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this strategy is either to downplay or exaggerate
the significance, consequences, or urgency of an
issue or event (Wodak, 2009). For example, when
climate change is mitigated by a politician calling
it a natural fluctuation, or intensified by labeling
it a global crisis, this strategy influences public
perception by prompting the audience to prioritize
certain issues (Van Leeuwen, 2008). Speakers use
this strategy to minimize or amplify concerns about
specific topics (Van Dijk, 2008).

Constructing National Identity: Speakers utilize
this strategy to construct a sense of national
belongingness by creating in-groups or out-
groups (Anderson, 1991). Terms like "brave people”
or "true people" are employed by politicians, for
example, to delineate who belongs to the nation
and who does not (Reisigl & Wodak, 2001). By
differentiating between groups, national identity
can be solidified (Van Dijk, 1998). These strategies
were adopted in analyzing certain texts from
Nahj al Balagha to understand the underlying
ideologies and power dynamics (Wodak, 2005)

The Quranic Reflection of the Concept of Social Integration \Z/}&
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Related Studies

Amir-Moezzi (2011) conducted his study entitled
The Spirituality of Shi'i Islam: Belief and Practices
whereby he examined Nahj al belagha in the context
of Shi'i spirituality, highlighting its philosophical
and ethical dimentions. The study showed that
a variety of discursive strategies and linguistic
devices were manipulated by Imam to encourage
ethical leadership and social justice.

S
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The development of Islamic thought with a
focus on Imam Ali's views about leadership as it €
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was argued in Nahj al belagha was examined by
Jafri, S. H. M in his study The Origins and Early
Development of Shi'a Islam in (1979). Historical

&

and political overview on the discourse of Imam Ali
was presented in this study. The findings revealed
that Imam Ali put forward concrete theoretical
foundations for leadership and state governance.

Khalidi, T. (2009) provided an analysis on the
literary andrhetorical significance of Nahj albelagha
in his study Classical Arabic Literature: A Library of
Arabic Literature Anthropology. The study came up
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with the account that diverse discursive startegies
and linguistic devises were employed by Imam Ali
to accentuate his views of the guiding principles of
social justice, state governance, and human rights.

By the same token, Modarressi, H. (2003), in his
study Tradition and Survival: A Bibliographical
Survey of Early Shi'ite Literature investigated the
early Islamic literature involving Nahj al belagha and
itsimpactonislamicjurisprudence and governance.
The findings of the study demonstrated that
ideologies of justice, peace, and social inclusion
shaped, reshaped, produced, and reproduced in
Imam Ali's discourse have got universal appeal, that
is in addition to their being rooted in the Quranic
discourse, they are also aligned with the secular
theories of the contemporary legal system.

7. Data Analysis and Discussion
Extract 1.
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“Let your heart be filled with mercy, love,
and kindness for your people. Do not be like a
ravenous beast over them, seizing the chance to
devour them. For they are of two types: either your
brothers in faith or your equals in humanity..."(al-
Jibouri, 2016, vol. 3, p. 161)

It can be realized that Imam Ali, via the discursive
strategy of argumentation, attempts to accentuate
the immense values of education. He echoes the
Quranic emphasis on the pursuit of knowledge and
education. Below are two examples of verses that
underscore the value of education in human life:

r.i;&.U\ @sy\q;;;\f\ Q.Lou»om’ﬁ\db dbéuus;{wuﬁ\@
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“Read in the name of your Lord who created

created man from a clinging substance. Read! Your

Lord is the Most Bountiful one who taught by the

pen, who taught man what he did not know."(Quran,
96:1-5, Abdel-Haleem, 2004)

(VY :2sbomad )4 555 Al 551 £ 20T 5,00 01 550
“God will raise those of you who believe and those
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who have been given knowledge in-rank."( Qur'an,
58:11, Abdel-Haleem, 2004).

Imam Ali stresses the significance of education
as it can shape individuals and societies in multiple
ways. Educating people means enabling people
to expand their knowledge, fostering their critical
thinking, promoting their personal growth, gaining
a deeper understanding of the world. It can also
empower people as it grants them the knowledge
and confidence that equip them to make decisions
and take control over their affairs. By education,
societies can foster innovation, equality, economic
growth, and the sense of understanding among
diverse groups. When people are educated, they
can enhance their moral compass and promote
values of empathy, justice, and respect for others.

By means of the strategy of argumentation,
Imam Ali argues the significance of the social
act of equality. Such significance is obvious
through the use of the verb “educate” which falls
under the directive speech act of command. An
act which emphasizes the Islamic principle that
seeking knowledge is an obligation upon every

The Quranic Reflection of the Concept of Social Integration \Z/}&
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Muslim. He sees that people are equally the same
regardless of their social, religious, ethnic, or
racial backgrounds. He presents logical reasoning
to persuade his recipients via the two nominal
phrases " your brothers inreligion” or "your brothers
in creation”. He attempts to establish the thesis
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of "anti-discrimination” in that individuals are to
be treated equally and fairly without being judged
by religion or race. These two phrases represent
a rhetorical strategy used by him to appeal
to the audience's logic, ethics, and emotions.
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Imam Ai is fully aware of the catastrophic
consequences of discrimination which are mental
and emotional harm, social inequality, economic

&

disparities, social tension and division. He looked
forward to having inclusive society where people
from different racial and religious backgrounds
could have equal accessto life opportunities. Such a
view of Imam Alion humanrights makes himbe seen
as a timeless figure in Islamic history and thought
whose teachings and values transcend specific
eras making him relevant to all ages. His principles
of courage, justice, integrity, compassion, and



-4

peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

)

@

in Imam Ali's Nahj al-Balagha: A Discursive Analysis ,@,\4

humility are universal values that resonate across
different generations. It is worth mentioning that
Imam Ali's views, which are globally applicable, are
timeless and can guide individuals of any era. His
wisdom, courage, justice, and humility are values
that resonate across different generations. It is
worth mentioning that the concept of ‘ingroupness’
and ‘outgroupness’-that is, the construction of Us
and Them- is broken down in his discourse. Imam
Ali's employment of the word “people” in* people are
of two types..... creation"” accentuates the view that
he tends to be a member of the ‘human community’
rather than a member of the ‘Islamic community.

Extract 2.
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“O people, no one—even if he be rich—can do
without his tribe and their support with their hands
and tongues. He secures their support through
kindness to them... and justice in their dealings
with him and with others."(Nahj al-Balagha, vol. 3,
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Letter no. 53, pp. 576—-578,, al-Jibouri, 2016)
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By means of the discursive strategy of
predication, Imam Ali tackles the social concepts of
social cohesion whose means ‘good conduct and
just rule' is attributed as the strongest. Imam Ali
sees that social cohesion cannot be constructed
without the affiliation of ‘good conduct’ and ‘just
rule’. That social cohesion is the adherence to
the ‘good conduct’ and ‘just rule' indicates that
establishing social cohesion is a dynamic process

Special Issue on English Language Researches for the m

that cannot be shaped without the availability of E
these two layers: ‘good conduct’' and ‘justice’. It
can be realized that Imam Ali's perspective on
‘social cohesion’' is rooted in the Holy Quran as in
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“Indeed,th|scommun|tyofyours|sonecommun|ty,
and | am your Lord, so worship Me."(Qur'an, 21:92,
Abdel-Haleem, 2004)

@

It is a perspective that can be absorbed
through his views on self-awareness, morality,
and character. Such views emphasize that social
identity, according to Imam Ali, is constructed
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primarily through an individual's inner virtues,
ethical behavior, and his relationship with Allah.

He puts forward key strategies to the establishing
of ‘identity construction'. Corbin(1963, p. 57)
identifles them as: 1. self-knowledge: Imam Ali
famously said, “ He who knows himself, knows
his lord." This highlights the importance of self-
awareness and introspection. Understanding
one's inner-self, strengths, weaknesses, and moral
responsibilities appears to be the foundation of the
social act of identity construction in his discourse,
2. moral character: he places great emphasis on
building a virtuous character. Qualities like justice,
truthfulness, and kindness are cornerstones of
a person's identity. He sees that the individual's
moral conducts are the real access to defining who
he is, not the external factors like wealth, power, or
social status. 3. spirituality: he stresses that it is the
relationship with Allah which plays a central role in
shaping one's identity. Through devotion, sincerity,
and reliance on Allah, a person can transcend
worldly influences and focus on developing an
identity thatisrooted infaithandrighteousness, and

The Quranic Reflection of the Concept of Social Integration D
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4. social responsibility: according to him, identity is
a by-product of one's actions within a society in
that individuals have a duty to uphold justice, help
the oppressed, and contribute positively to their
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communities. This sense of responsibility towards
others would shape a person's public and social
identity. By and large, identity is seen by him as
something that is deeply connected to inner virtues,
ethical behavior, and one's relationship with Allah,
rather than to merely external roles or labels.

Special Issue on English Language Researches for the m
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“Revive your heart with the lifegiving counéelj
let it die to worldly indulgence, strengthen it with
certainty, illuminate it with wisdom, and subjugate
it with the constant remembrance of death..”
(Nahj al-Balagha, vol. 3, Letter 53, p. 577, al-Jibouri,
2016)

&

The strategy of ‘intensification’ is employed by
Imam Ali in this sermon to intensify the significance
of 'learning’ as a base of ‘holistic consciousness’
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in establishing the social act of “social harmony".
The ruler, according to Imam Ali should have a
sense of ‘holistic consciousness' which is a state of
awareness that integrates all aspects of existence.
Such aspects, which are mind,body, spirit, and the
external world, are to be integrated into a unified
perception of reality. Such a sense, that a ruler
should have, emphasizes interconnectedness,
self-awareness, and a deep understanding of one's
relationshipwiththeuniverse (Corbin,1963,57). The
verbs “revive" “strengthen” and “ignite”, the nominal
phrase “sincere counsel”, the nouns “certainity”
and "wisdom" are the discourse markers of the
strategy of ‘intensification’ employed by Imam Ali
to mark the importance of ‘holistic consciousness'
which is supposed to be the main characteristic
of aruler. A characteristic via which public peace
and social order can be achieved. It is noteworthy
that the state of ‘holistic consciousness’, based
on learning, as seen by him, is fundamental to a
peaceful, cooperative, and productive society.

In essence, social harmony, as a process based
on the 'holistic consciousness'of theruler, is critical

The Quranic Reflection of the Concept of Social Integration \%}&%
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for creating a society where people can coexist
peacefully, work together, and enjoy a better quality
of life. It is the foundation for progress, peace, and
stability as it reduces conflicts and tensions within
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communities. It could encourage cooperation
as it prompts people to work together towards
common goals, strengthen societies by building
strong communities where individuals support one
another,improve quality of life, encourage tolerance
and diversity as it promotes willingness to accept
and respect differences of views, beliefs, and
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characteristics, and boots economic and social 7\
development which make individuals more likely to
be engaged in productive activities and economic
growth.TheHolyQuran,fromwhichimamAliinspires

&

his views on life, emphasizes the significance of
learning- the foundation of ‘hoistic consciousness’-
in promoting the act of social harmony whereby
people can lead a just and peaceful life. A view
that can be found in the following quranic text:
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“Say, ‘Are those who know equal to those who do
not know?' Only those with understanding will take
heed." (Qur'an, 39:9, Abdel-Haleem, 2004)

Extract 4.
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“Be just with the people—even with

yourself and those close to you—because if

you do not, you will be among the unjust.”

(Nahj al-Balagha, Letter 53 to Malik al-Ashtar, p.
427-432, al-Jibouri, 2016)

The imperative verb “treat” in the sentence "Treat
people fairly and justly” suggests the significance
of the social act of fair and just treatment, which
is a foundation of trust, peace, cooperation, and
progress in a society. By means of such treatment,
as seen by Imam Ali, a strong, harmonious, and
prosperous society can be established since social
justice can promote social security , confidence,
and integration. Equally enough, fair and just
treatment canreduce conflict and tensions because
resentment and anger would be minimized when

The Quranic Reflection of the Concept of Social Integration D
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people are treated equitably. Fair social system
encourages mutual respect and trust between
individuals and their governors and make them all
feel empowered and motivated. Meanwhile, social
justice brings communities together under the
umbrella of inclusivity, cohesion, and harmony. In
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this sermon, Imam Ali argues that “fairness” and
“justice” are the cornerstones of social cohesion
and integration. Via the discursive strategy of
argumentation whereby leaders, as social actors,
are addressed, Imam Ali talks about the social act

Special Issue on English Language Researches for the m
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of "equality” as being crucial for social integration. 7\
It is the inherent equality that is based on the
premise that all humans are created from a single
origin ;henceforth, no one is superior by birth, social
class, gender, color, or ethnicity. A concept that is
highly affirmed in the Holy Quran as in
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“We sent Our messengers with clear signs, the

Scripture and the Balance, so that people could

uphold justice.."(Qur'an, 57:25, Abdel-Haleem,
2004)
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Extract 4.
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“Avoid discrimination and favoritism in matters
where all people should be equal, for unjust
advantage leads to ruin."(Nahj al-Balagha, Letter
53 to Malik al-Ashtar, ., pp. 427-432, al-Jibouri,
2016)

To emphasize the point that ‘discrimination’
is a serious social, moral, and illegal act that
affects individuals and societies on multible
levels, Imam Ali employs the discursive strategy
of argumentation accentuated by the imperative
verb "avoid" to indicate a directive speech act
of command. By means of this strategy, Imam
Ali touches upon one of the most serious issues,
threatening the life of human beings all over the
globe, which are discrimination and favoritism. As
an Islamic governor, al-Ashtar was addressed by
Imam Ali to shun policies of discrimination and
favoritism as they could divide people and tear up
their social fabric. A perspective that is stemmed
from the Quranic verse

The Quranic Reflection of the Concept of Social Integration \Z/}&
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“O mankind, We created you from a male and a
female, and made you into peoples and tribes so
that you may know one another. The most noble of
you in God's sight is the one who is most mindful of
Him: God is all knowing, all aware."( Qur'an, 49:13,
Abdel-Haleem, 2004)
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Imam Ali believes that by avoiding discrimination,
the social acts of “corruption and division” can be
eliminated. By the strategy of argumentation, he 1Gx
tries to bridge the gaps between people whether
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these gaps are financial, religious, or racial. He sees
that part of the ethical leadership of governors is to
fightinequity and prejudice as they promote division
and segregation, erode trust, fuel social inequality,
encourage conflict and hostility, weakens social
cohesion, reduce empathy and understanding,
and undermine national unity. By combating
discrimination, a sense of inclusion and shared
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identityamongdiversecommunitiescanbefostered.
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Extract 5.
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“Let your heart be filled with mercy, kindness,
and affection for your subjects. Do not behave
towards them like a ravenous beast who feels
it is enough to devour them, for they are of two
kinds: either your brother in religion or your
equal in creation..."(Nahj al-Balagha, Letter 53 to
Malik al-Ashtar,., pp. 427-432, al-Jibouri, 2016)

By means ofthediscursive strategy of nomination,
Imam Ali analogizes a ruler to a ‘caring guardian’.
The nominal phrase “caring guardian” is employed
by him to spell out that the social act of integration
cannot be achieved if a ruler is not a “caring
guardian”. ‘Caring guardian’, as social actor, can
be realized as a protector who looks after the well-
being of others. He is legally in charge of managing
the affairs of people and ensuring that their needs
are met with compassion and responsibility. He, in
such a context, typifies qualities like protection,
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care, responsibility, and compassion and can
contribute to social integration by assisting those
who are under his care to get more smoothly into
society. When he is aligned with individuals to
navigatediverse social settings, people can practice
harmonious and cooperative interactions, and
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;therefore, be encouraged to participate in social
life as well as be stimulated to adopt promoted
dialogue and understanding whereby rationalism
and moderation can be the stereotypical mode
of thinking. The concept of ‘caring guardian' is
underscored in the Holy Quran which stresses the &
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importance of compassion and consultation in
leadership emphasizing that a good leader is that

who should care for the feelings and needs of the
people:
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“It is by God's mercy that you were gentle with
them: had you been harsh or hard-hearted, they
would have dispersed from around you. So pardon
them, ask forgiveness for them, and consult with
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them in matters. Once you have made a decision,
put your trust in God: God loves those who put their
trust in Him."(Qur'an, , 3:159, Abdel-Haleem, 2004)

Extract 6.
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“Be fair to the people, including your family and
those of your subjects with whom you have a
special relationship.” (Nahj al-Balagha, Letter 53 to
Malik al-Ashtar, ., pp. 427-432, al-Jibouri, 2016)

Throughout the discursive strategy of
argumentation, structured by the imperative
phrase “Be fair", Imam Ali intends to accentuate
the significance of social fairness in establishing
a long-term societal well-being and success. He
sees thatitisamoralimperative which can underpin
ethical governance and society building. Fair legal
systems, according to Imam Ali, could enhance
trust in public institutions. Against such backdrop,
it is worth mentioning that societies are more likely
to thrive when people believe that institutions work
for the common good, not just for the privileged

The Quranic Reflection of the Concept of Social Integration D
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few. He argues that inequality and unfairness
often leads to social unrest, tension, and conflict.
Innovation, productivity, and economic growth can
be arrived at when all individuals from all cultural
backgrounds are treated fairly. Imam Ali stems his
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intellectual background on social justice from the
Holy Quran which stresses that Allah commands
fairness in judgment and treatment regardless of
an individual's social status or background:
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“Youwho believe,upholdjustice,and bear witness

to God. Do not let hatred for others lead you away

from justice, but adhere to justice: that is nearer to

being mindful of God." (Qur'an, 5:8, Abdel-Haleem,
2004)
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“Do not behave towards your subjects like a
ravenous beast who feels it is enough to devour
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them."(Nahj al-Balagha, Letter 53, pp. 427-432, al-
Jibouri, 2016)

Via the discursive strategy of prediction, wherein
the adjectives "weak” and “strong" are utilized,
Imam Ali emphasizes the point that every human
being has inherent dignity and worth. Hence,
oppressing the weak is a flagrant violation of
human rights. When the weak are mistreated by
the strong, the social cohesion is undermined, and
inequality andinstability are increased. Oppression,
as seen by Imam Ali, destroys justice and creates
a culture of exploitation and tyranny which can
harm the weak. Such a stance is stemming from
the Quranic principle that oppressing the weak
is explicitly prohibited and condemned by Allah:

Wi G@\ﬁ;&\@\fgg\u}gggﬁ\; UM,QJ\ 5,23;&55\3%»
/ o (oAl YN ¢ Ls
“Those who abuse believing men and women

unjustifiably will bear the guilt of slander and clear

sin."(Qur'an, 33:58, Abdel-Haleem, 2004)

Oppressing the weak, which is unjust and
destructive,isagravesinwithterribleconsequences

The Quranic Reflection of the Concept of Social Integration D
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both in this life and the hereafter. Those who
have powers ,henceforth, should advocate a
responsibility to protect and uplift the weak.
Societies thrive when governors weighs ethical
responsibility and compassion over domination and
exploitation.Imam Aliseesthatgovernorswhovalue

S
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compassion over oppression could create societies
where kindness and support become a norm.

Extract 9
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“Justice is the balance of Allah, which He has
set among His creation and established for the
fulfillment of truth. So do not oppose Him in His
balance, and do not challenge His authority."(Nahj
al-Balagha, Letter 52, pp. 425-436, al-Jibouri,
2016)

@

Employing the discursive strategy of
argumentation, echoed by the noun"justice” and
the nominal phrase "“the balance of Allah", Imam
Ali touches upon the crucial role that justice plays
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in social order. When the social act of ‘justice’
is consolidated by a governor, cooperation and
collaboration can be established in a community.
Against such backdrop, both the governor and the
individuals can trust each other and work together
towards common goals. In a society where people
and governor trust one another, they are more likely
to cooperate and collaborate leading to stronger
social bonds and collective success. Such bonds,
founded on justice, may strengthen social cohesion
by creating a sense of belongingness and shared
responsibility. They help to bridge the gaps between
different social groups, fostering unity and reducing
the likelihood of social fragmentation. They lead to
greater compliance with laws and regulations. Not
only this but they also maintain social order through
persuasion not coercion. They resolve conflicts
between people through dialogue and negotiation
rather than through violence or unrest. They
encourage people to promote positive interactions,
cooperation, and adherence to societal norms and
laws. Such textis related to the Quranic foundationin

| A5 O ol 13 22085 55 QT ) b1 3 8 T oS 2 gy
(A eladl) ¢ L
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“God commands you to return things entrusted to
you to their rightful owners; and if you judge between
people, to do so with justice."( Qur'an, 4:58, Abdel-
Haleem, 2004).
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This verse emphasizes that rulers are entrusted
with authority and have to utilize it justly and fairly.

Extract 10
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“Your wealth is not truly yours if your nelghbors
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are hungry." 1GA
(Nahj al-Balagha, Letter 54,., pp. 327-332, al-
Jibouri, 2016)
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Imam Ali, by means of the strategy of
argumentation structured through the manipulation
of ‘conditionality’ wherein one event depends on
another, looks upon the social act of integration.
He touches upon the idea that true wealth and well-
being is not only an individual possession but it is
also a mutual ethical commitment, that is to care
for those who are in need for the basics of living.
It emphasizes the moral or ethical obligation to

&
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help others, particularly those in need, rather than
hoarding wealth for oneself. The idea suggests that
one's wealth should be shared or used to uplift the
community, especially when others are suffering
or lacking the basics of life like food. It promotes
compassion, generosity, and social responsibility.
Such an act can result in the reduction of inequality
which can lead to social instability, unrest, and
tensions between social groups. In other words,
it can reduce gap and shape a more harmonious
and stable society. Raising the living standards
of the poor can lead to greater overall prosperity.
It strengthens the social fabric, where everyone,
regardless of their financial status, feels valued and
supported. Helping the poor contributes to a more
sustainable and secure society.

8. Conclusions

This study has undertaken a discursive analysis
in Imam Ali's Nahj al balagha by applying Wodak's
(2005) taxonomy of discursive strategies. It
successfully applies Western discursive framework,
Wodak's approach, to analyze the concept of ‘'social
integration’ in Nahj al balagha. As such, it shows

The Quranic Reflection of the Concept of Social Integration D
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how language can construct identity and social
interaction across different cultural contexts.
Through strategies such as nomination, prediction,
argumentation, mitigation, intensification, and the
construction of national identity, Imam Ali produces
his vision about a society that could be grounded
in fairness, equality, and collective well-being. The
study focuses on the fact that the Quranic reflection
in Nahj al Balagha serves as a powerful tool to
inspire both individual and societal transformation.
Imam Ali's discourse not only addresses the moral
and ethical responsibilities of leaders but also &

S
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emphasizes the importance of education, justice,
and social cohesion for achieving a stable and
prosperous community.

&

It is worth noting that the notion of ‘ingroupness’
and ‘outgroupness’ — the social distinction
between ‘Them' and ‘Us' — is deconstructed
and challenged in the discourse of Imam Ali. He
interacts across religions and races. His discourse
stresses a sense of globalization in that the clear-
cut boundaries between groups are less rigid. He
appears to be a member of humanity rather than a
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member of a specific social group. He advocates
inclusion, diversity, social justice, solidarity, and
shared humanity. He intends to shape community
where markers of nationality and ethnicity are less
central. His perspectives still play an important role
in shaping societal relations namely in the context
of politics, identity construction, and conflict.

The study shows that there is interdiscursivity
between the Holy Quran and Nahj al belagha. This
interdiscusivity refers to the way wherein these two
texts are engaged in a deep interconnected dialogue
via themes and linguistic styles. The findings of
this study also indicate that Imam Ali's discourse
is a reflection of the Quranic principles and it offers
interpretations to various aspects of life. Nahj al
balagharemainsafoundationaltextinislamicthought,
offering timeless lessons on different aspects of life.

Future research could further explore comparative
studies between Western and Islamic rhetorical
traditions. Thismighthelpenrichourunderstandingof
howlanguagefunctionsasatoolforpromotingjustice

and social harmony across diverse cultural contexts.

The Quranic Reflection of the Concept of Social Integration D
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Abstract

‘Tolerance' broadly means sympathy or
indulgence for beliefs or practices differing or
conflicting with one's own, and its importance
stems from the fact that intolerance for difference
in thought and behavior is deep-rooted in man's
nature - a reality that results in so many atrocities
throughout human history. Tolerance signifies
a highly civilized, open-minded and morally
disciplined society. In Quranic discourse, the
concept of ‘tolerance’ and the related concepts
such as ‘gentleness’, ‘forgiveness’, 'forbearance’,
‘pardoning’ are highly recommended and strongly
emphasized. This study hypothesizes that Imam Ali
has not only reflected the Quranic tolerance in his
discoursebutalsoprofoundlyembodieditinhisdaily
life. Thus, this study examines the Quranic concept
of tolerance as reflected in Imam Ali's discourse
aiming at (1) highlighting the types and meanings
of tolerance in the Quran and Nahjulbalagha (2)
identifying the importance of ‘tolerance’in providing
peace, coexistence, healthy social and cultural
communication in modern man'’s life. Data of the
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study consist of Quranic verses and extracts of
Imam Ali's discourse and practice. Data of the study
are analyzed according to at-Tafsir al-mawduTli-|-
Quran (the thematic interpretation of the Quran)
proposed by as-Sayyid Muhammad-Bagqir as-Sadr
in his'Quranic School' (2005), which is thoroughly

S
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studied in Vol.4 of '‘Quranic Hermeneutics in the
19th and 20th Century', (2024) edited by Georges
Tamer, in Boston, USA. In addition, content analysis
method will be utilized to highlight the linguistic

Special Issue on English Language Researches for the m

and rhetorical devices of the data in question.

2o

%

Findings of the study revealed that in the Qur'anic
and Imam Ali's discourse, state of peace is highly
prioritized and recommended in the sense that war
and violence are resorted to only in case of self-
defense and when human rights are threatened and
violated. In Islam, as represented by the Quran and
Imam Ali in this study, tolerance is not just a motto
or propagation, but is rather a religious and ethical
obligation in Muslims' daily practice.

Key words: Defensive Jihad, Imam Ali,
Nahjulbalagha, Qur'an, Thematic-interpretive
approach, Tolerance
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Introduction

>

5 1.1.1 Tolerance in the Quran

‘f}\’%
E
-4

In Arabic, silm means ‘peace’ which refers to the
religion of Islam meaning ‘the love of peace' and
it is a synonym for islam (submission to the will
of God) (Wehr, 1980, pp.425, 426). Furthermore,
samah (tolerance, forbearance. etc.), samh (kind,
tolerant and open-handed), al-hanifa as-samha
- the true and tolerant (religion, i.e. Islam) and
tasamuh (forbearance, tolerance) are all derived
from the same Arabic verb samuha (to treat kindly
or to show tolerance) (ibid. 428). According to
Abdulbagi (1999) the frequency of the following
words in the Quran is as follows:

peer-reviewed scientific journal
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1- silmandslam(peace)arementioned41 (pp.360);

2- Ghufran (forgiving, pardoning) is mentioned 72
times (pp.503-502);

3- Thewordafwandsafh(pardoning)arementioned
43 times (pp., 69-13,468-412).

‘Tolerance' roughly refers to “the ability or
willingness to tolerate the existence of opinions
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or behaviour that one dislikes or disagrees with"
(Nafisi, 2018, p.5). Similarly, the importance of
tolerance in this sense is highly emphasized in
Islam (see Rizaei et al., 2023).

S
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Islamic perspective of tolerance is primarily
based on the Quranic teachings as well as those of
the Prophet (PBUH) and his immaculate progeny-
AhlulBayt (AS). However, this doctrine of tolerance
may be misunderstood by non-Muslims and even
some Muslims due to either the poor knowledge of

Special Issue on English Language Researches for the m

Islamic teachings or wrong education, as Yazdani E
(2020, p.151) states: "Human beings' nature is
inclined to peace, and ‘violence' comes because of

)

@

how we were educated, not because of our nature”.
This study attempts to provide a true interpretation
of religious teachings by examining the Quranic
viewpoint as well as Imam Ali's perspective of
tolerance. It is obvious that intolerance becomes
increasingly dominant in the world of today simply
due to ideology-oriented education that gets
people disconnected from their true nature and
makes them involved in hatred and violence. In this

&

respect, “Islam is accused of being harsh towards



-4

peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

]

)Y

) Tolerance in the Qur'an and Its reflections in Imam Ali's

non-Muslims, particularly with the emergence of
violent and militant groups such as al-Qaeda, the
Islamic state of Iraq and al-Sham (ISIS) and Boko
Haram. These groups show no mercy for either non-
Muslims or Muslims of other sects and fractions.”
(Nafisi, 2018, p.1).

1.1.2 Tolerance in Imam Ali's (AS) brief
humanitarian Biography

Imam Ali (AS), as the ruler and responsible for the
people's affairs, devoted his whole life, thoughts
and deeds to teach them how to be tolerant and
humane. Imam Ali always advises Muslims to
be responsible for achieving good deeds and
preventing the wrong. According to Imam Alj,
those who are more powerful and knowledgeable
have more responsibility to achieve justice in the
society. Imam Ali's (AS) humanitarian biography
states that in all the battles he led during the
period of Messenger Mohammed (PBUH) 1-11
AH- such as (Khaybar, Fadak, Yemen) and those
at the period of his caliphate 35-40 AH- (such as
Al-Jamal, Siffin, and Al-Nahrawan) he proved to
be an effective political leader and a noble warrior.

\@?»%)
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His battles were only for the sake of defending
freedom of belief and providing security for the
society. Abbas and Mohamed (2020, p. 4) state:

S
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The basic principle for him is the state of peace,
and waris an exceptionaland urgent case,andall his
wars were self-defense, a response to aggression
and the payment of sedition and corruption. The
Imam prevailed in his battles against humanism
over the necessities and requirements of war,
so love, peace, compassion and mercy were the

Special Issue on English Language Researches for the m

basis of his personality, and his perseverance was E
forgiveness and tolerance, even if that led to the
loss of victory, as happened in the incident of the
law of water in the battle of (Safin).

)
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He never invited any person to fight him, only if
they invited him, he would answer. As is shown in
his advice to his son Al-Hassan (AS): "Do not call
for a duel, and if you are called, then you answer,
for the caller is absent and the perpetrator is killed"
(Abbas and Mohamed, 2020, p.4). Imam Ali (PBUH)
has called for justice and self-sacrifice and treating
people justly as he wishes to be treated. "Despite a
brief period of governance of Islamic society, Imam
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Ali (AS), compared to other periods, paid special
attention to the many variations among races,
languages, colors, religions and political parties.”
(Salehi, 2017, p. 45). During the era of Imam Ali's
government, the Jews and the Christians were given
the right to live and worship freely. As an example
of his conduct was when he was urging the army
to jihad he said: "It is reported that the enemy has
taken ornaments off the legs and the ears of two
Christian women, who were under the Islamic rule”.
Andthenhesaid: “"One,who hears this startlingnews
and dies, is not to be blamed." (Salehi, 2017, p. 50).

In this respect, Carlyle in his famous book ‘On
Heroes, Hero-Worship' (vol.1, p.71-72) states:

As for Ali, one cannot but like him. A noble-
minded creature, as he shows himself, this young
now and always afterwards; full of affection, of
fiery daring. Something chivalrous in him; brave as
a loin; yet with a grace, a truth and affection worthy
of Christian knighthood. He died by assassination
in the Mosque at [Kufa]; a death occasioned by his
own generous fairness, confidence in the fairness
of others: He said, if the wound proved not unto

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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death, they must pardon the assassin; but if it did,
then they must slay him straightway, that so they
two in the same hour might appear before God, and
see which side of the quarrel was the just one!

S
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Gibran Khalil Gibran has beautifully described
Imam Ali as saying:

In my view, ‘AlT was the first Arab to have contact
with and converse with the universal soul. He died
a martyr of his greatness, he died while prayer was
between his two lips. The Arabs did not realize his
value until appeared among their Persian neighbors &5
some who knew the difference between gems and
gravels. (Jubran, 1931, no.2, vol.21, p.145)
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Taking all this into account, the problem to be
stated in this study stems from the fact that after
the WW1 to the present time, Islam is unfortunately
branded as a religion of intolerance, violence
and terror and Muslims are generally labeled as
terrorists. Based on the writings of many fanatic
orientalists, the Western media tries to present
the picture of Muslims as holding the Quran in
one hand and the sword in another, thus implying
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that wherever Muslims went, they gave only two
choices to the conquered people: Islam or death
(see Rizvi, 1992; Nafisi, 2018 and Yazdani, 2020).
The research questions raised in this context are:

Towhat extent tolerance is emphasizedin Islamic
teachings, especially the Qur'an and Imam Ali's
Nahjulbalagha?

Are the Quranic teachings of tolerance reflected
in Imam Ali's words and actions, as narrated in
Nahjulbalagha?

Can the concept of tolerance, as manifested in
the Quran and Nahjulbalagha, provide foundations
for peaceful coexistence in the world of today?

1.2 Methodology
1.2.1 Approach and data of the study

The study is qualitative in nature and it adopts
a descriptive content analysis and thematic
interpretive approach. To that end, two types of
texts are examined, i.e. verses of the Qur'an and
excerpts from Imam Ali's sermons and sayings as in
Nahjulbalagha. Data of the study are collected from

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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the said sources where EIGHT Qura'nic verses and
thesamenumberofimamAli's sermonsandsayings

S

Sixth International Imam Hussein(AS) Conference 9@‘

are selected, out of a large number of examples, to
be samples for Data analysis. In addition, English
translations of both types of examples are taken
from reliable popular translations. As for the
verses of the Quran and excerpts of Nahjulbalagha,
Haleem (2005) and al-Jibouri (2016) are consulted,
respectively.

1.2.2 Data selection

Special Issue on English Language Researches for the m
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The rational for the data selection is that many (&
studies have examined the concept of tolerance in
the Quran and Nahjulbalagha in Arabic. However,

@

Academic studies on the same topic in English
are quite limited. To the best of the researchers'
knowledge, the related studies in English are often
incomprehensive and no systematic study of
tolerance using the thematic- interpretive method
has been conducted yet.

1.2.4 Data analysis

The data in question are examined according
two models of analysis, namely descriptive content
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analysis and thematic interpretation model. First,
the general meaning of the sample examples will be
presented via consulting the major books of tafsir
and Shuruh (explanations) of Najulbalagha. Second,
the thematic- interpretive method proposed by
Sayyid Muhammad Bagqir al-Sadr (d.1980, 2005), is
adopted to identify the major themes and embedded
messages and connotations of the examples under
discussion. As for the Qura'nic verses, Tafsir al-
Mizan (the English version as al-Mizan.org) by
Sayyid Mohammad Hussien al-Tabataba'ai will be
the major source for exploring the meanings of the
verses under discussion. In the same vein, fidhilal
Nahjulbalagha (In the shades of Nahjulbalagha)
(1973) by Mohammad Jawad Mughniyya is
consulted as for identifying the meanings of Imam
Ali's sermons and sayings.

1.3 Theoretical Framework

The thematic interpretation of the Quran (known
today as at-Tafsir al-mawddT li-I-Quran) is an
entirely new method in examining the Qura'n. In
this context, Vasfi and Shafi'ei (2024, p.309) state
that “undeniably, as-Sayyid Muhammad-Bagqir

\@?»%)
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as-Sadr (1935-1980/1353-1400) has played an
effective and irreplaceable role in the emergence
and development of such an interpretive
method, at least in the Shiite areas”. In his most
important interpretive work entitled al-Madrasa
al-Quraniyya (The Quranic School, 2005), he
has shown his impressive and exceptional
ability to perform the thematic interpretation
of the Quran. Furthermore, he has provided

S
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an independent examination of his viewpoints
concerning how the Quran should be interpreted
in the recent period (See Sadr, Mawsi‘a, vol. 5/1). &
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According to as-Sadr (2005), there are two
main approaches in the Qur'anic interpretation in
Islamic thought, namely, the tajzI'T (fragmentary)
interpretation and al-mawduT (the thematic) one.
More specifically, in the fragmentary approach, the
interpreter deals with the Qur'an verse by verse
according to the traditional sequence of the verses
in the Qur'an. The fragmentary approach targets
the meaning of the word, since understanding the
meaningofthewordwasinitiallyaccessibletoalarge
number of people, then the word began to become
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more complex in terms of meaning with the passage
oftime, theincreaseintheinterval,the accumulation
of abilities and experiences, and the development
of events and situations (as-Sadr, 2005, p.20-21).

Accordingly, the outcome of the fragmentary
interpretation of the entire Qur'an is equal, at best,
to the set of meanings of the Holy Qur'an observed
from a fragmentary view as well, that is, a large
number of Qura'nic knowledge and meanings will
be obtained. In other words, “according to as-Sadr,
the fragmentary Quranic interpretation is also
fragmentary in terms of purpose, and therefore
it is impossible to achieve what he describes as
nazariyya Quraniyya (the Quranic theory), which
should be related to the real problems of the
objective and concrete human life" (Sadr, Mawsiua,
19: 22- 27). Developing a Qur'anic theory in the
sense referred to is not a target in the fragmentary
interpretation approach, although it may happen
sometimes, but it is not the target in particular in
this interpretation approach (as-Sadr, 2005, p.22).

As for the second approach of interpretation, i.e.
the thematic interpretation which as-Sadr seems

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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to consider as an idealized model, works counter to
the fragmentary one (see Vasfiand Shafi'ei, 2024). It
should be noted here that “the Arabic word mawduT
should be translated as “concerning the subject-
matter rather than the form.". Anyhow, the best
available facility to him [al-Sadr] is changing the

S
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sequence of the Quranic verses and re-arranging
them according to his preferred subject-matter
order (see Mallat,1994, "Readings,” p.173; Vasfi
and Shafi'ei, 2024, p.315). It should be clear that the
separation between the two mentioned approaches
is not a borderline at the level of practical reality and &
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the actual practice of the interpretation process
(ibid. 24). To clarify the differences between these
two interpretive methods, Sadr states that in the
case of fragmentary interpretation, the Qur'an is the
speaker and the interpreter is the listener. However,
in the unitary (thematic) interpretation, Sadr says,
the interpreter can talk to the Quran with a mind
full of questions concerning objective life, and
hiwar (dialogue) takes shape between them, which
is parallel to his suggested conception of istintaq.
Accordingly, the formeris negative, while the latteris

&
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positive (see as-Sadr, 2005, p.29; Vasfi and Shafi'ei,
2024, p.316-17, and Sadr, Mawsi‘a, 19: 28-34).

More to the point, the fragmentary interpreter is
mostly found as having a negative role since he
starts from the Qur'anic text specified by a Qur'anic
verse or passage without any prior assumptions
or propositions, and he tries to determine the
Qur'anic meaning in the light of what the word
provides him with, along with the connected and
separate pieces of evidence available to him.
The process, in its general nature, is the process
of interpreting a specific text, as if the role of the
text in it is that of the speaker and the role of the
interpreter is to listen and understand, and this is
whatis called the passive role (as-Sadr, 2005, p.28).

In contrast to this, the thematic interpreter begins
a dialogue with the Qur'anic text, in a form of a
question and an answer. The interpreter asks and
the Qur'an answers. He asks in light of the outcome
that he is able to collect through incomplete human
experiences, and through the actions of right and
wrong that were performed by thinkers on earth.
The thematic interpreter must have collected all the

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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information that is related to a specific topic of life
and the universe, and then separates himself from
this inventory to come and sit in front of the Qur'an.
He does not sit silently to just listen, but he cares

S
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in a state of dialogue, he starts asking, inquiring,
and contemplating, so he begins a dialogue with
the Qur'anic text about a given topic (ibid. p.29).
“Seemingly, according as-Sadr, the Quranic
interpreter has to do a comprehensive inquest to
meet that kind of istintaq that can be closest to the

Special Issue on English Language Researches for the m

general spirit of the Quran, which is equal to "the
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nature of the Qur'anic laws' nature and its rulings' &
mood." (Hashimi-Shahridrt, Buhdth, 7: 333 f.) Here,
it seems that the mechanism of istigra’ and istintaq
as two apparently different parts of Sadr's thought
system, the former of which is related to logics and
the latterto hermeneutics, meaningfully sympathize
to provide a steadfast scheme for the thematic
interpretation of the Quran. Hence, it is as if this
interpretation, albeit as precious as he had in mind
and was able to implement it briefly, is a vehicle by
which “the conflict between the faculties” converts
into the agreement (Vasfi and Shafi'ei, 2024).
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So, here based on thematic approach, the Qur'an
Is to merge with reality, the Qur'an to merge with
life, where the interpretation begins from reality
and ends with the Qur'an, not starting from the
Qur'an and ending with the Qur'an, whereby the
process is isolated from reality and separated
from the heritage of human experience. Rather,
the process begins from reality and ends with the
valuable Qur'an as the source in the light of which
the divine directions are determined in relation to
that reality (as-Sadr, 2005, p.30). Hence, the Qur'an
then retains its capacity for permanent value, its
capacity for renewed giving, and its capacity for
unlimited creativity. The issue here is not a matter
of interpreting a word because the capabilities
of linguistic interpretation are limited, while the
meanings of the Qur'an are infinite. The Qur'an has
stated that the words of God are infinite:

5 25 SIS K T 15 540 A 25 A 31%s 3201 55 3 6
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“Say [Prophet], 'If the whole oceans were ink for
writing the words of my Lord, it would run dry before

those words were exhausted'— even if We were to
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add another ocean to it"( 18: 109, Haleem, 2005).

Therefore, this inexhaustible gift of the Qur'an
and these infinite meanings of the Qur'an, which
were stated in the Qur'an itself and stated in the
hadiths of the Prophet and Ahlulbayit, (PBUT), this
state of inexhaustibility lies in this approach, i.e. the
thematic approach, because we are interrogating
the Qur'an)as-Sadr, 2005, pp.31-32).

S
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The fact is that the Sadrian scheme for the
thematic interpretation of the Quran seems so
tempting. It has been claimed that it can be seen &5
along-side with some parts of H. G. Gadamer's
(1900-2002) hermeneutical observations such
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as dialogue, application, fusion of horizons, and
the structure of question and answer. In another
example, his other Quranic viewpoints are known
parallel with J. Wansbrough's (1928-2002)
adventuresome opinions. Although these claims
may seem extravagant, they implicitly show the
high capacity of the scheme proposed by Sadr (ibid.
(Vasfi and Shafi'ei, 2024, p.316-17)

Metaphorically, it seems that through applying the



“4

peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

Q)

)Y

terms tajzi'1 and tawhidi, especially when he blames
the former and encourages the latter, Sadr calls for an
open, questioning, and tolerant lifestyle for Muslims,
while criticizing the divisive and isolated one. That
is why his scheme's general directions can still be
describedas"abreathoffreshair."(Mallat,1993,p.188).

1.4 Results and Discussions

Following as-Sadr's (2005) thematic
interpretation as well as content analysis approach,
this section presents the full analysis of tolerance-
related Qura'nic verses and Imam Ali's sermons and
sayings where some verses, sermons and sayings
are examined as samples for the data analysis.

vﬂm\dw\ e\;ﬁi |25 Y5 33\3(,5:“3\%;5\}@3\ \,ZT;%QS\ o
/ / T (reAmal el

“O you who believe! Enter into peace all together,
and follow not the footsteps of Satan. Truly he is
a manifest enemy unto you". (Q 2:208, Nasr et al,

2015).

In this verse, a clear guidance to all Muslims to
preserve religious unity (via total submission to the
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will of God) is provided-that is, to limit themselves
to the word spoken by God and the deed whose path
is shown by God. "By so doing, they declare that

S
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religious unity was never disintegrated, nor was
the happiness of both worlds turned into misery
with disaster visited upon the territory of people,
except when they left submission, manipulated the
signs of God by altering them and putting them in
the wrong place". (almizan.org/ vol 3/ pp.145-156).
True believers must remember that no people were
destroyedexceptthosewhofollowedtheirownviews
and desires, and talked without true knowledge, &
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and all this is metaphorically portrayed in the verse
through (steps of Satan). In more detail, Satan
distorts truth through furnishing some paths of
untruth with signposts of truth “putting into religion
what is not from religion". Thus, a believer may be
misled into following the Satan without knowing
the truth. This verse implies that Islam guarantees
that it contains all kind of laws and knowledge
which are needed by human beings for their
welfare and good.(almizan.org/vol./3/145-156.)

Throughout the Qura'nic discourse, Muslims are
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ordered to getinto peace altogether in their behavior
with their fellow Muslims and with non-Muslims
as well. Peace in Islam is the major principle that
should be considered in Muslim's daily life since
human nature (fitra) tends to be peaceful not violent.
Otherwise, s/he will inevitably follow the Satan's
footsteps. This verse implies a profoundly amazing
connotation, i.e. an embedded moral lesson, which
indicates that all that is peaceful or connected to
peace is from God and when man becomes violent,
he/shefollows the Satan's footsteps, which leads to
misery in this life and the hereafter (See Qutb, 1992).

The above-mentioned meaning and the
miraculous outcome of tolerance are sublimely
portrayed in the following verse:

eyt sJJ\ 56 Satl L,Ju W3 BN NG ELA 25 N5
/ Ire odad 14005 25 GNP

- “Good and evil cannot be equal. [Prophet], repel
evil with what is better and your enemy will become
as close as an old and valued friend, (41:34)

(Haleem, 2005)

A widely acknowledged divine principle and its
immediate result are introduced, that is, “good and

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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evil are not the same”, and Muslims are ordered to
respond with what is best. The result is that "your
enemy will become as close as an old and valued
friend". (41:34). In other words, good and evil are

S
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not the same with respect to the effect they have
on people's souls. Responding with what is best
has a profound positive effect: Here, it is as though
the Qur'an is responding to someone who has just
encountered an evil act and asked: “So what should
| do?' It gives the answer: Respond with what is best

Special Issue on English Language Researches for the m

.. meaning that you should respond to falsehood
with truth rather than with another falsehood, with &
good sense to their immoderation and ignorance,

and with forbearance to their misdeeds, and so on".
(https://almizan.org/vol/34/212-221)

)

@

Soon came the wonderful outcome asin the same
verse that he who has enmity towards you will be
as though become a close friend: “Here, the Qur'an
foretells the effect and outcome that responding
with what is best will have. In short, if you respond
with what is best, you will be surprised to see that
your enemy becomes like a sympathetic friend".
(ibid.) The following verse highly emphasizes how
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great the reward of those who encounter what is
evil with what is best:

< s @ G- T @ o
(Forclas) € s B 3 V) WL G5 15520 Dpll) V) GG 53
“Butonly those who are steadfastin patience, only

those who are blessed with greatrighteousness, will
attain to such goodness". (41:35) (Haleem, 2005).

Then God magnifies theimportance of responding
with what is best and praises it in the eloquent and
laudatory terms: But none is granted it except those
who are patient, and none is granted it except the
greatly endowed, that is, with human perfection and
good character. Moreover, the verse emphasizes
that this great endowment belongs exclusively to
those who practice patience (sabr).

(https://almizan.org/vol/34/212-221).

In this respect, Imam Ali sets a new meaning to
‘tolerance’ that might have not been known before,
as stated in the following saying:

R ) (2 5,080 1,830 E2 il ot b 30e U2 5,05 15))
(ZV'u.oc \\V.EJ:\.QSCZC
“When you gain over your adversary, pardon
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him as your way of expressing thanks [ to Allah]
for being able to overpower him.) (al-Jibouri, 2016,
vol.3, p.31)

S
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The meaning of Imam's saying is that pardon
and forgiveness have their real meaning when you
have the power to take revenge. But when you lack
such power, then the pardon you offer would be
just the result of helplessness, for which there is
no credit. Further, it is not always guaranteed to
win over your enemy, and real triumph would not

Special Issue on English Language Researches for the m

be possible without God's support. For this gift, E
you need to thank Allah for bestowing this power,
and “the feeling of gratefulness necessitates that
man should bow before Allah in humbleness and
humiliation by which the feeling of pity and kindness
will arise in his heart and the rising flames of rage

)
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and anger will cool down after which there will be
no urge to take revenge” (see Mughniyah, 1973, vol.
4, p.223). Similarly, Imam Ali stresses the essence
of true ‘tolerance’ more than once in Nuhjulbalagha,
as in the following wise sayings:

- }}/
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“The most capable of pardoning is one who is
ablest to punish” (al-Jibouri, 2016, vol.3, p.52)

(04 o VWAZ EmeoegtD) (505 o x5 8 05 e 210 25)
“Remove evil from the chest of others by
eradicating it from your own" (ibid., p.102),

The last of Imam Ali's saying can be interpreted
as follows: if you have evil intentions towards
somebody, he often has the same to you, too.
Therefore, the best solution to remove the malice
from his heart is by removing it from your own,
since man's heart is the index of another's heart.
That is why one can assess the purity of another's
heart by the feeling of his own heart. Thus, one
often asks one's friend, “"How much do you love
me?" and the reply would be: “I love you as much as
you love me." Further, if you want evil to disappear
from another person's heart, first you should
remove it from your own heart. In this way, your
advice would have real effect on others, otherwise
it will remain ineffective. (https://www.al-islam.
org/nahjul-balagha-part-2-letters-and-sayings)
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- “By an act of mercy from God, you [Prophet]
were gentle in your dealings with them— had you
been harsh, or hard-hearted, they would have
dispersed and left you— so pardon them and ask
forgiveness for them. (Q 3:159).(Haleem, 2005)
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The relevant context of the said verse is what
happens in the battle of Uhud whereby the believers
have put blame on the Prophet for the slaughter of
theirmartyrs. More specifically,they sometimestend
to “find fault with the prophet's actions and accuse 1@
him of bringing them to the hazardous eventuality
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where they were killed and extirpated. That is why
God turned away from them and addressed His
Prophet directly: thus it is due to mercy from Allah
thatyou are lenient to them...". The implied meaning
that can be inferred from the context is that: in such
undesirable condition, people oftenbehaveinsucha

©

natural way, regardless of whether they are believers
or not, since human are liable to make mistakes
and to misjudge even the Prophet especially when
they intensely grieve for their martyrs. Then, “it
is only due to our mercy that you are lenient to



peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

Q)

)Y

them; otherwise, they would have dispersed from
around you". ( https://almizan.org/vol/7/79-84)

Al-Fazz, in Arabic, means the rude, rough; hard-
heartened person,whichmetaphoricallyreferstothe
ill-naturedandintolerantperson.Inthesamecontext,
al-infidad means to disperse, that is, it seems that
there is some connection between Fazz and infidad
since the second appears to be an outcome of the
first. In other words, the attribute of a fazz (rough
and intolerant) man results in infidad (disperse)
not only in religion (dispersion from the Prophet)
but also in life as a whole, and in such a situation,
the religious and the social unity will be at risk.

The verse addresses the Messenger of God
directly by strongly highlighting human nature
again, which tends to be attracted to a kind, lenient
and merciful company rather than a rude, rough
and hard-hearted one- that is, in the Qura'nic
discourse, tolerance is highly recommended since

it is the healing power for all

human psychological and spiritual diseases.
In line with the verse in example (1) above,
religious as well as social unity is preserved
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only by establishing healthy and peaceful
relationships through tolerant and just guidance.
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In a letter to his governor of Egypt, Malik al-
Ashtar, Imam Ali has touched upon the concept of
tolerance, in the light of the Qura'nic teachings, in
such a beautifully informative manner:

ﬁiéf;,ﬁyj‘ i crﬁi“;;;ﬂ; eV A S a2ly))
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“Accustom your heart to be merciful toward:c, the
subjects, to have affection and kindness for them.
Do not stand over them like greedy beasts that feel
it is enough to devour them, since they are of two
kinds: either your brethren in religion or your likens
in creation. They will commit slips and encounter
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mistakes. They may act wrongly, willfully or out of
negligence.SO, extend to them your forgiveness,
and pardon them in the same way as you would
like Allah forgive and pardon you because you
are over them (al-Jibouri, 2016, vol. 2, p.343).
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According to this part of Imam Ali's letter, the
ruler should be just and compassionate for all his
people, regardless of class, creed, and color. The
letter urges Malik to view his rule as a means of
encouraging religious awakening and spiritual
well-being within the community. For this purpose,
the ruler needs to develop in his heart the feeling
of love for his people as a source of kindliness and
blessing to them. Also, he should not behave with
them like a barbarian, and should not appropriate
to himself that which belongs to them, since they
are of two categories: they are either his brethren in
religion or likens in kind. They are, in nature, subject
to infirmities and liable to commit mistakes. Even
though, he needs to forgive them as he would like
God to forgive him.

A ruler with the above-mentioned attributes will
strongly win his peoples' love and make all of them
close friends, even though, they have different religion.
Through justice, love, and tolerance, a governor can
make miraculous success in guiding his people
without armies since every single citizen will be a
volunteering soldier and supporter of his ruler and will
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defend his state (Mughniah, 1973, vol.4, p.50).
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“But they broke their pledge, so We distanced
them [from Us] and hardened their hearts. They
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distort the meaning of [revealed] words and have
forgotten some of what they were told to remember:
you [Prophet] will always find treachery in all but a
few of them. Overlook this and pardon them: God
loves those who do go” (5:13) (Haleem, 2005) 1
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Thisverseoutlinescertainattributesassociatedto
some kind of unbelievers who have certain contrary
behavior against the covenant. Accordingly, God
cursed them and made their hearts hard' “qasiyah”
(hard)- a word that was originally used for hard
stones. In the process of God-man relationship, a
hard heart is that which doesn't submit to the truth
and is not affected by mercy. Consequently, this
hard-heartedness leads those persons to altering
the words from their places through misinterpreting
the Divine speech in a way which God would not

&
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be pleased with. In this way they lose the sight of
clear realities of religion (see https://almizan.org/
vol/10/52-60).

On account of the following misconduct they
have made:

1- breaking of their covenant (with God);

2- forgetting part of that whereof they were
reminded;

3- not ceasing their treachery.

Even though, God has plainly ordered his Prophet
to pardon them and forbear their evil actions. This is
always the way the Quran addresses such matters
since in the end no remedy to human misbehavior
in life like forgiveness. This indicates that God is all-
loving and He is the source of ultimate forgiveness
and pardoning since He loves people the most.
In relevance to the verse in example (3) above,
Imam Ali highly emphasizes the same principle of
tolerance in the following saying:

(° v e (YOA Cci C¢Q@J\)((4¢J& rl::ybo;u’& .;gj‘p Qldb&})bi\bj;{\;))

“Remonstrate with your brother by being kind to
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him, and respond to his evil by being generous to
him" ( al-Joburi, vol.3, p.99-100).

S
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In the light of Imam Ali's saying, if evil is done in
return for evil, and abuse in return for abuse, the
door for animosity and violence is opened. But if an
evil-doer is met with kindness and gentleness he
too would be compelled to change his behaviour.
(https://www.al-islam.org)

(1 48:01,eND) ¢ 5 aladl 2 5 215 LAl 215 Sl ass

- “Be tolerant and command what is right: pay no )
attention to foolish people." (7:199) (Haleem, 2005).
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Again, tolerance is highly recommended in this
verse and the Prophet s clearly ordered to “comport
himself in a splendid manner, such that the hearts
would be attracted to it, and the souls would find
peaceinit. Khudh means “adheringto something" or
not letting go of it". It is worth noting that ‘adhering

&

to forgiveness' requires us to constantly overlook
the faults of those who do us wrong, and to forget
all about exercising the right of retaliation- which
the society grants to some of us [ the oppressed]
against others [ the oppressor].
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Here, this verse refers to a new principle
concerning the applicability of tolerance. More
practically, adhering to forgiveness is applicable at
personal level only, that is, “where one's own self
is wronged and one's individual rights are violated.
But sometimes the rights of others are violated
through wronging a specific person. In such
cases, forgiveness is not appropriate, because that
would encourage people to make mischief and
would violate the rights of others even more, and
would contravene the laws which hold the society
together".(https://almizan.org/vol/27/80-89)
Such forgiveness would run counter to a myriad of
verses which gives us the foundations of religious
laws and injunctions. In other words, forgiveness in
this sense would go against any verse that forbids
injustice, corruption, assisting the oppressors, and
inclining towards them.

Based upon the above explanation, ..cling to
forgiveness (al-‘afw) means that the prophet should
overlook the faults of others with respect to personal
matters. And indeed, this is how life should be
lived where a Muslim should take a middle course
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(wasat) in dealing with others. (ibid.) According to
some narrations presented in the history of Islam,
the Prophet never took revenge on anyone for
himself. The above is how most exegeses have
interpreted the verse, where ‘afw is interpreted
synonymously with maghfirah  (forgiveness,
pardon, excuse). This verse would be understood
more clearly if you consider the following verse:

S
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-

éﬁw\@vmwt&j}ucmﬁww@wwb}j@

/ (&5l

“Let harm be requited by an equal harm, though 18X

anyone who forgives and puts things right will have

his reward from God Himself— He does not like
those who do wrong" (42:40). (Haleem, 2005)
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This verse explains another significant Islamic
principle on how a person should act in self-defense
or defense of others, namely s/he has two options,
that is, he should confront the aggressor with
actions like his own and such an act is not unjust by
any means. The second action, which seems more
desirable, is that he “forgives and amends". But
why is the act of confronting the aggressor is called
sayyi'ah(“evil")? Zamakhshri says: “Both refer to a
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manner of action. The initial act and its retaliation
are both called” an injury” (sayyi'ah) because they
harm the one to whom they are done. So this verse
heeds the true meaning of the word and thereby
alludes to the fact that it is only proper to return an
injury so long as the response is proportional and
notexcessive"(https://almizan.org/vol/35/77-101)

but who whoever forgives and amends, he
shall have his reward from God: This wonderful
promise from God for those who forgive and make
amends indicates that forgiving others is the best
option that God encourages believers to take in
such situations. The apparent meaning of “make
amends" (islah) is not limited to making amends in
what is between him and his Lord, but it is also to
making amends between himself and the one who
wronged him through forgiveness and leniency.

..surely He does not love the unjust. Itis said: This
explains that God does not ask the wronged party
to forgive the wrongdoer because God supports
the wrongdoer or because He loves him, but rather
to offer the wronged party a great reward thereby.
And this is because God loves kindness and

) Tolerance in the Qur'an and Its reflections in Imam Ali's \%}(&
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magnanimity (https://almizan.org/vol/35/77-101).

In this context, Imam Ali has left unprecedented
will (No.47) to his sons Imams al-Hassan and
al-Hussain (peace be upon them) when (abd ar-
Rahaman) ibn Muljim fatally struck the Commander
of the faithful (AS) with his sword.

S
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“O sons of ‘abdul-Muttalib! Certainly | do not
wish to see you plunging harshly into the blood of
Muslims shouting that Ali ibn Abu Talib has been
killed. Beware! Do not kill on my account except the
one who kills me. Wait till | die by his (Ibn Muljim's)
existing stroke. Then strike him one single stroke
for his single stoke and do not disfigure the limbs
of the man, for | have heard the Messenger of Allah
saying, ‘Avoid cutting limbs even though it may be

those of arabid dog' (al-Jibouri, 2016, vol.2, p.330).

In this will, Imam Ali has exceeded all the
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limits of forgivingness since he not only ordered
his sons not to kill the murderer till the Imam
dies and not to disfigure the killer's limps in
any way but also he recommended that they
should forgive him and feed and water him from
the Imam’'s food and drink saying that while
citing the verse: (Mughnyah, 1973, vol.4p.29)

s 5035 oy A1 O] 1Ty i 1325 Y5 38U ST 5as8 G5
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“Waiving [your right] is nearer to godliness,")
Q2:237) (Haleem, 2005)

106 el gl 515 G35 Lo JE b Sl a2 S5
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“The servants of the Lord of Mercy are those

who walk humbly on the earth, and who, when the
foolish address them, reply, 'Peace™ (Q 25:63)

This verse eloquently describes the virtues of
believers, in contrast to the vices of disbelievers.
In the previous verses, the disbelievers' rejection to
God's message, their arrogance and derision of His
noble name al-Rahman

\@Q’%,—
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(the beneficent) (Surah 25:60) was expressly
described. This verse mentions two qualities of the
believers:
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(1) they are so humble, (they who walk on earth in
humbleness (hawnan)...: In Arabic, haunan means
tadhalul (humility, humbleness, subservience).
In this verse, "walking on earth,” is a figurative
expression that describes the true believers' entire
lifestyle and how they deal and associate with
the other. Within themselves, they live in a full

Special Issue on English Language Researches for the m

submission to their Lord; and live in full peace with E
people. This is because they see themselves no
more than true servants of God; thus, they are free
from pride [against God] and any undue ascendancy
over others. It could also be that hawn means

)
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lenience and moderation (rifq, lin). Then, it would
mean that the believers do not walk pompously
and pretentiously.(almizan.org/vol/29/333-348).

(2) They will never encounter what is evil with evil
response” ..and when the fools (al-jahilun) address
them, they say: peace": In more detail, the believer's
responsetotheotherside,whohavethequality ofjahl
( imprudence, foolishness, ignorance), is "peace”.
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The response of “peace,” entails that those who
offer such a response are free from vanity and sin.
“This interpretation of peace" can be deduced from
what God says [ about the inhabitants of paradise]:
they shall not hear therein vain or sinful discourse,
except the word “peace, peace”" (56:25-26). In
Short, the believers do not respond to foolishness
by foolishness". (https://almizan.org/vol/29/333-
348). The following verses cover the same idea in

(zAﬁf)@L»@uLsuw;UWuuucrmgjw

- "He said, "Peace be upon you! | shall seek

forgiveness for you from my Lord. Verily He has
been gracious unto me".(Q 19:48)

According to al-Raghib (2004), hafiyy means a
dutiful and kind person who attends to the tiniest
needs of others with goodness and cares for [each
need] onebyone. Thisverse narrates part of Prophet
Abraham's talk with his father regarding the latter's
disbelief in God (being polytheist). Abraham utilized
a very kind and compassionate sort of dialogue
with his father saying:
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“Father, | fear that a punishment from the Lord
of Mercy may afflict you and that you may become
Satan's companion [in Hell]. His father answered,
‘Abraham, do you reject my gods? | will stone
you if you do not stop this. Keep out of my way!"
(19:45-74(Haleem, 2005)

S
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However, Abraham's father never listens since
polytheism was imprinted on his heart and he 1G}
stubbornly turned a deaf ear to his son's words.
Moreover, he threatened to stone Abraham and cast

)

@

him out just because of a true word which the latter
had spoken. In response to his father's arrogance
andanimosity, Abraham soughtto softenhisfather's
heart by saying “peace be upon you" and promised
to seek forgiveness for him. Abraham did not claim
that forgiveness is gua88888888888888|6ranteed
for his father but rather hoped that since God is
ever affectionate to him. (https://almizan.org/
vol/27/80-89).
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In this vein, the above-mentioned concept of
tolerance is reflected in what Imam Ali (PBUH)
sates in the following:

etz el ((Jaldl o Slail Sl B u} e ol o2 jj))
(088 oY Vi~

“the first compensation for a clement person
for his clemency is that people are his supporters
against the ignorant ones" (al-Jibouri, vol.4, p.109)

(08V Lo VYT &S £ - ) ((ade sl 2T atdl e (o AIL))
“And through clemency with regard to shallow-
minded person does one earn supporters.”

(al-Jibouri, 2026, vol.4, p.112)

These wise sayings indicate that with gentle
behavior (tolerance and forbearance) one can
overpower the adversary since through such a
conduct people's support against him will be
increased. Above all, this would be the first reward
of he who offers forbearance since people in nature
support kindness and gentleness against rudeness
and harshness (Mughniah, 1973, vo.4, pp.342,351).

Based on the data analysis, tolerance in the

9, \%)—
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Qur'anic teachings and Imam Ali's wise words
and humanitarian actions are strongly built on five
major principles and foundations:

S
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The primary principle in Islam is peace while
war is just an exception or a necessity. There are
many principles in Islamic teachings that provide
a foundation for creative peacemaking. In Arabic
salam is translated as peace and is considered as
one of the holy names of God. (Nasr, 2002: 217).
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Inthisrespect,Islamhighlystressestheimportance
of peace in communication with all Muslim and (&

)

@

non-Muslim people in a society, and encourages all
Muslims to avoid war and violence. In the Qur'an,
the use of force is limited to self-defense in what
is called defensive jihad. The Qur'an acknowledges
Muslim's right of retribution but states:

-

éwgwwvum\&ufucubwwwww\Jm@

/ CXIZYSAl):

“Let harm be requited by an equal harm, though

anyone who forgives and puts things right will have

his reward from God Himself— He does not like
those who do wrong" (Q 42: 40) (Haleem, 2005).
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The second cardinal foundation of tolerance and
peace is that accepting of religious faith is optional
since according to Islamic teachings, people are
free to accept religious belief. The Qur'an says:

(You:s,ad) 6 530 50 2520 G55 35 000 s a1 Vs
“Thereisnocompulsioninreligion:trueguidancehas
become distinct from error". (2: 256( (Haleem, 2005)

\Quite clearly, the Qur'an declares that believing
or disbelieving is a matter individual's choice as in
the following verse:

S0 o “ e o 5}0,//20/fa}%/o ‘){./o f/\
(Y‘\u&‘)ém;uwjuf%b¢bdwr§)dfﬁ\dﬁj¢
Say, ‘Now the truth has come from your Lord: let"
those who wish to believe in it do so, and let

thosewhowishtorejectitdoso”. (18:29) (Haleem,
2005)

Indeed, these verses, among many others, show
clearly that tolerance and patience towards other
faiths are core principles in the Qur'anic discourse.
Therefore, "the message of such verses of the Qur'an
Is to respect dissenting beliefs and to recognize the
freedom of others. This principle can in many cases

) Tolerance in the Qur'an and Its reflections in Imam Ali's \@&
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prevent violence and contribute to the realization of
a culture of peace”. (Yazdani, 2020, p.155).

S
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The third principle, in promoting tolerance and
peace in society, is educating people on how
to deeply observe the culture of spiritual self-
awareness. Self-realization is inherent in human
nature and can prevent people for committing evil
deeds such as violence. People in nature tend to
be peaceful and friendly to one another. Showing
respect, love and compassion to the other is deep-

Special Issue on English Language Researches for the

rooted in human nature since such feelings bring o)

. . 2
man closer to God. Basically, peaceful and friendly %
relationships result in a truly pleasing way of life. In
this context, the Qur'an states so obviously: @

§3s Dsdd Zadls WAl 85 000 Gl f il Solph
“Content yourself with those who pray to their

Lord morning and evening, seeking His approval”
(18:28) (Haleem,2005).

Serious consideration of human values and
principles. Moral values are strongly stressed in
Islam even if the enemy behave immorally or in
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case they are defeated and deviation of human
values is not justified in any case. For instance,
“after the conquest of Mecca, the Prophet (PBUH)
declared the occasion as a day of mercy not a day of
revenge and bloodshed. Thus, distinction between
aggression and defense should be made clear since
the former is unlawful while the latter is permissible
under certain circumstances (see Yazdani, 2020,
p.157). In the same context, Imam Ali (AS) also
commands his soldiers: “Never start a war with the
enemy unless they start, do not kill the fugitives, do
not attack the wounded, don't go into their homes,
don't attack women, and don't scold anyone”. (lbn
al-Jouzi, 1997: 91 cited in Yazdani, 2020, p.157).

The Islamic rule of ‘commanding right and
forbidding wrong' is limited to oral advice alone. "It
becomes a political challenge when it is practiced
accordingtoanindividual oragroup'sinterpretation
of Islam or the truth and when it goes beyond oral
advice to imposing force without any need to refer
to a court.” (Nafisi, 2018, p.2)
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1.5. Conclusions
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The findings concluded in this study can be
summarized as follows:

First, Peace is the primary law in life while war
and violence are the exception since, in Islam,
only defensive Jihad (the type of jihad dictated by
the Shariah when an attack is launched against
religion, the nation, the country, the society or the
individual) is permissible. Thus, offensive jihad

Special Issue on English Language Researches for the m

(the type that involves forays into enemy territory
either for conquest or to dissuade the enemy from &5
attacking Muslim lands) is forbidden.

)
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Second, Islam is the religion of human nature
(fitra) since Islam acknowledges that peace is
inherent in human nature and spiritual awareness

&

of this fact can move people away from violence.

Third, Islam is not only the religion of peace
and love but also it also guarantees other
religions their full human rights and emphasizes
providing them religious independence with great
tolerance. It is one of the prominent features
of Islam that none of the other religions of the
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world teaches its followers to respectfully treat
the followers of other religions as Islam does.

Fourth, Qura'nic teachings highly emphasized
that true tolerance is intended to maintain peace,
justice and liberties of humans in a multicultural
world of pluralism, diversity and equity.

Fifth, All the Qura'nic teachings of tolerance
are profoundly reflected in Imam Ali's words
and actions throughout his whole life,
especially during the four years of his caliphate.

In conclusion, since religion is a crucial factor
to secure peaceful world, true and unbiased
interpretation of religious teachings need to
be stressed by rationally refuting the extremist
and fundamentalist interpretations of religious
teachings. Inthisrespect,education canplayamajor
rolebycultivatingthecultureofpeaceviahighlighting
how Islamic teachings observe human rights
regardless oftheirreligion,race, colourand ethnicity.
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Abstract

This paper examines persuasion ingrained in two
seminal books, the Qur'an and Nahj al-Balaghah.
The study aims to bring to light how these two
books use different linguistic choices as persuasive
strategies (attribution and duty toward community)
to inspire and shape individuals' attitudes. The
problem focuses on the necessity to clarify how
sacred books employ linguistic and psychological
strategies to influence behavior toward agreement
and ethical stances. Governed by the research
question—to what extent do these two influential
books use attribution theory and duty toward the
community asstrategiesforpersuasion? —thepaper
hypothesizes that the two texts deliberately stress
attribution (moral credibility) and duty (collective
responsibility) to build trust and social solidarity.
Using qualitative content analysis, the methodology
investigates selected verses from the Qur'an and
letters from Nahj al-Balaghah, merging stylistic,
pragmatic, and cognitive frameworks. The findings
of this study indicate that these texts sometimes
function as powerful persuasive works that merge
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ethical authority with social accountability, creating
constant standards for moral behavior.
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1. Introduction

In Dale Carnegie's prominent book, ‘How to

S
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Win Friends and Influence People,’ particularly
dating back to 1936, the concept of persuasion
has inspired public awareness. He proposed, in
his distinguished and influential work, effective
techniques for persuading others by changing their
emotional insights, active listening, and providing
reinforced support. These effective techniques
created a significant critical shift in the cultural

Special Issue on English Language Researches for the m

consciousness of human interaction. &
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Persuasion, widely recognized as the mechanism
by which attitudes are influenced and adjusted,
represents a focal point within the scope of social
interaction and social influence. Due to this,
Kassin et al. (2011, p. 214) noted that persuasion
is “the process by which attitudes are changed.”
According to them, the process of changing
attitudes is essential to persuasive procedures
owing to the fact that attitudes are cognitive
critiques (positive or negative cognitive critiques)
that people construct about others' attitudes. They
argued that the persuasive mechanism is not just
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about the tangible or visible evidence of behavior;
instead, it pertains to reconstructing an individual's
psychological (internal) disposition regarding a
particular subject. Thus, their definition emphasizes
the persuasionrolein both psychological and social
contexts, where revising and reshaping attitudes
can lead to permanent transformations in beliefs,
standards, and behaviors.

Kassin et al. (2011) affirmed Perloff's conceptual
viewpoint concerning persuasion. Perloff (2003)
stated that persuasion is a process of attitude
change (intentional effort) in individuals' beliefs
and behaviors. He remarked that persuasion is
“a symbolic process in which communicators
try to convince other people to change their
attitudes or behavior regarding an issue through
the transmission of a message, in an atmosphere
of free choice” (p. 8). Both share the same view
that the key objective of persuasion is the shift
of attitudes, whether referred to as an act of
communication, whether verbal or non-verbal
(Perloff), or as a process (Kassin et al.). With regard
to Perloff's definition, considering the distinction
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between persuasion and coercion, he stresses that
the addressee is experiencing ‘an atmosphere of
free choice,' i.e., the addressee is not subjected
to threats or deception. In harmony with Perloff's
perspective concerning ‘free choice,’ O'Keefe (2016,
p. 4) conveyed the same stance that persuasion
is “a successful intentional effort at influencing
another's mental state through communication
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in a circumstance in which the persuadee has
some measure of freedom" [ltalics added]. The
phrase ‘some measure of freedom' entails Perloff's
standpoint that persuasion is deeply different from &
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coercion (forceful persuasion).

Shiftingthefocustoanotheraspectofpersuasion,
research has also explored the content of the sent
message. Chaiken (1980,p. 764) confirmedthat“The
systematic versus heuristic analysis, which argues
that greater involvement heightens recipients'
tendencies to scrutinize message content,
suggests that high involvement can both facilitate
and inhibit persuasion depending on the quality of
persuasive argumentation” [emphasis added]. She
examined the influence of the message content
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In persuasive discourse, primarily concerning the
recipients' cognitive involvement. When recipients
are cognitively involved, it means that message
content is relevant; that is, cognitive involvement
directs recipients' attention to handling content in
a structured manner. Additionally, high involvement
shapestherecipients' understanding of the strength
of message content (arguments). If the arguments
are strong and evidence-based, actively engaged
individuals tend to be persuaded. On account of
this, recipients critically examine the message,
scrutinize information, and assess the validity and
effectiveness of the content rather than depending
on external cues. Not only Chaiken, but Petty and
Cacioppo(1986,p.134)alsodelvedintothemessage
content. They remarked, "one way to influence
attitudes is by varying the quality of the arguments
in a persuasive message." Varying the ‘quality of
the arguments’ among motivated recipients (highly
involved recipients) means constructing highly
influential persuasive arguments. Consequently,
they will be in a position to be more stable and
unaffected by counterarguments.

The Power of Words: Persuasive Strategies \%}&
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2. Religious Discourse and Persuasion
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According to Clifford Geertz, Religion, as a
concept, stresses symbolic and experiential ranges
rather than adhering to theological or structural
insights of religion. Geertz (2002, p. 19) stated
that religion is "a system of symbols which acts
to establish powerful, pervasive, and long-lasting
moods and motivations." His textual analysis places
religion in a more comprehensive cultural context,
offering the perspective that the symbolic system
is not confined to reflection but also significantly &
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constructs individuals’ understanding, emotional
responses, and actions. By conceptualizing religion
as an embedded factor within cultural contexts,
Geertz offers new insights to grasp how religion
manifests in both theoretical stance (belief) and
lived experiences (practice). The reason behind
such an offer is to give a purposeful understanding
to the world and to maintain value-based and
emotional paradigms in social situations.

Regarding religion as a system of symbols,
researchers have widely argued that the persuasive
intentions of religious discourse may berooted inits
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primary function rather than its external structure.
As Kim (2016, p. 4) confirmed, “Religious discourse
can be intrinsically persuasive in its aims.”
Persuasion, according to Kim, is not minor; rather,
it is an essential and intrinsic aspect of religious
communication rather than an insignificant feature.
In the context of the intrinsic persuasive nature
of religious discourse, researchers have made a
distinct shift regarding persuasion, particularly
by tracing its rhetorical (persuasive) dimensions.
They have observed its diverse communicative
functions, ranging from direct persuasion to more
implicit forms. Concerning this, Kim drew attention
to this type of variation, stating that “Not all forms of
religious discourse are overtly persuasive in nature
(e.g., stories, poems, liturgies, prayers, etc.) and
multimodality is central in some religious discourse
(e.g. music, olfactory devices, costume, spatial
arrangements etc.) (p. 60)." Kim offers a broader
understanding of religious discourse, transcending
written or verbal communication to integrate
intellectual and performative aspects that enhance
the religious message and its persuasive power.

S
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Extending further, Foucault, in his book, The
Archaeology of Knowledge (1972), discussed the
representation of powerindiscourse. He argued that
power can be exercised through discourse, drawing
attention to the fact that power constructs public
norms and knowledge. Like other types of discourse,
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such as legal, media, or political discourse, religious
discourse possesses power that shapes ideologies
by using a persuasive divine language (other types
of discourse use secular values), confirming the
validity and legitimacy of social norms by linking
them to divine mandates and sacred realities &
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(other types of discourse rely on public opinion,
tradition, or law), and influencing both personal
and group behavior. Religious discourse creates
two-dimensional structures (dichotomies) of what
is sacred/profane or what is good/evil to control
individuals' behavior through certain religious

&

concepts that imply a sense of power, such as sin,
divine reward, divine punishment, or shame. This
understanding of religious discourse is consistent
with Durkheim's perspectives. Durkheim (2008)
portrays religion as a social bonding mechanism
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that offers shared social standards, stating that
“religion is a unified system of beliefs and practices
relative to sacred things, that is to say, things set
apart and surrounded by prohibitions—beliefs and
practices that unite its adherents in a single moral
community (p. 46)." This understanding of religion
asserts that individuals, without doubt, understand
the role of religion in constructing, determining, and
communicating social values.

3. Strategies of Persuasion

Persuasive strategies are cognitive mechanisms
through which individuals shape others' beliefs
and actions. Relative to this, several strategies
have been presented, such as the commodity
theory recommended by Brock (1968); Cialdini
(1993) proposed seven different cues of persuasive
strategies: authority, commitment, contrast, liking,
reciprocity, scarcity, and social proof. Others, like
Heider (1958), Weiner (1974), Smelser and Baltes
(2001),Kassinetal. (2011), and Hewett et al. (2018),
formulated attributional strategy, while Fukuyama
(1996) constructed duty toward community
strategy. Due to research page limitations, a
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detailed tracing and analysis of all persuasive
strategies is not possible. Thus, this paper focuses
on two strategies: attributional and duty toward
community strategies.
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3.1 Attribution Theory and Persuasion

In 1958, Fritz Heider proposed the notion of
‘attribution’. This theory indicates that people
formulate common sense explanations and
justificationsoftheworldinordertomakeawareness
of, evaluate, and control events. Heider identified
that attribution is a theory that offers insights into (€
human behavior, concentrating on whether such
behavior is shaped by internal or external factors.
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In line with this theory, people strive to grasp the
extent to which individuals' behavior is shaped

&

implicitly or explicitly by personal characteristics
and environmental factors (Hewett et al., 2018).
To put it another way, the attributions individuals
make are determined by whether the source of
action causation is internal (person), external
(environment), or both, keeping in mind that self-
directed control (internal) is comprised of both
ability and motivation.
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Connecting persuasion with the viewpoints
of Heider (1958) and Hewett et al. (2018), it is
possible to accomplish an analysis based on
attribution processes that determine and direct
how people comprehend, analyze, and react to
persuasive arguments. The two perspectives
acknowledge that individuals attribute conduct to
internal causes (personal traits, effort, competence,
stimuli) or external causes (situational constraints
such as social criteria of ethics). Persuasion
inherently depends on reaffirming internal or
external attributions to shape beliefs or actions,
that is, internal-focused persuasion (personal
choices determine success) or external-focused
persuasion (impersonal choices, such as
environment, determine success). Persuasive
arguments, which establish a connection between
an individual's behavior and his internal traits, are
often more effective because they are consistent
with the audience's self-concept. Thus, compelling
and impactful persuasion demands understanding
and deliberately shaping and controlling the
addressee's attribute causality. As a result, this

The Power of Words: Persuasive Strategies \%}&
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scheme sheds light on why some persuasive
arguments succeed because they are in harmony
with existing attributions, while others fail due to
their incompatibility. The reason behind failure is
that the addresser is regarded as biased (due to
various restrictive and challenging factors), which
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makes his message lose persuasiveness.

Two parallel viewpoints concerning personal
attribution arise from the same theoretical
background. The early one, Weiner's (1974)
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perspective, is that “ability and effort are properties E
internal to the person (p. 52),” while the later one
is that of Kassin et al.'s (2011) statement that
personal attribution is an “attribution to internal
characteristics of an actor, such as ability,
personality, mood, or effort (p. 115).” reflect their
shared understanding of the impact of personal
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attribution in attribution theory, particularly how
individuals understand and attribute causes to
behavior. Weiner considers ability and effort as
intrinsic factors inherent to individuals. This type
of attribution (personal one) powerfully affects and
shapes motivation, expectations, and emotional
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states. In agreement with Weiner, Kassin et al. share
a similar stance, affirming that ability and effort are
personal attributions inherent to individuals, rather
than shaped by situational circumstances.

Takeitfurther,persuasion,asanessentialfeatureof
human interaction, depends on individuals' abilities
to identify and interpret psychological conditions
and behavioral inclinations of their addressees. In
everyday conversation, what is required is not only
comprehension of how individuals feel, but also
an awareness of their permanent disposition—like
their consistent beliefs, personality traits, and skills
that influence their choices and decisions, guiding
how they think and act. In this regard, Kassin et al.
(2011) point out that:

To interact effectively with others, we need to
know how they feel and when they can be trusted.
But to understand people well enough to predict
their future behavior, we must also identify their
inner dispositions—stable characteristics such as
personality traits, attitudes, and abilities. Since we
cannot actually see dispositions, we infer them
indirectly fromwhat a person says and does (p. 112).

The Power of Words: Persuasive Strategies \%}&
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Kassin et al. created an integration between
inner dispositions and persuasion through different
levels. First, they establish a coherence between
predicting behavior and evaluating credibility. They
pointed to the role of inner dispositions (internal
traits) in analyzing and estimating behavioral
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tendencies and evaluating credibility. In persuasion,
identifying these dispositions helps in framing
arguments that align with the addressee’s beliefs
and principles, enhancing the process of cognitive
integrationintotheargument.Second,theirargument
stated that by inferring an individual's dispositions &
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through their language and conduct, addressers
can construct arguments that resonate with the
addressee's existing principles. This resonance
of constructed arguments raises the prospect of
fruitful persuasion, as it draws on the addressee's
cognitive schemas and prior knowledge. Third,

&

they built trust and credibility, perceiving that both
are crucial factors in persuasion. Recognizing and
understanding the audience’s traits can enhance an
addresser's ability to establish trust and credibility,
which later makes the audience feel valued and
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understood. Fourth, they shed light on the different
processes of information (cognitive styles or
preferred ways of processing knowledge). Some
people may depend on cognitive processing, while
others use explicit linguistic signs. Understanding
an individual's inner dispositions (internal
paradigms of thinking) enables the addresser to
modify and adjust his approach, employing either
in-depth (comprehensive) arguments for thoughtful
audiences or uncomplicated hints for those who
rely on heuristics. This cognitive process is notably
important, since, although dispositions cannot be
directly recognizable, they serve a decisive function
in predicting conduct and evaluating credibility. To
conclude, for more evidence, Biber et al. (2007, p.
124) affirmed that a firmly persuasive discourse
is most explicitly recognized through tracing three
basic appeals, one of which is credibility.

In their book, International Encyclopedia of the
Social & Behavioral Sciences, Smelser and Baltes
(2001) delved into various perspectives on social
inferences, giving special attention to attribution
theory. According to their viewpoint, attribution
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theory explains that people make sense of behavior
or social interactions by identifying and inferring
underlying traits or dispositions (attributing
causes to actions). They noted that “One popular
inference approach is based on ‘attribution theory’
and holds that people come to infer underlying
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characteristics about themselves and others from
the behaviors that they observe and the situational
constraints imposed on these behaviors (p. 896)."
As argued by Smelser and Baltes (2001), this
theory offers an insightful perspective to grasp
the mechanism of persuasion. In the field of &

Special Issue on English Language Researches for the m

)

@

persuasive communication, this theory proposes
that audiences are active recipients, that is, they
actively evaluate the addresser's intent and
credibility rather than passively receive content. The
outcome of persuasive communication, therefore,
Is closely related to attributional processes. Thus,

&

the effectiveness of persuasion is shaped not only
by what the addresser says but also by people’'s
interpretations of the personal traits and intentions
of the communicator.
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3.2 Duty Toward Community

In his book, Trust: The Social Virtues and the
Creation of Prosperity, Francis Fukuyama (1996, p.
11) proposed that "duty toward community” can
act as a persuasive strategy. The concept of duty
toward community, consistent with his viewpoint,
reflects the moral obligations people owe toward
the group they belong to, regardless of the group
type, whether it is familial, local, or national.
Fukuyama argued that this implication of duty is
more than just a passive observance of traditions;
rather, it serves as an active mechanism that can
be utilized to guide behavior and build trust.

Before Fukuyama's proposing his concept of
'duty toward community,’ Amitai Etzioni (1993)
in his book, 'The Spirit of Community: Rights,
Responsibilities, and the Communitarian Agenda,’
introduced the concept of ‘communitarianism.’
This concept is as a well-aligned interpretive
stance to Fukuyama's later emphasis on the duty
toward community. He put forward the centrality
of moral accountability and social relationships
embedded within social responsibility. The
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centrality of moral accountability works on
fostering harmonization between personal rights
and duties within the social fabric. In this sense,
Etzioni (1993, p. 7) pointed out that “A return to a
language of social virtues, interests, and, above all,
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social responsibilities will reduce contentiousness
and enhance social cooperation.” Both Fukuyama
and Etzioni drew attention to the significance of
cooperative accountability. They contended that
individuals perform more efficiently when they
acknowledge their obligations toward one another,
not confined to their individual rights. Etzioni's &
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assertion to minimize disagreement, hostility, or the
level of contention by paying particular attention to
social norms and responsibilities resonates with
Fukuyama's argumentthatasense of accountability
toward the public can encourage collaboration and
prevent the collapse process of social ties.

&

By the same token, Clifford Geertz's investigation
of society and religion played a vital role in
understanding how cultural paradigms are
fundamentally interrelated with social systems and
public behavior. Geertz (1963) advanced the idea
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that “Thereligious beliefs and values of these latter,
far from clashing with those of the general society,
are rather the most elaborate, developed, and
systematic expression of the culture's traditionally
institutional ethos" (p. 128). He suggested that
religious principles and norms of a particular
community group coexist without contradiction
with the dominant cultural values. Geertz's
standpoint is that religious systems transmit
and consolidate these cultural standards, render
them to be more comprehensible, and function
as personal ethical obligations. Therefore, Geertz,
since 1963 (as the researcher believes), put forward
the cultural foundation for Fukuyama's argument
that individuals accomplish their obligations
toward society since these responsibilities are
firmly and extensively ingrained within cultural and
ethical paradigms that conceptualize and shape
individuals' interpretation of the world.

4. Research Methodology

Conducting this study is accomplished through
the use of a content analysis method that includes
two selected strategies. The analysis is qualitative,
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which aims to analyze data chosen from the Qur'an
and Nahj al-Balaghah.
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4. Data Analysis
4. 1 Attribution Theory as a Persuasive Tool

Tointegrate persuasiveness with the attributional
frameworks of Heider, Kassin et al.,, and Hewett
et al., one can explore how attribution processes
shape the influence of persuasive communication.
In a persuasive context, according to their
frameworks, personal attribution is a critical factor

Special Issue on English Language Researches for the m
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because audiences are more likely to be influenced
when they comprehend the addresser as credible,
competent, and morally consistent. Both the Qur'an
and Nahj al-Balagha employ personal attribution

&

as a persuasive device by stressing valuable traits
related to an individual's character.

4.1.1 Qur'anic Persuasive Verses (Prophet's
Character)

The prophet Muhammad's character is honored
for reflecting the principled ethical values, for
example:



-4

peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

]

(820855 5) 4ot 3l LT G059 -
“And thou (standest) on an exalted standard of
character.” (Qur'an 68:4, Yusuf Ali trans.).

For a comprehensive awareness of the
persuasive implications of this Qur'anic verse, it is
crucial to study its cognitive pragmatic features.
The prophet Muhammad's character, as asserted
by the Qur'anic verse, can be studied through the
interplay between personal attribution theory
and cognitive pragmatics, given that cognitive
pragmatics focuses on mental representations
and shared knowledge. This type of pragmatic
analysis uncovers how his personality acted as a
persuasive force stemming from inherent virtues
and communicative intelligibility. This verse is
embedded within an extensive religious moral
framework, where the prophet's personality is
portrayed as an ideal for decent conduct. A context
as such, in which the praise is unambiguous,
sets the stage for the audience to decode the
‘praise’ as an appeal to strive to match his virtues,
inspiring a sense or a desire for moral integrity,
l.e., the cognitive implicature is that ‘you should

The Power of Words: Persuasive Strategies \%}&
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follow him." Here the explicitness of the praise
minimizes the processing efforts and reduces the
inferential strains of persuasion. Furthermore, the
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expression constructs a mental representation
that the prophet is morally reliable. Regarding this,
the addressees are cognitively in a state to approve
his teachings, judge his actions as ideal, and stand
against counter-narratives. All these regarded, they
enhance persuasion by integrating the addressees'
perspectives with those indirectly endorsed by the
divine discourse.
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Related to cognitive pragmatics, particularly the
theory of mind, the addresser predicts that the
addressee will recognize the praise as a signal of
responsibilityandcredibility.Here,therepresentation

&

of epistemic vigilance is clear. Epistemic vigilance,
as stated by Sperber et al. (2010), refers to the
ability to guard against the possibility of deceit
or misrepresentation. This concept implies that
individuals can develop a highly refined capacity to
assessthecredibility of thebases of communication
(i.e., who is reliable) as well as the subject matter
of what is conveyed (i.e., which perspective to
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adopt). The ability of the credibility refinement
has been regarded as epistemic vigilance. In other
words, they proposed that people are inherently
equipped with cognitive mechanisms of epistemic
vigilance. The purpose behind such mechanisms is
to evaluate the trustworthiness of information and
its origins; namely, is the addresser reliable, and
is the information rationally comprehensible and
appropriate? Consistent with the Qur'anic verse, the
audience apply epistemic vigilance to determine
whether this source of information is reliable or
not. This verse (the example of analysis mentioned
above) functions foran argumentative and cognitive
purpose. It restricts and diminishes, or at least
mitigates epistemic vigilance among addressees
through the establishment of the prophet's integrity
(prophet's ethos) either before or in parallel with the
acceptance of his revelation, i.e., people scrutinize
and assess an addresser's consistency. In Qur'anic
discourse, the primary procedure to avoid or lessen
this scrutiny can be achieved by presenting a
moral character. This can be done by asserting
that the prophet is not just a good person but
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indeed a representation of great moral character.
The prophet's high moral standards also reduce
epistemic vigilance with regard to the fact that the
prophet is characteristically honest and reliable.
Therefore, the Qur'anic verse encodes a cognitive
function by implicitly persuading the audience
to eliminate epistemic vigilance and receive the
forthcoming divine revelation with self-confidence.
Furthermore, religious discourse is powerful when
it provides constructive cognitive effects with
minimal effort. This constructed cognitive effects
can be perceived through the assertion that the &
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prophet's personality is rationally accepted as
reliable and honest. This rational acceptance of
the prophet's personality implies that rejecting
him would be irrational. Thus, activating epistemic
vigilance in the audience's mind adds credibility
to ending that type of vigilance and receiving his

&

teachings as transparent and truthful.

To conclude the Qur'anic verse persuasive
implication, by integrating personal attribution
theory with cognitive pragmatics, we gain a
layered insight concerning how the Qur'anic verse
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constructs the prophet's character to enhance the
persuasive impact that constructs the cognitive
and ethical orientation (paradigm) of the Muslim
community. Muhammad's exalted character is
an inherent type of attribution. His reliable and
consistent attributes frame how followers perceive
him and regulate their behaviors according to his
teachings. Through this approach, the Qur'anic
verse not only portrays the prophet's personality,
but also intentionally persuades his followers to
approve and assimilate these ethical principles
through attributional and cognitive mechanisms.

4.1.2 Attribution Theory in Nahj al-Balaghah

In Nahj al-Balagha, personal attribution acts as
more than just self-awareness; it functions as a
considered and intentional persuasive element.
By bringing focus to his personal experiences,
Imam Ali builds an influential, persuasive ethos
that strengthens the influence of his discourse—
regardless of whether they are sermons, letters, or
aphorisms.
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Examining the following excerpt:

‘&;umdw ads ij& uu\wuc}ﬁwv\)) N7

GJJJMJJMY@\ N w,mwwm,@ou;w&sm
Y5 vSL” o LG i 53 SR wﬁ sl é} ur&‘ o5
(Yoo o)1z oMl mpt) . ((lﬂL@NuuﬁuFﬂ
Remember that every follower has a leader
whom he follows, and from the glory of whose
knowledge he derives light. Realize that your
Imam is satisfied with two shabby pieces of
cloth out of the (comforts of the) world and two
loaves for his meal. Certainly, you cannot do so, &
but at least support me in piety, exertion, chastity

and uprightness because, by Allah, | have not
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treasured any gold out of your world nor amassed
plentiful. (Nahj al-Balaghsh, letter 45, p. 768)

&

Making use of a pragma-stylistic model that
combines pragmatic concepts (speech acts,
presupposition, etc.) with stylistic choices
will help in understanding how the selected
text manipulates language pragmatically to
convey a sense of meaning. To make sense of
meaning can be fulfilled by cognitive processes
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including attention, inference-making, context,
memory, and prior knowledge, supported by
schemas. Investigating the aforementioned
excerpt by applying the amalgamated framework
of attribution theory and pragma-stylistics is
feasible. This can be done by examining how
stylistic choices and strategic use of language
in context (pragmatic strategies) are congruent
with psychological mechanisms of persuasion.

From a pragma-stylistic analysis standpoint,
directive speech acts such as ‘remember that,
‘realizethat,’and'supportme’ functionaspersuasive
stylistic choices. These choices frame virtuous
narratives and principled behavior as obligations.
Besides, the repeated linguistic expressions
(stylistic perspectives), as illustrated by the two
expressions, ‘two shabby pieces' and ‘two loaves,’
emphasizethemoralhabitsoflivingsimply (avoiding
materialism and focusing on spiritual growth),
highlight the Imam's moral beliefs by drawing
a distinction with a pleasure-seeking lifestyle.

In religious discourse, figurative language,
including metaphor, fulfills its persuasive function

The Power of Words: Persuasive Strategies \%}&
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by changing the audience's minds. Sopory and
Dillard (2002, p. 407) affirmed this viewpoint
when they confirmed that “public discourse is rife

S

Sixth International Imam Hussein(AS) Conference 9@'

with figurative comparisons designed to change
people’'s minds. Metaphor is the typical trope of
comparison in such messages." Before that, the
role of metaphor enhanced in conceptual metaphor
theory proposed by Lakoff & Johnson (1980). They
clarified that the metaphor frames as revealed by
expressions, such as 'knowledge' as ‘light’ in ‘from
the glory of whose knowledge he derives light,
embody intellectual and moral enlightenment, and &
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‘glory’ exalts 'knowledge' as a path to the divine
and esteemed rank. Moreover, from a persuasive
figurative perspective, the metaphor reveals itself @
within Aristotle's rhetorical insight, particularly
‘ethos’' and ‘pathos.’ Ethos can be detected as
an assertion; the leader is a source of knowledge
from whom the followers ‘derive light." Along with
this, implicitly, the addresser portrays himself as a
source of knowledge. He alludes to his humility by
stating his lifestyle. The first allusion is ‘'satisfied
with two shabby pieces of cloth,’ which is an
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internal attribution of piety and self-discipline,
while the second is 'l have not treasured any gold,’
which is an inspiration to the followers to avoid
external materialism. On the other hand, pathos,
as an emotional appeal, can be identified through
the image of followers drawing light from their
leader's knowledge, revealing a sincere emotional
and spiritual connection. What's more, from a
psychological standpoint, particularly based on
attributiontheory,themetaphordirectstheaddressee
to ascribe to the addresser's knowledge and
actions. The leader's knowledge, as a moral source
of light and a motivational attribution, offers clarity,
understanding, and spiritual support; all of these
motivate conformity through positive attribution.

Furthermore, the representation of parallelism
(stylistic device) in 'piety, exertion, chastity, and
uprightness' reveals rhythmic prominence which
reinforces persuasive force, focusing on the fact
that these paralleled structures are pragmatic
reinforcements of ethos. Parallelism, as an effective
illocutionary force, helps the addresser to express
his authority or conformity while he addresses

The Power of Words: Persuasive Strategies \%}&
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the audience and focuses on shared cultural and
ideologicalnorms. Takingparallelismtothenextlevel,
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particularly in harmony with cognitive load theory
presented by (Sweller, 1988), paralleled linguistic
choices minimize cognitive load, making the moral
virtues easier for the audience to draw inferences.

4. 2 Duty toward Community and Persuasion
4. 2.1. Duty Toward Community (in Qur'an)

The Qur'an puts the persuasive strategy of duty
towardcommunity forwardindifferentperspectives.
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Qur'anic verses sometimes persuade people to
accomplish their duty to social by reassuring shared
righteousness and deterring negative actions. For
example:

&
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“Help ye one another in righteousness and piety

but help ye not one another in sin and rancor: fear
Allah.” (Qur'an 5:2, Yusuf Ali trans.).

For an inclusive understanding of the persuasive
inferences, it is necessary to study the verse
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pragmatic aspects, considering that pragmatics
examines the contribution of context to meaning in
communication. Aligned with this view, pragmatics
canplayakeyroleinidentifying Fukuyama's concept
of duty toward community, bearing in mind that this
concept functions as a persuasive strategy). As a
pragmatic concept, speech act theory can provide
a meaningful perspective on communication since
it accomplishes more than one function, such as
apologies, threats, refusals, compliments, and so
forth. The directive speech act 'Help ye one another
in righteousness and piety,’ acts as an illocutionary
act that draws the people's attention to do actions.
This imperative is not just a command, but it
carries deep ethical implications, bearing in mind
that helping one another creates a moral duty for
listeners to act according to community values.
Collaborative responsibility is consistent with
the strategy of duty toward community, where
collaboration surpasses personal concerns. The
contrast between helping in ‘righteousness’ and
avoiding ‘sin’ reinforces persuasion by mentally
framing 'duty’ as a dichotomous moral choice.

The Power of Words: Persuasive Strategies \%}&
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Besides, the Qur'anic verse can be analyzed
through another pragmatic concept; the cooperative
principle of relevance. This example calls for
cooperation in righteousness and piety, which are
socially relevant values that foster social harmony.

S
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Engaging in helping individuals in righteousness
and piety while avoiding involvement in supporting
people in sin performs the function of persuasion
by shedding light on the set of ethical principles
within the scope of which community members
are necessary to collaborate. This relevance
deepens the sense and enhances the perception of &
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duty toward community, which is congruent with
Fukuyama's focus on ethical responsibility.

&

Other pragmatic perspectives, such as
presupposition, deixis, and positive face, can
construct a foundation for duty toward community.
Presupposition implies a shared background
belief between the addresser and the addressee.
The verse being examined, the speaker and the
listener, guided by their background knowledge,
assume that ‘righteousness’ and ‘piety’ are positive
social values. Thus, their shared assumptions
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create a sense that command is persuasive.
In addition, deictic expressions are considered
presuppositional triggers. Deictic reference, such
as Ye, addresses the community rather than the
individual. Ye, as a plural deictic marker, proposes
a shared duty within the community, affirming the
idea of collective responsibility (social trust) and
social duty, which enhances persuasion by framing
duty as a collective obligation. What is more, a
positive face necessitates recognition, esteem, and
community participation. The whole verse avoids
being too direct, i.e., avoids threatening negative
faces. Helping one another is the Islamic principle
of ta'awun’ that triggers a reciprocal responsibility
and reinforces social cohesion. The expression
choice shapes cohesive group identity, builds
collective trust, and appeals to the listener's desire
for belonging (positive face). Rather than imposing,
itreveals cooperation as anatural obligation (raising
the listener's positive face). Linguistic choices,
such as not one another in sin and rancor eliminate
harmful actions, condemn contentious behavior,
and prevent social fragmentation (threat to social
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harmony). All these linguistic expressions give rise
to make compliance a technique to sustain group
approval. The lexical choice of Fear Allah increases
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group harmony. Group harmony can be perceived
through framing moral responsibility with divine
directives, with the appealing to the desire of those
who believe in corroboration in both spiritual and
social recognition.

4. 2. 2 Duty Toward Community (in Nahj al-
Balaghah)

Special Issue on English Language Researches for the m
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Not limited to the Qur'anic verses, duty toward &
community is often present in Nahj al-Balaghah to

@

structure its narrative. With respect to Fukuyama's
seminal work (1996), particularly his analysis

&

of political organization and governance, he
emphasized ethical responsibility and social
obligation as essential factors of competent
leadership. He proposes that a leader's authority
and power do not ensure his right to govern, but his
adherence to ethical rules can guarantee it. This
viewpoint is in harmony with the political ethics
framed by Imam Ali in his letter to Malik al-Ashtar,
an influential political text in Islamic political
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philosophy. To analyze an excerpt from this letter:
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Then, know, O Malik, that | have sent you to an
area where there have been governments before
you, both just as well as oppressive. People would
now watch your dealings as you used to watch the
dealings of the rulers before you and they (people)
would criticize you as you criticized them (rulers).
Surely, the virtuous are known by the reputation that
Allah circulates for them through the tongues of His
creatures. Therefore, the best collection with you
should be the collection of good deeds. So, control
your passions and check your heart from doing what
is not lawful for you because checking the heart
means detainingitjust halfway between whatitlikes
and dislikes. (Nahj al-Balaghsh, letter 53, p. 792)

To examine the representation of duty toward
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community as a persuasive strategy proposed by
Fukuyama,apragmaticframeworkcanoffervaluable
insights. Examples of directive speech acts, such
as 'Then, know, O Malik,’ ‘control your passions,’
and ‘check your heart' are used as persuasive
strategies embedded in moral obligation. These
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linguistic choices (imperatives) carry out the role
of performative orders to shape and direct Malik's
actions, making him adopt ethical governance as
a consistent habit. Imam Ali asserts, assertive

Special Issue on English Language Researches for the m

as a pragmatic concept, documented historical
facts: there have been governments before you, &

)

%

both just as well as oppressive, to set a context
and lay out a standard through which Malik's
behavior can be evaluated. By providing him with
these directives and assertives, Imam Ali indirectly

&

declares, declarative pragmatic technique, his
principles that should be followed by Malik.

In addition, this excerpt presents as a key element
the significant use of implicature, where Imam
Ali's intended meaning goes beyond the direct and
straightforward interpretation of his words. First,
he focuses on the weight of historical tradition
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by asserting that people will judge Malik as not
being different from the previous rulers. Imam
Ali implies that Malik's actions will be evaluated
based on historical traditions of just (virtuous) and
unjust (corrupt) authority. This enforces a sense
of awareness (responsibility) and the possibility of
desirable and undesirable social outcomes. Second,
in his implied messages, Imam Ali draws attention
to the power of public opinion. The expression
Surely, the virtuous are known by the reputation
that Allah circulates for them through the tongues
of His creatures indicates that the ruler's reputation
(social status) is a critical consideration of their
principled character and divine support among the
people. The example referred to earlier implicitly
persuades Malik to behave in a manner that will
enhance his social status among individuals. Third,
another implicature can be recognized when there
Is a connection between good deeds and success.
The statement Therefore, the best collection with
you should be the collection of good deeds denotes
that wise authority and ethical guidance pave the
way to stability, success, and historical recognition.
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Paving the way as such inspires and encourages
Malik to strive for a rule regarded as effective and
historically significant. Fourth, through his inferred
statements, he focuses on self-discipline and
fair leadership. The recommendation to control
your passions and check your heart conveys that
uncontrolled and unregulated personal desires
result in injustice and oppression, leading to social
suffering and instability. To avoid uncontrolled
personal desires is parallel with his his commitment
to self-control and personal restriction is key
to accomplishing his role as a leader. Fifth, In &

S
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his conveyed implications, he brings to light the
delicate balance of authority. The wording checking
the heart means detaining it just halfway between
what it likes and dislikes implies that effective
leadership relies on maintaining a balance between
personal inclinations and social demands, with

&

a clear emphasis on self-control and fairness.

Along with this, presupposition constitutes
another key aspect of pragmatic analysis.
Linguistically,itis possibletoidentify severalimplicit
presuppositions embedded within the discourse
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of the text. According to the criteria of discourse,
it takes for granted that Imam Ali's letter conveys
certain shared knowledge with Malik, including
fundamental and shared beliefs (presuppositions)
about governance, ethical conduct, and sacred
influence. The inserted presuppositions in the
text help in shaping the addressee's perception
implicitly rather than overtly. The various strategic
uses of presuppositions enhance their persuasive
and rhetorical impact and guide Malik toward Imam
Ali's ethical and administrative principles. For
example, the existence of the previous governments
can be perceived in the statement | have sent you
to an area where there have been governments
before you, both just as well as oppressive. The
utterance presupposes that before Malik many
governments had shaped the type and the pattern
of the governance. The addresser presupposes that
the addressee is aware and familiar with the area’'s
political history, including fair or oppressive ruling
regimes. Another instance which is related to the
representation of presupposition is the expression,
People would now watch your dealings as you used

\@&3>—
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to watch the dealings of the rulers before you, and
they (people) would criticize you as you criticized
them (rulers). This viewpoint presupposes that
leaders are often subject to public criticism.
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Another example which is closely relevant to virtue
and reputation is the statement, Surely, the virtuous
are known by the reputation that Allah circulates
for them through the tongues of His creatures.
The argument of reputation points to the fact that
virtues are publicly detected and Allah helps in

Special Issue on English Language Researches for the m

spreading the good reputation of the virtuous ones.
The presupposition of the value of virtuous actions, &

)

%

particularly the construction of words in, Therefore,
the best collection with you should be the collection
of good deeds, presupposes that good deeds
are appreciated and must be the central concern
for a ruler. The last presupposition identified in
the excerpt is associated with individuals' nature
and their hearts' inclinations. The presupposition
of uncontrolled passions and desires may drive
people to hurtful conduct can be remarked in the
utterance, 'So, control your passions and check
your heart from doing what is not lawful for you
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because checking the heart means detaining it just
halfway between what it likes and dislikes.’

What is more, deontic modality, including modal
verbs, directive modality (command, request, ...),
commissive modality (promise or guarantee to
behavein a particular manner), and volitive modality
(wishes, desires, etc.), help in understanding
how people use language to express various
acts (promise, permission, obligation, necessity,
etc.). The selected text employs different types of
deontic modality. the purpose behind such using is
to communicate the moral obligations a ruler must
stickto. Theuseof shouldasamodalverbin‘the best
collection with you should be the collection of good
deeds' signifies a moral obligation or necessity.
The use of directive modalities, such as ‘control,
‘check,’ and 'know,' is not merely informational.
These directives serve as commands to make
Malik aware of the critical situation in which he
is. Commissive modality conveys commitment,
for example, the phrase 'l have sent you' can
be construed as commissive. Imam Ali's words
advance beyond mere presentation; they represent
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a firm commitment to appoint Malik for a critical
mission. Volitive modality in Surely, the virtuous are
known by the reputation that Allah circulates for
them' is not an explicit wish, that is, this utterance
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communicates hidden intentions, implying that
Malik's virtuous actions will be recognized and
rewarded by Allah.
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Conclusions

This paper has examined the embodiment of
persuasion in religious discourse. By using an
integrated persuasive framework, the study has
shown how these two texts, the Qur'an and Nahj al-
Balaghah, utilize persuasive strategies to influence,
shape, and determine people's viewpoints. The
representation of credibility and ethical identity
has been illustrated by attribution theory, as
reflected by the description of Prophet Muhammad
and Imam Ali, creating and establishing trust and
minimizing epistemic vigilance. In parallel, the
emphasis on communal duty can consolidate and
promote adherence to ethical decision-making
and community solidarity through implicatures
and directives which are embedded in shared
moral principles. Other types of analysis, figurative
language and cognitive pragmatics, contributed
significantly to deepen the influence of persuasion
by creating consistentand cohesive messagingwith
shared beliefs and reducing cognitive resistance to
persuasion. In the end, the analysis demonstrates
how religious discourse uses and integrates
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symbolic representations, speech acts, and socially
accepted behaviors to strengthen sustained ethical
principles, integrating individuals' perceptions with
shared accountability.
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Peaceful Coexistence: A Concept Established

Abstract

Peaceful coexistence means the harmonious
and non-violent living together of different groups
or individuals, achieved through the use of various
structural measures and mechanisms to prevent
conflicts and promote peace. It is a widespread
concept nowadays which can be found in media,
newspapers, political speeches, organizations,
etc. They all agree upon the idea that the society
cannot be united and get a healthy life unless
peaceful coexistence is available in that society.
Most of the calls to achieve peaceful coexistence
are considered theoretical because they are either
uttered for the purpose of affecting the audience,
not do it in reality; or they are uttered by those who
behave in a way that contradicts this concept.
Theorists usually declare that peaceful coexistence
is a Western concept that has not been explored
by other nations before. The current research
intends to shed light on some Quranic Ayas which
establish this concept about fourteen centuries
before it appeared in the West and that this concept
Is a practical one in Islam. These Ayas are linked
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with their reflection and realization in Nahj Al-
Balaghah to show how Imam Ali (peace be upon
him) understands this concept and tries to spread
it in Muslim society which is one of main proofs
that this concept is not just written in books or
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uttered in speeches but it is a real phenomenon
contributed in building a real society and setting
rules to achieve this aim.

Key Words: peaceful coexistence, Quran, Nahj Al-
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1. Introduction

The main conceptin the current paper is ‘peaceful
coexistence which means the harmonious and
non-violent living together of different groups or
individuals, achieved through the use of various
structural measures and mechanisms to prevent
conflicts and promote peace. The current paper tries
to explore this concept in Islamic texts, especially
the Glorious Quran and the sayings by Imam Ali
(PBUH) in Nahj Al-Balaghah for the purpose of
clarifying the categories of this conceptin these two
texts and to show that Islam preceded the western %
world by more than thirteen centuries in using this
phenomenon. Thestudyillconcentrateontheletters
sent by Imam Ali (PBUH) to his governors when he
was the ruler or khalifate. This is done because
such letters are more authentic proofs that what is
included in these letters about peaceful coexistence
is real and factual, not theoretical. Each category
of peaceful coexistence in the letters of Imam Ali
(PBUH) is linked with a Quranic Ayah to show that
Imam Ali (PBUH) realizes what is included in the
Glorious Quran and applies the Quranic Teachings
in real life.
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2. The Concept of Peaceful Coexistence

Izueke et al (2014:4) indicate that the notion of
peaceful co-existence is, like all such notions in
the social sciences, better understood contextually
and thematically. Moreover, it lends itself to
manipulations and different usages. It is a good
servant, indeed, a handy compass, at the control
and command of its master. It serves the mighty
as well as the weak, the big as well as the small.
More importantly, it has been in existence since
human settled experiences. In other words, the
desire for peaceful existence is part of humanity
and has dominated and continued to dominate
international, national and local/community efforts
at promoting the well-being of the people.

Sibiri (2024:3-5) states that as the world grows
increasingly complex and interdependent, the need
forglobal cooperation and peaceful coexistence has
never been more urgent. Amidst the complexities of
nations grappling with the challenge of establishing
aframework to promote international harmony after
the second world war, rising geopolitical tensions
and great power competition the idea of the Five

\@?»%)
in the Glorious Quran and Reflected in Nahj Al-Balaghah f@;\k@



—%@ Prof. Muhammed Barjes Salman

Principles of Peaceful Coexistence, was proposed
by China in 1954. This was included in the China-
India and China-Myanmar joint statements, which
jointly called for making them basic norms for state-
to-state relations. This conference declared the
five principles of peaceful coexistence which are:
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1. Mutual Respect for Territorial Integrity and Sov-
ereignty:

Nations should recognize each other's
sovereignty and refrain from infringing upon their
territorial boundaries. This principle emphasizes 15
the importance of respecting national borders and
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avoiding interferences. It means that countries
must respect each other's right to independently
choose their own political, economic, and social
systems. It opposes the acts of imposing one's
will on others. By upholding this principle, nations
can foster mutual trust and reduce the likelihood
of conflicts arising from territorial disputes. In a
multipolar world, where diverse political systems
and ideologies coexist, respecting sovereignty
is vital for maintaining harmonious international
relations paving the way for countries to be valued
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and heard when it comes to participation in global
affairs.

2. Mutual Non-Aggression:

This principle commits countries to not using
military force or the threat of force against each
other. It rejects the use of aggression or invasion,
as a means of resolving disputes. It seeks to create
a secure environment where countries can engage
in dialogue and resolve differences peacefully to
helps build a stable international order. In a world
where multiple powers possess significant military
capabilities, adherence to non-aggressionis crucial
to avoid intensifying of conflicts. By refraining from
aggressive actions and armed conflicts, nations can
focus on building constructive relationships and
addressing common challenges collaboratively,
strengthening the foundations of global security.

3. Non-Interference in Each Other's Internal
Affairs:

Respecting the internal affairs of other nations
is crucial for maintaining international harmony.
This principle upholds the right of all countries
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to independently determine their own paths of
development, without external interference or
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coercion. Itrejects any form of external interference,
ensuring that each country has the right to govern
itself without outside influence prohibiting countries
from meddling in the internal affairs of others. This
will ensure that each country can chart its own
path to development and governance, contributing
to global stability.

4. Equality and Mutual Benefit:

Special Issue on English Language Researches for the m
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Fair and equitable interactions among countries (&
helpstocreateamorebalancedandjustglobalorder,
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reducing economic disparities. This principle urges
countries to treat each other as equals, regardless
of size or power, and to engage in mutually beneficial

&

cooperation rather than pursuing unilateral or zero-
sum strategies. Cooperation should be based on
mutual benefit, shared interest fostering win-win
solutions for shared prosperity.

5. Peaceful Coexistence:

The principle of peaceful coexistence is the
overarching gquiding principle that underpins
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the effective implementation of the other four
principles. The principle emphasizes on the
peaceful and harmonious coexistence of nations
with different social systems and interests. It
acknowledges the diversity of the international
community for the promotion of tolerance and
understanding. Countries should seek peaceful
solutions to disputes and conflicts. Dialogue,
negotiation, and diplomacy are essential
tools for maintaining peace (Sibiri, 2024:3-5).

Sulaiman (2021:30) indicates that it is worth
noting that peace is a concept found in all religions
andphilosophies. However, itisperceiveddifferently.
It is also worth noting that attainment of peace is
required at two levels: first, at the individual level,
which is to be at peace with oneself, and second,
at societal level, which is to be at peace with
one's fellow human beings. This is also termed as
‘peaceful coexistence'.

Peaceful coexistenceis a concept of international
relations and one of the fundamental principles
of international law: “The principle of peaceful
coexistence is a universally recognized principle of
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modern international law; ..whereas international
law of the past was a law of war and peace, it
has today become a law of peace and peaceful
coexistence." This is a 1962 declaration of “The
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Committee on Peaceful Coexistence of the Soviet
Association of International Law" [9]. From this
declaration it is understood that ‘international
law' and ‘the principle of peaceful coexistence'
are now used interchangeably. What is peaceful
coexistence? Peaceful coexistence is precisely
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group to exist peacefully with its differences, &
acceptance of the other group as a legitimate and

an equal partner with whom disagreements have to

be resolved in nonviolent ways (ibid: 31-32).

Castro (2024: 4-5) shows that the Bandung
Conference, also known as the Asia-Africa
Conference, was a historic meeting of Asian and
African countries that took place in Bandung,
Indonesiain 1955. The conference was a significant
event in the history of decolonization, as it brought
together leaders from newly independent countries
in a collective effort to promote cooperation and
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solidarity among developing countries. These
countries shared a common history of colonialism
and a desire to assert their voices and interests on
the global stage. At the conference, the participating
countries issued a joint statement known as the
“Bandung Declaration,” which emphasized the
following principles:

1. Respect for fundamental human rights and the
purposes and principles of the charter of the United
Nations.

2. Respect for the sovereignty and territorial
integrity of all nations.

3. Recognition of the equality of all races and the
equality of all nations large and small.

4. Abstention from intervention or interference in
the internal affairs of another country.

5. Respect for the right of each nation to defend
itself singly or collectively, in conformity with the
Charter of the United Nations.

6. Abstention from the use of arrangements of
collective defense to serve the particular interests
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of any of the big powers, (b) Abstention by any
country from exerting pressures.
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7. Refraining from acts or threats of aggression or
the use of force against the territorial integrity or
political independence of any country.

8. Settlement of all international disputes by
peaceful means, such as negotiation, conciliation,
arbitration, or judicial settlement as well as other
peaceful means of their own choice, in conformity
with the Charter of the United Nations.
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9. Promotion of mutual interests and cooperation.
10. Respectforjustice andinternational obligations.

The principles established during the Bandung
Conference reflected the essence of the Five
Principles, strengthening the standards of non-
intervention and reciprocal regard among countries,
especially those that were not connected with
either of the two main alliances of that era, thus,
fostering a unified voice among Asian and African
nations in global politics and in their joint pursuit
of independence and self-governance, liberated
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from the influence of colonial powers and Cold War
influences.

Muthaliff et al (2016:50-59) indicate that
Quranic concept of peaceful co-existence is the
view that human beings are united under one
God which command Muslims to build bridges of
understanding and cooperation with fellow human
beings in order to create an environment of social
order. Peaceful coexistence requires that people
abstain from abusing and denigrating those who
do not share their beliefs. Deriding and mocking
others can engender violence and hatred. Therefore,
the Glorious Qur'an urges respect for the beliefs
of others. The Islamic and Quranic perspective
of peaceful coexistence is reflected in several
points which are: 1) No compulsion in religion, 2)
Universal Humanity, 3) Tolerance in perfect manner,
4) No violence and aggression, 5) Solidarity and
collaborative actions, 6) Interfaith dialogue, 7)
Social justice, 8) Doing goods to humanity, 9)
Service to humanity, and 10) Worship and sacred
places must be respected.
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These types will be considered the basis for the
current research. Each of them will be discussed in
terms of the Quranic Ayah(s) that represent it and
the saying(s) in Nahj Al-Balaghah which explain
and apply the teachings in the Quranic Ayahs.
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3. Research Methodology

The concept of 'peaceful coexistence' will be
analysed in the Glorious Qur'an depending on the
ten points mentioned above which are suggested
by Muthaliff et al (2016). As it is mentioned in the
introduction, this study willdepend on the analysis of (€
the letters sent by Imam Ali (PBUH) to his governors
when he was the ruler or Khalifate. Thus, four
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letters will be analysed because these four letters
include all the ten points mentioned above and the
analysis will deal with the Quranic Ayah and the part
of the letter which realize and represent the Ayah.

4. Data Analysis

The following subsections include the analysis of
the selected data:
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4.1. The First Letter
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Habituate your heartto mercy for the subjects and
to affection and kindness for them. Do not stand
over them like greedy beasts who feel it is enough to
devour them, since they are of two kinds, either your
brother in religion or one like you in creation. They
will commit slips and encounter mistakes. They
may act wrongly, wilfully or by neglect. So, extend to
them your forgiveness and pardon, in the same way
as you would like Allah to extend His forgiveness
and pardon to you, because you are over them and
your responsible Commander (Imam) is over you
while Allah is over him who has appointed you. He
(Allah) has sought you to manage their affairs and
has tried you through them (https://al-islam.org/
nahjul-balagha-part-2-letters-and-sayings/letter-
53-order-malik-al-ashtar)
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4.1.1. No compulsion in religion
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One of the principles of peaceful coexistence in
the Glorious Qur'an is that no body is compelled to
accept Islam. Muslims are required to prove that
Islam is the religion which must be followed by all
humans and the decision to accept Islam is left for
the people who are called by Muslims. One of the
Qr'anic Ayahs which proves this view is:

wuuﬁjjuywuﬂs&e@)\ww;\ o u,mu“\;w@
(Yo p\)@p;’éww\j@gmwd@uh&m\w
(There is no compulsion in religion. Verily, the
Right Path has become distinct from the wrong
path. Whoever disbelieves in Taghat and believes
in Allah, then he has grasped the most trustworthy
handhold that will never break. And Allah is All-
Hearer, All-Knower.) (Al-Hilali and Khan, 1996)
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Imam Ali (PBUH) in this letter applies the concept
of ‘No compulsion in religion' when he classifies
people into either your brother in religion or one like
you in creation. So, he admits that even some people
do not accept Islam, they still have the property of
getting their rights just like Muslims because they
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are human beings. This denotes that they are not
compelled to accept Islam and leave their religions
but this decision is left to them.

4.1.2. Universal Humanity

Universal humanity is a central value in Islam
conveyed through Muslims' beliefs in the equality
of origins, and their calls for equal rights, treatment,
and solidarity among all people. Humans are an
integral part of creation, and they are the most
dignified and exalted of all creatures (Muthaliff et
al, 2016:50). The Glorious Qur'an states that:
FAELGES ol o RT3 05 5 AU 1 g 5 15
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(And indeed We have honoured the Children of
Adam, and We have carried them on land and sea,
and have provided them with At-Tayyibat (lawful
good things), and have preferred them above many
of those whom We have created with a marked
preferment.) (Al-Hilali and Khan, 1996)

It can be seen that Imam Ali (PBUH) in the letter
above orders his governor to treat people equally
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without having class distinction according to their
religion since people are of two kinds, either a
brother in religion or one like you in creation. This
letter agrees with Glorious Ayah in that people are
honoured as they belong to the same origin.
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4.1.3. Tolerance in perfect manner

As a concept the tolerance means “respect,
acceptance and appreciation of the rich diversity of
the world's cultures, forms of expression and ways
of being human" (Ed Hindson and Ergun Caner,
2008). (&
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but whoever forgives and makes reconciliation,
his reward is with Allah. Verily, He likes not
the Zalimln (oppressors, polytheists, and wrong-
doers)) (Al-Hilali and Khan, 1996)

This letter is full of orders to be tolerant. It starts
with the order to habituate the governor's heart to
mercy for the subjects and to affection and kindness
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for them and not to stand over them like greedy
beasts who feel it is enough to devour them. Also,
the letter links the forgiveness and pardon by Allah
to the governor with the forgiveness and pardon the
governor extends to people and this is considered
as the greatest motivation to be tolerant.

4.2. The Second Letter
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Do justice for Allah and do justice towards the
people, as against yourself, your near ones and
those of your subjects for whom you have a liking
because if you do not do so you will be oppressive,
and when a person oppresses the creatures of
Allah then, instead of His creatures, Allah becomes
his opponent, and when Allah is the opponent of
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a person, He tramples his plea; and he will remain
in the position of being at war with Allah until he
gives it up and repents. Nothing is more inducive of
the reversal of Allah's bounty or for the hastening
of His retribution than continuance in oppression,
because Allah hears the prayer of the oppressed and
is on the look out for the oppressors. The way most
coveted by you should be that which is the most
equitable for the right, the most universal by way of
justice, and the most comprehensive with regard to
the agreement among those under you, because the
disagreement of the common people sweeps away B
the arguments of the chiefs while the disagreement
of the chiefs can be disregarded when compared
with the agreement of the common people. (https://
al-islam.org/nahjul-balagha-part-2-letters-and-
sayings/letter-53-order-malik-al-ashtar )

S

Special Issue on English Language Researches for the m
Sixth International Imam Hussein(AS) Conference 9@‘

)

@

&

4.2.1. No violence and aggression

Islam does not prevent Muslims from defending
themselves but It prohibits violence and aggression
towards others. The Glorious Qur'an declares:

R I AT IR e TR T P EL I TR AR
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(And fight in the Way of Allah those who fight
you, but transgress not the limits. Truly, Allah likes
not the transgressors. (Al-Hilali and Khan, 1996)

This Ayah gives the right to Muslims to fight those
whofightthembutltprohibitstransgress eventhose
who fight them and this means prohibiting violence
and aggression towards others. Imam Ali (PBUH)
in this letters shows to his governors the badness
of oppressing people to the extent that when he
oppresses Allah becomes his opponent, and when
Allah is the opponent of a person, He tramples his
plea; and he will remain in the position of being
at war with Allah until he gives it up and repents.

4.2.2. Doing goods to humanity

Asareligion,Islamspreadinlargemeasurebecause
of its foundations of helping and empowering the
weak and the disempowered, and it continues to
be characterized as a religion of dynamism and
activism. Struggling against oppression (zulm),
assisting the poor, and pursuing equality among
all humans are core religious values emphasized
throughout the Qur'an and Hadith. Islam demands
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that one should do good (ihsan) not only to one's
parents and relations but also to the orphans, the
needy, the helpless and the neighbor whether he/
she is related to oneself in any way or not at all
(Muthaliff et al, 2016:57-58). This is reflected in the
following Ayah:
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(Lettherearise outofyouagroup of peopleinviting
to all that is good (Islam), enjoining Al-Ma'r(f (i.e.
Islamic Monotheism and all that Islam orders one (&
to do) and forbidding Al-Munkar (polytheism and
disbeliefandallthatislamhasforbidden).Anditisthey
who are the successful.) (Al-Hilali and Khan, 1996)
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The letter above agrees with this Ayah in that the
Ayahcallspeopletodoallwhatisgoodandforbidsall
whatisbad andImam Ali (PBUH) orders his governor
to do justice towards the people and he clarifies the
prohibition of oppressingothers,andthisrepresents
exactly what is included in the Glorious Ayah.
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4.3. The Third Letter
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Behave humbly with the people, keep yourself
lenient, meet them large heartedly, accord them
equal treatment so that the big should not expect
injustice from you in their favour and the low
should not be despondent of your justice to them.
Allah, the Sublime, will certainly question you, O
community of His creatures, about your actions,
small or big, open or concealed. If He punishes
you it is because you have been oppressive,
and if He forgives, then it is because He is the
Most  Generous (https://al-islam.org/nahjul-
balagha-part-2-letters-and-sayings/letter-27-
instruction-given-muhammad-ibn-abi-bakr-may).

4.3.1. Social justice

Islam orders Muslims to be just and fair with
others and this is one of the basic elements that
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result in peaceful coexistence. One of the Qur'anic
Ayahs that includes this perspective is:
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(Verily, Allah enjoins Al-'AdI (i.e. justice and
worshipping none but Allah Alone - Islamic
Monotheism) and Al-lhsan [i.e. to be patient in
performing your duties to Allah, totally for Allah's
sake and in accordance with the Sunnah (legal
ways) of the Prophet i in a perfect manner], and
giving (help) to kith and kin (i.e. all that Allah has &}
ordered you to give them e.g., wealth, visiting,
looking after them, or any other kind of help), and
forbids Al-Fahsha' (i.e all evil deeds, e.g. illegal
sexual acts, disobedience of parents, polytheism,
to tell lies, to give false witness, to kill a life without
right), and Al-Munkar (i.e all that is prohibited by
Islamic law: polytheism of every kind, disbelief and
every kind of evil deeds), and Al-Baghy (i.e. all kinds
of oppression). He admonishes you, that you may
take heed.) (Al-Hilali and Khan, 1996)
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This Glorious Ayah represents the principle of



-4

peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

]

Peaceful Coexistence: A Concept Established

social justice as it orders people to be just towards
others and It prevents people from doing all bad
deeds including oppression. Imam Ali (PBUH) in
this letter symbolizes social justice in great images
when he orders his governor to behave humbly with
the people, keep yourself lenient, meet them large
heartedly, and accord them equal treatment to the
extent of looking at them equally.

4.4. The Fourth Letter

&ﬁwd&‘yﬂumwwé@vuw ,J\o\ru,))
vivy «J,w\ oLa; @jcww\juw\uw@ wi;;Lg;,g um,
ey *w\ y\ C\fJ\j a:fa\ y\ Lg.” «dgjj\j uta\!\ Ji2
a;L,J| w> 2 AR el el y\j )L,hs\ G5 ‘u,,u‘
w}\mwdw;jo»&cajjc@UJ\W»JSjcMU
(A0 =AQ o X dedUl =) ((Uﬁj.d.; L.w u [ owcw
Know that the people consist of classes who
prosper only with the help of one another, and they
are not independent of one another. Among them
are the army of Allah, then the secretarial workers
of the common people and the chiefs, then the
dispensers of justice, then those engaged inlaw and

order, then the payers of head tax (jizyah) and land

\@%
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tax (kharaj) from the protected unbelievers and the
common Muslims, then there are the traders and
the men of industry and then the lowest class of the
needy and the destitute. Allah has fixed the share
of every one of them and laid down His precepts
about the limits of each in His Book (Qur'an) and

S
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the sunnah of His Prophet by way of a settlement
which is preserved with us (https://al-islam.org/
nahjul-balagha-part-2-letters-and-sayings/letter-
53-order-malik-al-ashtar).
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4.4.1. Service to humanity HEso)

@

The Glorious Qur'an considers all humans, races,
ethnic groups, etc. as one nation regardless of
the differences which may exist as a result of the
classifications of humans into these groups. This
leads to peaceful coexistence and one of the Ayahs
that reflect this view is:

&
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(Mankind were one community) (Al-Hilali and
Khan, 1996)



peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

]

Peaceful Coexistence: A Concept Established

This Ayah determines that all humans are
considered as on community regardless of the
differences among them. This is realized in the
letter above which admits that although people
consist of classes that are classified according to
their jobs, religions, standards of living, etc., they
still need each other and they are not independent
of one another. This represents exactly service to
humanity.

4.4.2. Solidarity and collaborative actions

The solidarity and collaborative efforts based
on the universal humanity are often utilized to
motivate disputants to reach an agreement,
achieve unity, gain strength, and be empowered by
working together. Ummah also embraces the idea
of reducing cost and damage that might incurred by
individuals if they stand alone in a conflict. It is used
to mobilize unity and support against the outside
enemy, and to motivate people to avoid political
and social split or rivalries (Muthaliff et al, 2016:54).
One of the Qu'anic Ayahs that include this view is:
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(O mankind! Be dutiful to your Lord, Who created
you from a single person (Adam), and from him
(Adam) He created his wife [Hawwa (Eve)], and
from them both He created many men and women;
and fear Allah through Whom you demand (your
mutual rights), and (do not cut the relations of)
the wombs (kinship). Surely, Allah is Ever an All-
Watcher over you.) (Al-Hilali and Khan, 1996) g
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The letter by Imam Ali (PBUH) agrees with
the Glorious Ayah in that both of them intend
to show that solidarity and collaborative
actions should be acknowledged because this
leads to unity of the nation and as a result this
unified nation can face all challenges as the
individuals collaborate to achieve their aims.

&

4.4.3 Interfaith dialogue

The objective of inter-faith dialogue is to create
mutual understanding, respect and tolerance to
work in unity for peace and prosperity of humanity
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at large without harming the identity of any
religion. It is believed that every religion has some
universalized values as a common ground. Islam
meets all the requirements, needed for interfaith
dialogue. This perspective is clarified in a number
of Qur'anic Ayahs. One of them is:
5) W\deﬁdﬂ, ﬁ.blég :C,;;,J\w,dg LSl J;Jwg\@\g@
(\vo &J\)ééx@mwﬁ\wmu;yw/é&@%
(Invite (mankind, 0 Muhammad %) to the Way
of your Lord (i.e. Islam) with wisdom (i.e. with the
Divine Revelation and the Qur'an) and fair preaching,
and argue with them in a way that is better. Truly,
your Lord knows best who has gone astray from
His Path, and He is the Best Aware of those who are
guided.) (Al-Hilali and Khan, 1996)

Allah in this Ayah orders His Prophet (PBUH)
to invite to the Way of Allah with wisdom and to
argue with people in a way that is better whether
they are strayers or good people. Imam Ali (PBUH)
describes exactly what this Ayah includes as he
shows that people need to be treated fairly and
equally regardless of the class or religion that they
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belong to and it is mentioned that unbelievers are
also considered as part of the nation.
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4.4.4. Worship and sacred places must be
respected.

A Muslim must respect and protect the holy
places where the People of the Book worship God,
and protect them. For Muslims, these places are
precious because in these places, people, whether
Jews or Christians, remember God. In the Qur’an,
the places of worship of the People of the Book,
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l.e. monasteries, churches and synagogues, are C)
mentioned as places of worship protected by God.
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This is reflected in the following Ayah:

P ///19//)‘

J}LM)U\ j@,C\Mw@Wqu\w@ﬁ}m
(£ €36 G AN A Sy 155 0 L s 5

(For had it not been that Allah checks one set
of people by means of another, monasteries,
churches, synagogues, and mosques, wherein
the Name of Allah is mentioned much would
surely have been pulled down. Verily, Allah will
help those who help His (Cause). Truly, Allah is

All-Strong, All-Mighty.) (Al-Hilali and Khan, 1996)
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The Glorious Ayah shows that Allah checks one
set of people by means of another and this leads
to the protection of worship and sacred places.
Although Imam Ali (PBUH) does not declare what is
included in this Ayah but in his letter to his governor
he implies that unbelievers are related to one class
of the community. That's why they are protected
unbelievers whose rights are preserved. This
implies that one of manifestations of protecting
these unbelievers and preserving their rights is
that their worship and sacred places should be
respected and preserved because it is not logical to
accept a group of people as a part of the community
and prevent them from practicing their rituals.

5. Conclusions

According to the theoretical background and the
analysis of the data, it is concluded that:

Peaceful coexistence as a term appeared in
western world in the last century as a concept
that might solve the problems in their countries,
especially the struggle between their countries and
all types of class distinction inside each country. In

\@?»%)
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spite of these attempts, they didn't reach what they
wanted and all the writings and conferences about
this concept still represent theoretical attempts as
theproblemsthattheytriedtosolvearestillthesame.
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The Glorious Quran presents ten categories of
peaceful coexistence and this denotes that this
phenomenon is not a modern one although the
term is coined recently.

Imam Ali (PBUH) in his letters to his governors
when he was the ruler of the state included all
types and categories of peaceful coexistence but €
his application of this phenomenon is a real and
practical one as he has the power to oblige his
governors to do what he orders them as opposed
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to the theoretical attempts in the west.

Each of these letters usually includes more than
one category of peaceful coexistence as a kind of
eloquence that distinguishes the sayings of Imam
Ali (PBUH).
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Abstract

The study seeks to analyze the discourses
in Nahj al-Balagha, using Norman Fairclough's
Critical Discourse Analysis (CDA), to explore how
Imam Ali's linguistic gems are presented by him
and link them to contemporary educational and
psychological sciences. It also aims to reveal
how these discourses, deeply rooted in Qur'anic
principles, construct authority and power relations.
The results revealed that Nahjul Balagha presents
timeless visions of knowledge and leadership,
which confirms its deep roots in the Holy Quran.
His speeches also emphasize the divine Quranic
principles because he raises education to the level
of moral and intellectual pursuit and emphasizes
that intellectual and psychological well-being is
an urgent matter for human development at the
personal and societal levels. The findings reflect
that he does not speak from his own desires
but reflects the divine guidance of the Qur'an,
embodying its principles as a Qur'an Walking on
Earth. The outcomes of this study demonstrate
that Imam Ali (AS) embodies the Luminary of
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righteous wisdom, serves as a Beacon of ethical
radiance, and stands as a Fortress of unwavering
faith, with his teachings offering timeless insights
into the intersections of education, leadership, and
psychological well-being. The study recommends
the necessity of integrating the Quranic visions
found in Nahjul Balagha into modern curricula to
provide a comprehensive approach to intellectual
and moral growth.

Key Words: Imam Alj, Critical Discourse Analysis,
Qur'anic Teachings, Emotional Intelligence,
Psychological Resilience.
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1. Introduction

Nahjal-Balagha (Peak of Eloquence),isaselection
of the words, letters, and short pearls of wisdom of
the Commander of the Faithful, Aliibn Abi Talib (AS),
represents a profound source of Islamic wisdom
and eloquence. It was compiled by Sharif al-Radi, a
Shia scholar in the fourth century AH (tenth century
CE). Nahjul Balaghais known for the eloquence of its
content and is considered a literary masterpiece. It
has been translated into many languages including
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English, Spanish, French, Russian, Romanian, E
Persian, Urdu, and others (Al-Saleh,1983).

)
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The book involves a large number of sermons,
covenants, letters, wisdom, wills, and etiquette,
distributed over 238 sermons, 79 letters, and 489
sayings. The topics of the book included: knowledge
of monotheism, advice and sermons, a statement

&

of political events, and covenants to governors and
their warnings. The book consists of four parts.
The first one is an Introduction by Al-Sharif Al-
Radi, in which he explains the reason for compiling
the book and a summary of the book. The second
part involves the Sermons which is a collection
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of sermons that Imam Ali delivered to the people.
The third part is the content of some of the letters
that Imam Ali sent to his workers in the provinces
or his enemies. The last part contains excerpts
from the words of Imam Ali, his rule, and his advice.
The content of the book goes beyond its spiritual
value, as its rich discourse also offers significant
contributions to education and psychology. His
words not only provide moral and spiritual guidance
but also serve as a blueprint for intellectual and
emotional development(Al-Saleh, 1983).

Critical Discourse Analysis (CDA), as formulated
by Norman Fairclough, seeks to explore how
discourse reflects, shapes, and is shaped by social
structures and power relations. Fairclough's three-
dimensional model of CDA focuses on text analysis,
discursive practice, and social practice. This
framework is particularly applicable to the analysis
of Nahj al-Balagha because it allows us to examine
how Imam Ali's discourse constructs authority and
influences educational and psychological concepts.
By applying the aforementioned framework,
the study might show some of the underlying
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educational and psychological implications that
continue to resonate today.
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1 Nahj al-Balagha and Its Impact

Imam Ali ibn Abi Talib(AS) is one of the most
revered figures in Islamic history. Known as the
cousin and son-in-law of the Prophet Muhammad
and the first male to accept Islam at that time.
Renowned for his wisdom, justice, and moral
leadership, his teachings on social justice,
knowledge, and compassion are compiled in Nah]
al-Balagha(Peak of Eloquence). From a young age, (&
Imam Ali demonstrated immense courage, such
as sleeping in the Prophet's bed during the night

Special Issue on English Language Researches for the m
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of migration and risking his life to protect him.
His favorite titles were Al-Haidara and Abu Turab.
Imam Ali's principles continue to inspire ethical
leadership and societal harmony.

©

There is no doubt that Nahjul Balagha(Peak of
Eloquence) is a book of great value, and Imam Ali
ibn Abi Talib(AS) was distinguished by qualities
that no one else after the Messenger of God was
distinguished by. With his status and perfect
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qualities, he was able to present to the nation a great
legacy, which is what was called the book Nahjul
Balagha. This book is a seminal work in Islamic
literature, offering profound insights into a wide
range of subjects, from theology to social justice,
ethics, and governance. However, its rich discourse
on education and psychological well-being is often
overlooked (Shams, 2019).

A significant amount of scholars and researchers
have praised the book, among them Labib Baydoun,
who noted: “No writer, historian, religious or social
scholar doubts the great value of Nahj al-Balagha,
andthatitisamongthefewbooksthatareconsidered
among the most important books." (Baydoun, 2012,
p. 50). Similarly, Subhi al-Saleh commented: “Since
al-Sharif al-Radi took it upon himself to collect the
scattered words of the Commander of the Faithful
Ali ibn Abi Talib and called it Nahj al-Balagha,
scholars and writers have turned to that book,
some copying it and memorizing its text on a tablet
in his chest, and some explaining it and people are
inspired by its interpretations and comments.” (Al-
Saleh, 1983, p. 15). Many Western scholars have
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recognized the profound wisdom and eloquence
of this book. George Jordac, a Christian scholar,
stated, “Imam Ali's words are not only a beacon of
justice and intellect but also a voice of universal
humanity that transcends time" (Jordac, 1983, p.
144). Edward Gibbon, a prominent historian, noted
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“the expression of a soul superior to fear and
ambition, a soul filled with the noble love of truth”
(Gibbon, 1776, p. 412). This reflects the widespread
recognition and praise that Nahj al-Balagha has
received from both Eastern and Western scholars.
It underscores the book's value across various &
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academic, religious, and cultural contexts.

1.2. Problem Statement

&

Many commentaries have indeed been written on
Nahj al-Balagha, but this book is still unknown for
its rich content. A significant amount of scientists
and researchers from various fields studied it
extensively for its religious and ethical content.
However, there has been limited exploration of its
relevance to modern educational and psychological
sciences, particularly from a critical discourse
perspective and more specifically when analyzed
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through Norman Fairclough's CDA framework.
The gap in the existing literature lies in the lack of
studies that discursively analyze Nahj al-Balagha
through the lens of Critical Discourse Analysis,
particularly within the realms of educational and
psychological sciences. This study seeks to fill that
gap by applying scientific methods to dissect the
discourse and uncover its implications for modern-
day educational and psychological frameworks.

1.3. Research Questions

How do the discourses in Nahj al-Balagha reflect
the power relations embedded in educational and
psychological contexts?

How do Imam Ali's teachings impact modern
educational and psychological sciences, and
connect to Quranic principles?

1.4. Objective

To analyze the linguistic features of Nahj al-
Balagha and uncover how they reflect power
dynamics in education and psychology.

To explore the relevance of Imam Ali's teachings
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in Nahj al-Balagha to contemporary educational
and psychological theories by applying Fairclough's
CDA framework using evidence from the Qur'an to
support these insights.
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2. Theoretical Framework
2.1 Critical Discourse Analysis (CDA)

As a discourse analysis framework, Norman
Fairclough's Critical Discourse Analysis CDA
examines the functioning of language within
institutional and societal contexts to reflect and
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sustain power dynamics. It operates on three
dimensions: textual analysis, discursive practice,
and social practice. They are interlinked together
allowing researchers to explore how language
constructs social realities, particularly in terms
of authority, knowledge, and power relations

&

(Fairclough, 2003). Norman Fairclough views
discourse as not merely a reflection of society but
as a powerful tool and framework that has the
potential to shape hierarchical and social structures.

This study adopted the aforementioned
framework to analyze the discourse of Imam Ali
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(AS) in the book Nahjul Balagha(Peak of Eloquence),
focusingonhowthesediscoursesbuild spiritualand
intellectual authority and their impact on the social,
educational, and social-psychological structures.
The following table offers a breakdown of the
core components of Norman Fairclough's CDA,
focusing on three dimensions, their description,
and how they are applied within Nahj al-Balagha:

Table 1. Fairclough's Three Dimensions of CDA

Focuses on the linguistic
elements within the text,
such as vocabulary,
grammar, metaphors, and

Textual " : Analyzes the use of metaphors
; repetition. It examines e
Analysis how language choices and repetition of key concepts
convey meaning and
reinforce or challenge
.power relations
Explores how texts are
produced, distributed,
and interpreted within 7 T
. . T Examines how Imam Ali's
. . their socio-political
Discursive : sermons and letters were
; context. It considers " bl
Practice shaped by the socio-political

how the discourse
reflects and responds
to the conditions and
.expectations of its time

challenges of his time




Social Practice

Links linguistic and discursive elements | Investigates how Imam Ali's
to broader social and political structures. | emphasis on the critical
This dimension analyzes how discourse | aspects of the discourse.
reflects and perpetuates power rela-
.tions, societal norms, and cultural values

2.2 . Religious Discourse Analysis

Religious discourse is one of the issues that have
begun to be worked on, due to its role in shaping
individualand collective awareness. Religionitselfis
considered one of the most important elements that
contributed to the emergence of social movements
due to its direct connection to the problems and
challenges of societies and individuals. As a form of
social, ideological, and civilizational conflict, it has
become a subject for researchers, politicians, and
mediaprofessionals. Islamicdiscoursehasbeenthe
focus of thisinterestinreligious discourse,duetoits
importance in global transformations. As aresult, a
range of studies and opinions have emerged; some
explaining its impact, others justifying it, and still
others advocating for a renewal of Islamic religious

- Y=
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discourse (Bilefsky and Richter, 2014).

The analysis of religious texts in general and
Islamic texts in particular has become a field of
great importance to researchers in the field of critical
discourse analysis. Many of them have applied
linguistictheoriestoanalyzereligiousdiscourse,such
asthetheory of Wodak and Fairclough, to explore how
religious teachings construct and view the concept
of power and moral principles. Numerous studies
have linked the Qur'anic discourse to educational
and psychological well-being. They intend to
identify themes such as intellectual empowerment,
emotional resilience, and self-reflection.

(V) 4 5 Lgi\.?\ &5 b 513
“Read in the name of your Lord who created.” (Surah
Al-‘Alag, 96:1, Haleem, 2004).This verse is often
cited as evidence of the Qur'an's encouragement
of intellectual curiosity and learning. The Qur'an
also emphasizes emotional resilience in the face of
adversity:
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“You who Dbelieve, seek help through
steadfastness and prayer, for God is with the
steadfast.."(Surah Al-Bagarah,2:153,Haleem,2004)
This affirms the Qur'an's consistent support for
emotional strength and spiritual endurance. Ahmad
and Saeed (2017) applied CDA to the Qur'an to
examine how linguistic structures reinforce social
hierarchies and ethical values in Islamic societies.
A large body of evidence points to the fact that
Qur'anic teachings align with modern educational
theories and psychological practices.
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One of the studies conducted by Al-Ghazali
(2016) argues that the Qur'anic emphasis on self-
reflection and introspection supports psychological
concepts such as mindfulness and emotional
regulation. Another study done by Rahman (2018)
has shown that Qur'anic teachings on perseverance
and resilience are aligned with psychological
theories of coping and mental strength. Ancient
and contemporary educational sciences confirm
that having the motivation to acquire moral values
and the ability to apply them is due to mental
sophistication. Therefore, the Holy Qur'an creates
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this motivation and considers it a necessity for
acquisition at the individual level, then considers
its dissemination at the international and social
level as one of the basic principles.In the same
vein, Nahj al-Balagha has received a lot of interest
from many figures and luminaries among both Shia
and Sunni, Muslims and non-Muslims, all of whom
have embraced and appraised it. Building on these
insights, the following section presents key studies
that have applied Critical Discourse Analysis (CDA)
to Nahj al-Balagha.

2.3 . Related Studies

In a table format, this section involves a collection
of key studies that have applied Critical Discourse
Analysis (CDA) to Nahj al-Balagha :

Table 2. The collection of Key Studies

Educational Explores how Imam Ali's teachings
Leadership in Nahj [ on leadership and governance in
al-Balagha: A Nahj al-Balagha align with modern
Discourse Analysis | .educational leadership principles

(Khan, R. (2020
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The Psychological

. Examines Imam Ali's views on
Insights of Imam

emotional regulation, patience,

Ra?zn(;?g,)M. AE}:IESELOJ;TQ and resilience, linking them to
Resilience in Nahj contempo;?‘re)gﬁzcholog|cal
al-Balagha
Kzgsv?eﬂe:{n Analyzes the relationship between
Social Pc?wer knowledge and social power in
Ali, H. (2021) Nahj al-Balagha, emphasizing its

Structures: A
Discourse Study of
Nahj al-Balagha

relevance to educational equity and
empowerment.

4. Methodology
4.1. Research Design

This study adopts a qualitative research approach,
utilizing Norman Fairclough's three-dimensional
model of Critical Discourse Analysis (CDA) to explore
howlmamAli'slinguisticgemsarepresentedbyhimand
linked to contemporary educational and psychological
sciences. The qualitative design is appropriate
because it involves an in-depth interpretive analysis
of linguistic features, such as metaphors, rhetorical
strategies, and repetition, within their socio-political
andreligious context. The following table summarizes
Fairclough's three-dimensional CDA framework:

)
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Table 3: Fairclough's Three-Dimensional Model

4.2. Data Collection

Both primary and secondary sources are the main
raw material for the data collection of the study.
Nahj al-Balagha (Peak of Eloquence) serves as the
primary focus, with its discourse analyzed through
the lens of Critical Discourse Analysis (CDA). ( The
book Nahj al-Balagha (Peak of Eloquence) was
compiled by Sharif al-Radi in the 10th century
CE (4th century AH) and the most commonly
used English translation is by Sayyid Ali Reza).
To establish links between Imam Ali's teachings
and Qur'anic principles related to education and
psychology, the current study relies on the Qur'an
as a complementary source. Secondary sources
provide scholarly perspectives on CDA, educational
philosophy, and psychological sciences, especially
from Islamic viewpoints. The table below sums up
the primary and secondary sources used in the
study:
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Table 4. The Primary and Secondary Sources

Source Type Details

1-  Nahj al-Balagha(Peak of Eloquence):
The central text for this study was analyzed
using CDA.

Primary Sources |2_  TheQur'an:Usedasacomplementary
source to draw parallels between the
teachings of Nahj al-Balagha and Qur'anic

principles on education and psychology.
Scholarly works on CDA, focusing on

Fairclough's  framework. Literature on
educational philosophy and psychological
Secondary Sources | sciences, especially from Islamic perspectives.
Existing commentaries and studies on

Nahj al-Balagha discuss its broader social

implications.

4.3. Data Analysis

The following table shows the structured
approach to analyzing the data in this study,
combining thematic coding and Fairclough's
three-dimensional Critical Discourse Analysis
(CDA) framework. The process begins with
identifying key themes from Nahj al-Balagha,

S
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cross-referencing them with Fairclough's CDA
dimensions, and concluding with an interpretation
of the results in light of modern educational
and psychological sciences, as well as Qur'anic
principles. This table provides a clear breakdown
of how the study will proceed with data analysis.

-
Y
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Table 5. Analysis Steps

The texts of Nahj al-Balagha will be coded
to identify key themes related to education,
leadership,  knowledge, sychological
Thematic Coding " P : o P y- o
resilience, and emotional well-being. These
themes will be categorized and organized

for deeper analysis.
Identified themes willbe cross-referenced

Cross-referencing | With Fairclough’s CDA dimensions (textual
with CDA Dimensions | 5nalysis, discursive practice, and social

practice) to interpret their societal impact.
The final stage of analysis will involve

interpreting the results in the broader
Interpretatlc_m and context of educational and psychological
Conclusion

sciences, connecting the findings to modern

theories and Qur'anic principles.
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5. Analysis :
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5.1 Textual Analysis

In Nahj al-Balagha, Imam Ali's linguistic choices
are rich in educational and psychological themes.
His use of metaphors, careful word choices, and
repetition not only conveys religious guidance
but also reveals profound insights into learning,
self-discipline, and emotional resilience. These
elements are intricately linked with Qur'anic
teachings, which further emphasize the same
values. In the context of Nahj al-Balagha, discursive (€
practice analysis considers the socio-political
environment during Imam Ali's time, particularly

Special Issue on English Language Researches for the m

)

@

the caliphate era, where issues of leadership,
justice, and social order were at the forefront.

5.1.1. Metaphors

A metaphor is a figure of speech that's widely
used to compare two unrelated things by stating
one is the other. This device allows for a deeper or
symbolic understanding of a concept by equating
it with something or someone more familiar or
tangible. A metaphor in Imam Ali's sermons is
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a profound linguistic device that helps guide
listeners toward deeper spiritual and intellectual
understanding. Itis considered one of the prominent
linguistic features of Nahj al-Balagha for its
frequent use. The following table presents seven
significant metaphors from Nahj al-Balagha to
convey moral and intellectual lessons. Metaphors
such as “Knowledge as Light" and “Ignorance as
Darkness" emphasize the transformative power of
education and the destructive nature of ignorance.
For example:

(AT 2 00 LoSoull =223 ge) ((sLiy (5 B (3 alll a5 55 L))
“Knowledge is a light which Allah casts
into the heart of whomever He wills."
This metaphor is in direct alignment with the
Qur'anic image of divine knowledge and guidance
as light:

( - ° PN 0z .}f/ .°£°/ Ao @ ~G\
(¥01,500) € Fhas L3 3ALS o, & 5 Lo 3N15 1502 5 54l

“Allah is the Light of the heavens and the earth.
The example of His light is like a niche within which
is a lamp..."(Surah An-Nur, 24:35, Haleem, 2004 )
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Another metaphor used by Imam Ali portrays
ignorance as death or darkness:

S
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“Ignorance is death; knowledge is life."(Nahj al-
Balagha, Saying 147)

The Qur'an reinforces this image in its description
of divine guidance:

Special Issue on English Language Researches for the m

(Yovis ) &, ) ot fs 133 205

“He brings them out from darkness into the
light."(Surah Al-Baqarah, 2:257, Haleem, 2004 )

&)

@

These metaphors not only serve as rhetorical
devices but also reflect deeper philosophical
principles, aligning withboth Qur'anic teachings and
modern educational and psychological theories,
particularly on the role of knowledge, patience, and
self-discipline in personal and societal growth.In
this study, the researcher used The Study Quran
(Nasr et al., 2015) to translate selected Qur'anic
passages, and Nahjul Balagha: Peak of Eloquence
(Ali, n.d., trans. Reza) to translate selected

&
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quotations from Nahj al-Balagha.

Table 6. Metaphors in Nahj al-Balaghawith Qur'anic

Evidence

Metaphor

Page
Number

Example from
Nahj al-Balagha

“Knowledge
enlivens the soul,
while ignorance
withers it." (Sermon

Qur'anic Evidence
(English & Arabic)

“Allah is the Light of
the heavens and the
earth.” (Surah An-Nur,

Knowledge
_ 303 185, p. 303) 24:35, Haleem,2004)
as Light
ol 2 £ 2313 o3l 54
) "Wl Jes5 (ve 2,53
(303 185
y : “And whoever is blind
Ignorance is the ) o )
" in this [life] will be
true darkness. blind in th -
Ignorance (Sermon 185, p. én IE tAleIHere]aTtYe;.
as Dark- 303 303) S ARE Vs
Haleem ,2004)
ness P R
"Tags b | FP YRR S p
e J 368 A1 edR 306 A58
(303 - 185 iLx)

(VY 2ol 1) 42 55200

Nahj al-Balagha: A Discursive Analysis with Qur'anic Foundations Assistant @
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Example from
Nahj al-Balagha

“Patience is the

Qur'anic Evidence

(English & Arabic)

“0 you who have
believed, seek help

S 15 € "

636 15 B 32T

e Av W) "i‘};
(YYo

§hield of the through patience
believer.” (Sermon | 4nd prayer.” (Surah
a Shield NPT Haleem ,2004)
5 il 14T 500 & 6
4lally all
(\VE o Vi) -
(Yor ::,aJ1)
“This life is a
battlefield, where
the true warriors "Indeed. We have
are those who .
. . created man in
resist their ;
desires." (S [constant] struggle.
Lifeasa | esg‘;s' 2;;;“0” (Surah Al-Balad, 90:4,
Battle P Haleem ,2004)

45 g Husy) s 35
(¢ 1)
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Metanhor Page Example from Qur'anic Evidence
A P Number Nahj al-Balagha (English & Arabic)
5N
,(g € “Greed is like a fire | “The example of those
that consumes | who disbelieve is like
- everything inits | that of a fire kindled
EE Greed as path.” (Sermon |y 4 herson.” (Surah
£ 2 276 129, p. 276) .
§ 2 Fire Al-Baqarah, 2:17,
535 e .., - .| Haleem 2004)
E : GG J5 BT 30 aaka
§ 3 oo 129 4k5) "Ga b | B o s r_gi.,,;;
F @ > -
<3 (276 (Vv 15,201 €156
" “Hypocrisy is In their hearts is"
a disease that a disease, so Allah
(&) i corrupts the has increased their
<> Hypocrisy . _
. 180 heart.” (Sermon disease.” (Surah
asatiss 89, p. 180) Al-Bagarah, 2:10,
ease (Haleem ,2004
@ “o A s S | SRS O
(180 - .89 1.45) (Vr mad) €55
“Truth is
a fortress, “And say: ‘The truth
protecting those | is from your Lord, so
who seek refuge whoever wills—let
Truth as a a1 init." (Sermon | him believe.” (Surah
Fortress 201, p. 315) Al-Kahf, 18:29,
Haleem ,2004)
g ,a:fs/g’/j‘“ 107 ade o B8 2
AR FEFE T = 1
u.ac\"\ﬂ\.)ﬂﬁ-) 5:.5‘914: (Yﬂ: . ;H)é{&‘;g;@
(¥\eo




g

—é@ M.A.English (Assist. Lecturer) Adawiya Jabbar Kadhim z=¢

&

5.1.2. Word Choice

The following table highlights Imam Ali's choice
of words related to virtues that are essential
for personal development and leadership, such

S

Sixth International Imam Hussein(AS) Conference 9@‘

as patience, wisdom, self-restraint, justice, and
knowledge. These word choices emphasize the
ethical and moral dimensions of his teachings,
aligning with Qur'anic principles. For example, the
word sabr (patience) in Nahj al-Balagha reflects
the Qur'anic call for patience as a virtue essential
for emotional and psychological resilience (Qur'an E
2:153). Similarly, hikmah (wisdom) underscores
the Qur'anic emphasis on wisdom as a divine gift
(Qur'an 2:269), reinforcing the connection between
Imam Ali's discourse and Islamic values.
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5.1. 3. Repetition:

The following table highlights the critical role that
repetition plays in Imam Ali's sermons, as found in
Nahjal-Balagha. Therepeated emphasis on themes
such as knowledge, patience, and justice serves not
only as a rhetorical device but also as a method for
embedding these values deeply within the listener’s
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consciousness. For instance, the repetition of
“knowledge is power"” in multiple sermons aligns
closely with Qur'anic teachings, where knowledge
is consistently portrayed as a key to both spiritual
and societal advancement (Surah Az-Zumar, 39:9).
In the same vein, the repeated encouragement to
patience in adversity echoes Qur'anic injunctions
to seek help through patience and prayer (Surah Al-
Baqgarah, 2:153). The following table shows more
examples of the most critical repetition in Nahj al
Balagha with Qur'anic evidence:

Table 7. Repetition in Nahj al-Balagha with Qur'anic
Evidence.

Example from Nahj

al-Balagha (Arabic & Qur'anic Evidence

Repetition Page

Theme Number (Englich ((Arabic & English
Pl g gt Ja
Y 5005 5l
G ) SRl | 4 g 65,20
OYa o
Knowledge upre those who
as Power 278,203 “Knowledge is pow- W

er” know equal to

(Sermons 129, 185, | those who do not
pp. 203, 278) know?"

(Surah Az-Zumar,
39:9, Haleem ,2004)
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Justice in
Leadership

578

3 aeid oA i &

g° c&)&:.“ cr) .’.‘23{‘ c:f:

(r4

“Let justice be the

closest advisor in all
matters of leadership.”

(Letter 53, p. 578)

(oA L)

“When you judge
between people,
judge with justice.”

(Surah An-Nisa, 4:58,

Haleem ,2004)

9
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Repetition Page a?;:?:'f‘;r?z a';?:g Qur'anic Evidence
Theme Number gha | ((Arabic & English
(English
) "G g Jad AR
(A o 0 LaSodl — 223 ol 2 Gallls
. (VYE:ol e dD)
“The best kind of Those who restrain‘
- . I knowledge is that anger and pardon
motiona 450 which leads to self-con- » people
Resilience trol.” i
rol. Surah Al-Imran,)
(Sermon 193, p. 450) (3:134
o 1557 ST & o
o) oz il 58 (B 32 DF ) E
(0 ¢ o il (VoY gl e dD)
Fear of God 304 “O you who believe,
“Fear of God is the fear Allah as He
strongest fortress.” should be feared.”
(Sermon 192, p. 304) (Surah Al-Imran,
3:102, Haleem ,2004)
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5.2 . Relating Nahj al-Balagha to Contemporary

Theories

Table 8. Virtues in Nahj al-Balagha and Qur'anic

Evidence
Example from - c
. W01:d Page Nahj al-Balagha Qur’anic EV r
Virtue Choice . dence (Arabic &
. « | Number (Arabic & .
(Arabic) (English (English
D rghin S|y 2 S
HeseRlgle | go AP
ze) "si i i
(A om ey | @ Gl
Patience is of two* (Yov:s,all)
kinds: patience
) il over what pains "‘O you who
Patience (')M) 114 you, and patience | believe, seek help
. against what you | through patience
”.covet and prayer.
Sermon 76, p.) Indeed, Allah is
(114 with the patient.”
(Surah Al-
Bagarah, 2:153,
Haleem ,2004)

S
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Example from

Word . Qur’anic Evi-
Virtue Choice Page Nahj al—]%alagha dence (Arabic &
(Arabic) Number (Arabic & (English
(English g
U 5 RS ﬂidfgfé
m.iz.!‘ u"a uﬁj
55 1 Qj}‘ R¥H
«wﬁb&f"ﬁw” (Y14:5,2J0)
(2/\\' B cc\.‘«y\'J\ Cr)
“He gives wisdom
) hikmah “The vyort.h of a | to whom He wills,
Wisdom (isSs) 236 man lies in his and whoever
knowledge and has been given
wisdom.” wisdom has
(Sermon 110, p. certainly been
236) given much
good.”
(Surah Al-
Bagarah, 2:269,
Haleem ,2004)
ST s 1315
W65 821,5 ,J
| R s
JU G 5 " =
(00: janill)
LS @) ey
(:;:;J &) “And when they
Self- hilm 450 hear ill speech,
restraint (A>) Ttz ;?:Ii ‘3[1:; Zv;f:y
better than wealth . ¥
— For us are our
450) deeds, and for y)c:ll

are your deeds.
(Surah Al-Qasas,
28:55, Haleem
,2004)

D,
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Example from S :
. Won:d Page | Nahj al-Balagha Qi EV -
Virtue Choice . dence (Arabic &
(Arabic) Number (Arabic & (English
(English g
o il iy
PRI
ool dish | UG B
) . ) : ., é ,/e—L })a:.i
By ppgdyeat | R
-7 (eA:eLudl)
WS e | “ndeed, Allah
Justice adl 578 (Yox goctoy GOm0 7o
(d=) to render trusts
“Let justice be the | to whom they are
closest advisor | due and when you
in all matters of judge between
leadership.” people to judge
(Letter 53, p. 578) with justice.”
(Surah An-Nisa,
4:58, Haleem
,2004)
s J3f
eule 33 &5 B3
LS @ mgt) (V) £:4b)
(AY o
Knowledge | (ae)ilm* | 278 203 il syl
» ) Lord, increase me
quwlefige isthe |, knowledge.””
initial signpost, (Surah Tu-Ha
and true under- | 5,774 Haleem
standing is the 2004) ’
final end.” '
(Sermons 129,
185, pp. 203, 278)
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With the help of the application of CDA, it is
obvious that there are great connection between
the educational and psychological insights found
in Nahj al-Balagha and modern theories on
learning, emotional intelligence, and leadership.
The metaphors, word choices, and repetition used
by Imam Ali are not merely rhetorical; they serve
as tools for conveying deeper philosophical and
psychological principles, which resonate with both
Islamic teachings and contemporary theories.

5.2.1. Knowledge as Empowerment

In Nahj al-Balagha, Imam Ali's metaphor of
“knowledge as light" aligns with Paulo Freire's
Critical Pedagogy which emphasizes education as
a tool for empowerment and social justice. Freire
(1970) advocates that education should be a tool
for liberation and empowerment. This mirrors
Imam Ali's idea that knowledge illuminates the
mind and fosters intellectual and spiritual growth.
Qur'anically speaking, this is further supported by
the: “Allah is the Light of the heavens and the earth”
(Qur'an, 24:35). This highlights that knowledge is a
divine gift, crucial for human development.
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5.2.2. Patience and Emotional Regulation

Thevirtue of patience (sabr), emphasized by Imam

S
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Ali in Sermon 76, parallels modern psychological
concepts such as Cognitive Behavioral Therapy
(CBT). The key figure behind CBT is Dr. Aaron T.
Beck, an American psychiatrist. This therapeutic
approach in mental health care is a type of
psychological treatment that helps individuals
identify and challenge negative patterns of thinking
and behavior. It stresses emotional regulation and

Spemal Issue on English Language Researches for the m

resilience, both of which are essential for mental o)
. %%7
well-being.

-

Ll B ) (C2 K8 505 55 G U6 2l 10l 22IN)
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©

“Patience is of two kinds: patience over what
pains you, and patience against what you covet”
(Nahj al-Balagha, p. 114), reflecting the idea that
self-control and emotional regulation are key to
managing life’s hardships.

(YY1 P A LS e cf—) ((Uwé Lo 3% :}SQM;))

“The value of every person is in what they know."
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This echoes the modern educational emphasis on
intellectual empowerment as a means of societal
progress.

His emphasis on patience during trials (Sermon
176) and his discussions on mental clarity and
spiritual purification (Sermon 191) indicate that Ali's
teachings encourage the practice of introspection
and the regulation of emotions, which are essential
for maintaining mental health. The Qur'an supports
thisconcept:“Seekhelpthroughpatienceandprayer.
Indeed, Allah is with the patient” (Qur'an, 2:153).

5.2.3. Justice and Ethical Leadership

Imam Ali's teachings on leadership, particularly
in Letter 53 to Malik al-Ashtar, align with
modern theories of Transformational Leadership
(Bass, 1985), which stress the importance of
moral integrity and emotional intelligence in
leaders. The theory was first introduced by
James MacGregor Burns in his 1978 book
Leadership. It encourages innovation, creativity,
and change by creating a vision for the future.

d,\,mj cdoJLpJ\ uu;in bps\j ‘uwvb u\;f,ﬁj\ w,\, L,.ﬁj\))
(oVA 0P oY db)\ 44.97\“5\ cf-) ((Q;J\
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“Let the most knowledgeable and righteous among
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you be your closest advisors” (Nahj al Balaghalp.
ovA). Thisis echoed in the Qur'an:
\W<>v’}°:5fuﬂ@\‘;;r~&>"f°”\31;L@i@p&%ﬂ\ﬁﬁéﬁf”kﬁd\&é
(oA ;LWJ\)@’JJ.’JL:
“When you judge between people, judge W|th

justice"(Qur'an,4:58).Bothtextsadvocateforleaders
who are intellectually sound and morally upright.

Special Issue on English Language Researches for the m

5.2.4. Emotional Resilience
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Imam Ali's focus on emotional resilience,
especially in Sermon 193, aligns with Positive
Psychology and Emotional Intelligence theories.
Positive psychology, which was introduced by
Martin Seligman, aims to understand what makes
life worth living and how people can cultivate
happiness, resilience, and well-being. In modern
psychology, Emotional Intelligence, as proposed
by Daniel Goleman in his 1995 book Emotional
Intelligence: Why It Can Matter More Than IQ,
emphasizes self-awareness, emotional regulation,
and the ablility to navigate social dynamics.

&
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“The best kind of knowledge is that which leads to
action,andthebestkind of actionis that which leads
to self-control” (Peak of Eloquence, p. 450), reflects
the psychological necessity of emotional regulation
for both individual and leadership success.

5.2.5. Moral Development and Spiritual Growth

Imam Ali's teachings onthefearof Godas asource
of moral strength are in line with Moral Development
Theories by the American psychologist Lawrence
Kohlberg (1981). Kohlberg posits that morality
evolves through stages, and religious teachings
often form the foundation for this development.

S-S5
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This means, "God-consciousness is a strong
fortress, while sin is a weak shelter.”

Imam Ali's emphasis on ethical leadership
and patience is complemented by the Qur'anic
instruction: “And fear Allah as He should be feared"

NahJ al-Balagha: A Discursive Analysis with Qur'anic Foundations Assistant @ /%
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(Qur'an, 3:102). Both texts encourage moral and
spiritual development, presenting education as
more than an intellectual pursuit—it is a path to
personal and societal growth.
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5.3. Discursive Practice: Socio-Political Context
of Imam Ali's Time

The notable socio-political setting in which
Imam Ali (AS) lived influenced the discourses of
education and well-being in Nahj al-Balagha. He
presented an unprecedented model of leadership
and governance, full of lessons and morals despite G
the challenges and upheavals he faced. He did not

Special Issue on English Language Researches for the m
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limit himself to guiding others but was keen to
refine himself to draw closer to God.
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“Let the dearest of your treasuries be the treasury
of righteous action. Educate your people, for an
ignorant population is prone to be deceived and
manipulated.” (Peak of Eloquence, p. 578). Here,
Imam Ali ties the role of education to societal
stability and justice, reflecting the socio-political
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need for educated citizens who can critically engage
with leadership and resist manipulation.
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“Let the wisest and most knowledgeable among
the people be your closest advisors and educate
the ignorant, for an ignorant population is prone
to manipulation” (Ali, 2010, p. 576). This reflects
Imam Ali's efforts to use his role to foster a society
built on justice and education. This view resonates
with modern educational frameworks emphasizing
the role of education in promoting social equity
(Rahman, 2018). This message resonates with the
Qur'an. In it, knowledge is emphasized as a tool
for social justice. In Surah Al-Bagarah (2:269),
the Qur'an states: "He grants wisdom to whom
He wills, and whoever has been granted wisdom
has certainly been given much good." Aligning
with Imam Ali's discourse on education, this verse
emphasizes the profound impact of wisdom and
knowledge as essential for building a just society.

It appears that the interpretation of Imam Ali's
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discoursesoneducationandwell-being has evolved
over the centuries. Initially, his sermons and letters
were understood within the immediate context
of governance and political challenges. However,
over time, scholars and educators have expanded
the interpretation of his teachings, seeing them as
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foundational for broader educational philosophies
and psychological insights.

(804 o VAT Lol AW ) "8 & ay B 15 "
He who keeps patience will never be deprived of

Special Issue on English Language Researches for the m

success, and he who acts on impulse will never E
escape regret" (Peak of Eloquence, p. 450), provides
atimeless psychological insight that applies to both
individual development and leadership because it
aligns with contemporary psychological theories
such as cognitive behavioral therapy (CBT).
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5.4 Social Practice

In Nahj al-Balagha, Imam Ali's discourses
provide a deep understanding of how power and
authority are connected to knowledge. They also
emphasize the role of social justice in leadership.
His sermons and letters consistently emphasize
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that true authority comes from knowledge and
moral integrity. They reflect the importance of
intellectual and ethical leadership in both personal
development and governance.

¥ Basdl AW ) e G G5 A o &5 & "
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“I found that endurance thereon was wiser, so |
adopted patience, although there was pricking in
the eye and suffocation in the throat" — a critique
of those who seek power without deserving it.
Additionally, it highlights how the misuse of power
and authority leads to social and moral decay.
The patience here symbolizes his commitment to
just leadership even when faced with oppression
and injustice. This critique of unjust leadership
underscores Imam Ali's commitment to just
governance, even at personal cost. It also broadens
the theme of social equity presentin his discourses.

The aforementioned principles are directly related
to contemporary educational systems, where
knowledge is seen as the cornerstone of leadership.
In modern education, ethical leadership is essential
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to the creation of environments that foster equity,
fairness,andintellectualgrowth.ImamaAli'sinsistence
on patience and wisdom in leadership serves as a
model for educators and administrators who must
navigatecomplexpowerdynamicswithinschoolsand
universities. Consequently, it ensures that authority
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is used to benefit students and society at large.

This notion of leadership is echoed in the Qur'an.
(YEV — 5,200 € tandl Lol G 8l 4a155 00 S i Oy
“Allah has chosen him [Talut] over you and has e
increased him abundantly inknowledge and stature.”
(Surah Al-Baqarah, 2:247,Haleem,2004) Evaluating
social bonds, this verse emphasizes that authority
is divinely connected to knowledge and moral
uprightness, and this is very connected to Imam
Ali's discourse. Thus, both principles reinforce

the idea that true power lies in the hands of those
who possess both intellectual and ethical wisdom.

Special Issue on English Language Researches for the m
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5.5 Interplay Between Authority, Knowledge, and
Social Development

In Nahj al-Balagha, knowledge is not just a tool
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for personal growth but also a form of social power
that shapes the development of communities and
societies. Imam Ali frequently refers to knowledge
as the highest form of authority, asserting that
leaders must be knowledgeable to rule justly.

(O\/Wup ¢O\~ AJL.-:J.H M&)L.Hcf-) "Hw‘m‘g QJABJ‘VJ;P)

“Let the wisest and most knowledgeable among
the people be your closest advisors and educate the
ignorant, for the ignorant are prone to corruption.”
Here, Imam Ali ties the authority of governance
directly to knowledge, positioning education as
a critical element in shaping a just society. His
instruction to educate the ignorant highlights the
importance of intellectual empowerment as a form
of social development. In modern educational
contexts, this has direct relevance, as schools
and universities are seen as centers of knowledge
that contribute to societal progress. The concept
of educating the populace to avoid corruption
parallels contemporary educational frameworks
that prioritize critical thinking and the creation of
informed citizens.

NahJ al-Balagha: A Discursive Analysis with Qur'anic Foundations Assistant @ /%
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“The best kind of knowledge is that which leads
to action, and the best kind of action is that which
leads to self-control.” This teaching suggests that
through emotional regulation and wise decision-
making, true authority can stem from an individual's
abilitytogovernnotonly others butalsothemselves.

In modern Western psychology, this aligns with
the concept of Emotional Intelligence. Emotional
Intelligence can enhance leaders to develop self- G
awareness and emotional control as part of effective
leadership. Imam Ali's focus on self-control as a
form of authority can be seen as an early articulation
of these psychological principles. He emphasizes
that emotional strength is a critical component of
leadership and social influence. This is a critical
leadership skill proposed by psychologists Peter
Salovey and John Mayer in 1990. It's now widely
defined as a critical concept for business success.
The concept was later popularized by Daniel
Goleman in his book Emotional Intelligence: Why It
Can Matter More Than IQ (Goleman, 1995; Salovey
& Mayer, 1990).

Special Issue on English Language Researches for the m
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The Qur'an also reflects this interplay between
knowledge, authority, and social development. In
Surah Al-Mujadila (58:11), it is stated: “Allah will
raise those who have believed among you and
those who were given knowledge, by degrees.” This
verse highlights the importance of knowledge in
achieving both personal and societal elevation. This
reinforces the central role that education plays in
the development of communities. When community
development is effective, crime rates fall, inequality
among citizens decreases, job opportunities
improve, the workforce becomes more talented, and
public issues affecting the population are reduced.

Imam Ali: Beacon of Knowledge and Ethical Leadership

5.6 Foundations in Qur'anic Principles:

The following table presents a clear alignment
between Imam Ali's teachings in Nahj al-Balagha,
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their Qur'anic foundations, and their relevance to
Westerneducationalandpsychologicalframeworks:

Qur'anic Evidence

Modern Psychological/

Dimension (Arabic + Translation + . .
Educational Connection
(Reference
u}ma.\u.mn u_A;)M J\A&:‘ﬁ)
13563 i3 o )Sn e
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(17 all)
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Emotional . . : .
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((Psychology earth _humbly, and when | portance . of huml'llty
the ignorant address | and emotional restraint.
them harshly, they say
.words of peace
Surah Al-Furqgan,)
(25:63
ool &l s 36 O
Constructivism | (3:0<3V) ¢0sal ¥ Gadll3|  Supports constructivist
and Reflective |Say, “Are those who | learning theories (Piaget,
Learning know equal to those| 1972); promotes critical
((Education "?who do not know thinking and inquiry.
(Surah Az-Zumar, 39:9)
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Education and
Psychology

has chosen him over you
and has increased him
abundantly in knowledge
.and stature
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Dimension

Qur'anic Evidence
(Arabic + Translation +
(Reference

Modern Psychological/
Educational Connection

Transformative
Knowledge and
Wisdom
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He grants wisdom to

whom He wills, and who-
ever has been granted
wisdom  has  certainly
.been given much good
Surah Al-Baqarah,)
(2:269

education as
and moral
endeavor; aligns with
Freire’s philosophy of
transformative education

Supports
a spiritual

6. Discussion

The critical analysis of the discourse in Nahjul
Balagha reveals profound insights that remain

9,
G
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highly relevant to contemporary educational and
psychological theories. Imam Ali's teachings on
knowledge, leadership, and emotional resilience
provide essential principles for promoting critical
thinking, ethical leadership, and emotional
intelligence. His emphasis on the transformative
power of knowledge aligns with Paulo Freire's
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critical pedagogy. Paulo Freire's concept views
education as atoolfor liberation and social mobility.
Imam Ali's assertion:

Special Issue on English Language Researches for the m

(319 Lo ¢ 1O o) € OB JLulh e
“Knowledge is power."” (Nahj al-Balagha, Sermons
129 and 185, pp. 203, 278)
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resonates with the notion that education can
break social barriers and promote intellectual
development. From a psychological perspective,
Imam Ali's teachings on emotional regulation, self-
reflection, and resilience, as seenin Sermon 193, are
echoed in modern frameworks such as Cognitive
Behavioral Therapy (CBT). He states:
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“He who controls his desires achieves true
success.” (Nahj al-Balagha, Sermon 193, p. 450)

These teachings emphasize emotional self-
awareness and patience, crucial for maintaining
mental health and fostering leadership. Imam Ali's
philosophy also challenges modern education
systems, where the focus is often on measurable
outcomes. His philosophy calls for knowledge as
not merely a tool for material success, but a path
to moral and intellectual growth. This calls for a
reevaluation of education's purpose. Additionally,
the emphasis on virtues like patience and wisdom
aligns with modern educational theories such as
constructivism, which stress the importance of
self-reflection and experiential learning (Piaget,
1972). In Sermon 110, Imam Ali states:

nst 2

(236&%‘81@“@)&')‘@) Mb&f\yw

“The worth of a man lies in his knowledge."
(Nahj al-Balagha, Sermon 110, p. 236) This reflects
the notion that education promotes a deeper
understanding beyond merely acquiring facts.
Imam Ali's approach to leadership in education,

NahJ al-Balagha: A Discursive Analysis with Qur'anic Foundations Assistant @ /%
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emphasizingmoralintegrityandemotionalflexibility,
critiques the current focus on administrative skills
in modern leadership models. His advice in Letter
53 to Malik al-Ashtar:
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“Let the most knowledgeable and righteous
among you be your closest advisors."
(Nahj al-Balagha, Letter 53, p. 576) highlights &
the necessity of ethical leadership, which is
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rooted in knowledge and moral principles
rather than managerial prowess. Moreover,
the interconnectedness between social power,

&

emotional intelligence, and psychological resilience
in Nahjul Balagha emphasizes the role of self-
awareness and emotional regulation in leadership.
Imam Ali's teachings suggest that those who lack
these qualitiesrisk falling into tyranny and injustice.
His counsel in Letter 53 states:
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“Beware that your heart does not sway away
from justice. Do not give in to anger, for it leads
to tyranny.” (Nahj al-Balagha, Letter 53, p. 578)
This reinforces the connection between emotional
intelligence and the ethical use of power. Imam
Ali's teachings echo what is now referred to as
“psychological hardiness,” the ability to develop
coping mechanisms to withstand stress and
maintain effectiveness in challenging situations.
The Qur'an also supports these ideas. In Surah
Ash-Shura, Allah says:

o o, oo xE o o
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“And whoever endures patiently and forgives—
surely this is a resolve to aspire to."(Surah
Ash-Shura, 42:43,Haleem, 2004) This verse
emphasizes patience and forgiveness as matters
of determination, reinforcing Imam Ali's call for
emotional control and justice.

, \@%
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7. Conclusion

The study showed that Imam Ali (AS) could
make profound use of linguistic features such as
stimulating repetition and graceful metaphors
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to convey topics of interest to society in general
and humans in particular. Creative eloquence
and masterful rhetoric in Imam Ali's teachings
emphasize knowledge, patience, and emotional
flexibility, closely linked to modern psychological
and educational concepts. The linguistic features

Special Issue on English Language Researches for the m

that emerged in Nahjul Balagha helped to reflect the E
Imami philosophy of education as a means of social
justice and human growth. They also emphasize
psychological well-being as an essential element
of moral leadership. The results showed that the
social and political context of that time helped
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shape Imam Ali's insightful view of knowledge,
leadership, and authority. It is confirmed that Imam
Aliwas keentomake educationameansofachieving
social equality and also emphasized psychological
flexibility and self-awareness in governance, which
Is iIn harmony with modern Western psychological
and social theories.
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The study concluded that Imam Ali's speeches
emphasize educational frameworks that aim at
intellectual, moral, and social development and
reject those that emphasize results only. The study
demonstrated the importance of Nahjul Balagha's
teachings because they embrace and harmonize
with Islamic Qur'anic teachings. Imam Ali's
discourse draws directly from divine guidance.
For example, his insistence on the transformative
power of knowledge and his call for justice reflect
the Qur'anic command to seek knowledge and
establish justice on earth:

- o 7 ’:o/// ) ° _ 70 ° ° gy
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“He grants wisdom towhom He wills,and whoever
has been granted wisdom has certainly been given
much good"” (Surah Al-Bagarah, 2:269,Haleem,
2004)
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“Oyouwhohavebelieved, be persistently standing
firm in justice, witnesses for Allah..." (Surah An-
Nisa, 4:135,Haleem, 2004)

NahJ al-Balagha: A Discursive Analysis with Qur'anic Foundations Assistant @ /%
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Nahjul Balagha emphasized the continuity
of knowledge, wisdom, and patience as divine
virtues, and these are previously confirmed in the
Quran. This strengthens their close connection,
as both sources call for intellectual, societal,
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human, and moral construction. The two concepts,
“Ethical Leadership” and “Moral Empowerment,”
capture the essence of Imam Ali's teachings
on combining knowledge, self-awareness, and
emotional intelligence. Thus, Holistic Leadership

Special Issue on English Language Researches for the m

or Integrative Leadership mirrors modern calls for
ethical leadership grounded in justice and morality. &
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From this, the researcher concludes that Imam
Ali (peace be upon him) is more than a historical
figure, and Nahjul Balagha is unlike any other book.
It serves as a profound reflection of the Holy Quran
and divine revelation through both words and
actions. The findings confirm that Imam Ali and his
principles in Nahjul Balagha are often described as
the personification of the "Qur'an walking on earth.”
Thus, the pearls and gems of speech found in Nahjul
Balagha remain inspiring and guiding humanity,
embodying the divine intellectual balance between
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intellectual, moral, social, and emotional growth.
8. Recommendations

Integration of Imam Ali's Educational Philosophy
in Modern Curricula.

Application of Psychological Insightsin Emotional
Intelligence Programs:

The necessity of integrating the Quranic visions
found in Nahjul Balagha into modern curricula

Incorporating Imam Ali's Leadership Principles
in Modern Governance:

Holistic Approachto Education and Psychological
Well-being:
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Abstract:

The current study reviews selected sayings of
Imam Ali(A.S) about patience from Nahjul Balagha
with reference into some Ayas from the Glorious
Qur'an. Patience is one of the things that is clear in
meaning to the public, and contains many verses
that urge patience, and the Prophetic Hadiths also
contain what reinforces the same matter. Basically,
Muslims are exposed to situations of instability that
require them to be patient and firm. Furthermore,
Imam Ali(Peace Upon him) urges the Muslim to be
patient in every situation. In this study, selected
sayings are investigated to see how the patience
is presented in these sacred texts to convey the
same effect and message into the readers of
English language. This paper aims to analyze these
texts and explain how the concept of patience is in
Glorious Quranis in Imam Ali (A.S) sayings. It also
showshow effectiveand persuasive usage of certain
lexical items in each text because a piece of rhetoric
is always making some sort of argumentation.

Keywords: Imam Ali(Peace Upon him), Patience,
Nahjul Balagha, sermons and sayings.

of Imam Ali(A.S) with Reference to the Glorious Quran kﬂ‘}}%&%
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1. Introduction:

Patience is one of the characteristics of human
being that accompanies him throughout his life,
and it appears when he is exposed to a distress
or crisis. Patience is one of the qualities of true
believers, anditis one of the mostimportant Islamic
morals. Therefore, Almighty Allah mentioned it
in His Glorious Quran in ninety-three verses. The
verses of patience are linked to many positions of
faith and the great reward for the patient, which
indicates the importance of patience and it is one
of the basic qualities that we must possess in order
to complete our path in life.

Generally speaking, patience is the strength
and equipment that the sick person needs in his
complaint, the afflicted person in his affliction,
the preacher to Allah in his call, the teacher in his
school. Moreover, the woman needs the patience
in her home, the father in his family, the seeker
of knowledge in his studies, the employee in his
administration, the merchant in his trade and the
worker in his service. Patience is the path to glory
and the way to excellence. All successful people in

of Imam Ali(A.S) with Reference to the Glorious Quran 9(%3
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this world achieved their hopes through patience.
They found bitterness palatable, found suffering
sweet, and took difficulties lightly. No one has
missed out on perfection except due to weakness
in his ability to be patient and endure.
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The Prophet Mohmed (Peace Upon him) urged his
Muslim followers to restrain themselves from the
hardships that might befall them due to performing
some acts of obedience and avoiding some sins,
as well as to endure trials that were written from
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eternity. Patience is the strength that many people E
search for, especially in times of weakness and
misfortunes. Patience has great value in the human
soul. It is said that a patient person is the strongest
and most worthy of reaching the top, because he
knows how to overcome difficulties and complete
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his path with determination and persistence. In this
article, we will review the concept of patience and
how is presented by Imam Ali(A.S).

2. Religious Discourse

Religious texts are distinguished by their sanctity,
which makes them different from other texts
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and which require a high degree of accuracy in
investigating and translating from one language to
another. Religious discourse through the prophetic
hadiths and religious texts is considered a pillar of
the important educational process in building the
individual and society. It also carries of authentic
values, sublime meanings and divine directives,
targeting the human being who is the focus of the
guiding process.

Naeem et al. (2014:5) mention that the language
ofreligionis considered prior or sometimes superior
to everyday languages because of its standard and
brevity. Language of Holy books (especially that
of descended books) is the standard language
because of its affiliation with the Allah Almighty.
It is in every respect, perfect regarding grammar
and other initial aspects of any standard language.
Thus, religious speech situation often differs from
that of everyday language.

Pihlaja (2021) explains that these discourses
themselves have power and the words of these
discourses have power even when they are referred
to in passing. Moreover, the language of religion,

\@?»%)
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when it is used, changes things. Sacred texts,
sermons, hadiths, and catechisms are, indeed,
important for how individuals and communities
come to understand and follow religions. When they
are used in certain situation they lay the foundation
for religious belief and practice and can be the

S
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definitive authorities.

For Kapranov et al.(2024:5), religious discourse
include divine, liturgical, fideistic, missionary,
religious-popular, and preachy (metaphysical)
discourse. One of the related concepts to religious E
discourse is divine discourse, contrasting God's
speech and revelation from a philosophical
standpoint and analyzing the integration of the
symbols Word and Light in the sense of Sense and
Vision. Furthermore, Kapranov et al (2024:6) explain
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that there are different equivalent concepts to the
religious discourse including:

Moral discourse, perceived as a social practice
that produces a series of ethical principles and laws
that seek to counter social (and ethnic) inequality,
oppression (use of power), or undue pride.
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Sacred discourse in the study of diachronic and
synchronic aspects of religious language in the
biblical text and contemporary liturgy.

Publicdiscourseofreligion,aimingtoestablishthe
primary sourceofmoralauthorityandbreakfreefrom
apparentstandardsandcriteriathatgovernsociallife.

3. The Concept of Patience

This significant concept has been studied by
different scholars to show its status in the life of
the people and how it is explained from different
angles. This helps the researchers and Muslims to
know enough details about the patience and the
strong relations with human'’s life and situations.
Thus, this term is mentioned in different reliable
references such as the Glorious Quran, Prophetic
Hadiths and Imam Ali's Sayings and sermons.

Yahya(2003:10) mentions that patience is defined
in Quran as one of the paths that leads people from
darkness to light and as an attribute of morality that
is superior to, wide-ranging, and very different from
the daily behavior of many people. True patience
is a moral characteristic displayed in the face of

of Imam Ali(A.S) with Reference to the Glorious Quran 9(%3
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difficulty and in every moment of life. Moreover, it
requires the demonstration of determination and
consistency during times of ease and hardship,
and is a lifelong endeavor that never goes astray,
even for a moment.
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Moreover, the Quranic concept of true patience is
quitedifferentfromthisunderstandingofendurance.
In the first place, people experience patience as the
instruction of Allah and so can neither exhaust nor
lose it. They carry out this form of worship joyfully
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and fervently and expect no concrete benefit in E
exchange for it, because they are patient solely to
earn Allah's approval. What matters for them is the
knowledge that they will earn His approval with
their superior morality. Yahya(2003:13)
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Perez Salgado et al.(2018) state that when
patience is investigated from a psychological
and behavioural perspective, it can be taken in
situations where there is a clash, incongruity or
potential conflict that requires the parties involved
to listen to each other, develop empathy and
negotiate, patience along with determination are
two much needed skills. One of the reasons why



peer-reviewed scientific journal

Huda Al Thaqalayn is a semi-annual

&

The Concept of Patience in Selected Sayings

misunderstandings and disagreements might arise
is due to cultural differences. When trying toreach a
common ground and compromise between people
from diverse cultural backgrounds. Patience s3 For
Martinez (2022:2),patience and hope, patience and
resilience, patience and faith, patience and strength,
patience and compassion, patience and optimism,
patience and generosity are the requirements
needed to achieve a balanced life, and allow people
to enjoy the present at the same time as making
wise decisions which affect our future. Patience3

4. The Divine Essence of Patience

The patience is highly related with life of the
human and how they experience it during the
challenges of the life. One of the evidence that
refers to the significant essence of patience in
human' life is the saying of Imam Ali(A.S) as
he said:" Faith is built on four pillars: certainty,
patience, jihad, and justice” which means that to
be faithful is to be patient. In the same context,
Abass(2023:2) emphasizes that Allah emphasized
the concept of patience in the Glorious Quran with
many verses, and the prophets, scholars and jurists

\%}Q»%)
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all emphasized that concept. Patience is a means
to face the misfortunes and concerns of life, and
the believer derives strength from Allah Almighty
seeking his help. The consequence of patience is
good in this world.
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Whereas, Abu Ahmed(N.D) highlights that the
Quran's great attention to patience is due to its
greatreligious and moral value. Itis not a secondary
or complementary virtue, but rather a necessity for
man to advance materially and morally, and to be
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happy individually and socially. There is no religion E
is victorious, and no worldly life advances except
through patience. Patience is a worldly necessity
as well as a religious necessity.
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Generally speaking, patience is reviewed by
different religions that show how it is important
during the human life. In Christianity, complaint
to God is inappropriate only when its cause is
insignificant. Major physical and psychological
afflictions are significant, so patiently enduring
them may actually involve complaint. Thus,
complaining to God in prayer in such cases is not
vicious but virtuous
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Therefore, Jesus was very patient with his
disciples. They were sometimes thickheaded, lazy,
selfish, and slow to believe. Even from a merely
human standpoint, we can see how frustrating
they must have been. How much more irritating
it would be for God Incarnate to interact daily
with these men. In spite of Jesus' miracles
and words of wisdom, they were focused upon
themselves and wavered in their belief about who
he really was. To say that was uncomfortable
for Jesus would be an understatement.
(https://store.christianitytoday.com)

Additionally, Sonu( 2024) mentions that the
essence of the patience can be seen as continuous
changes in life — life is a flux. Thus, Heraclitus
says with reference to the essence of patience
explaining with a great example as he mentioned
“You cannot step twice in the same river." | say to
you, “You cannot even step once in the same river.”
The river is continuously moving... There are ups,
there are downs, there are days and there are nights.
Patience consists of seeing things in a way that
everything becomes a joy to you. Finally patience is

X %)—
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a moral thing lies in the soul of the human. (https://
oshoworld.com)
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5. Imam Ali (A.S) and Patience

The concept of patience was mentioned in many
important places, which are considered among
the religious texts that can be relied upon. This
concept was addressed by Imam Ali(A.S) and was
mentioned Iin important sayings that presented in
the book Nahjul Balagha. Imam Ali(A.S) presented
several sayings and sermons that contained
important topics related to human life and how one (&
can organize his daily life and deal with it according
to a correct approach.
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Haeri(2018:6) states that the sayings, discourses,
and letters of Imam Ali, (especially as collected
in the , which is considered by many Muslims as
second only to the Qur'an in importance), are
amongst the earliest writings on Islamic philosophy,
metaphysics, and ethics, as derived directly from
the Prophet Muhammad. It is for this reason that
Imam Ali is so highly respected and loved by the
Sufis — for his being the direct link to the Prophet
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Muhammad, may Allah bless him and grant him
peace, the fountain head of gnostic and esoteric
knowledge in this age.

In the book Nahjul Balagha(48-101), the sayings
of ImamAli(A.S) show thatthe human hastodevelop
the habit of patience against sufferings, calamities
and adversities and this virtue of patience is one
of the highest values of morality and nobility of
character and it is the best habit which one can
develop. Basically, the human needs also to trust
in Allah and let his mind seek His protection in
every calamity and suffering because he will thus
entrust himself and his affairs to the Best Trustee
and to the Mightiest Guardian. As well as, he must
reveal patience and perseverance in scanning the
details, in testing the points presented as true, in
scrutinizing facts from fiction and when truth is
revealed to them they must pass their judgments
without fear, favors or prejudice. Thus, patience is
regarded as a kind of bravery; to sever attachments
with the wicked world is the greatest wealth; piety
is the best weapon of defense and purify the soul
from the evil in facing the life struggles.

\@?»%)
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6. Imam Ali's Sayings on Patience

Itisemphasized that NahjulBalaghais considered
one of the most important sources in the Islamic
world that covers the sermons and sayings of
Imam Ali (A.S). In this book, the reader will find
what Imam Ali said on many occasions, which are
considered an important reference for the wisdom
and admonition it contains. Mutahhari and Al-
Jibouri (2004)

S
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In this paper, most significant Imam Ali(A.S)
sayings mentioned in the Book entitled " Peak €
of Eloquence” about patience are presented with
their explanations and what the essence of their
meanings. Moreover, These sayings are explained
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with reference to certain Ayas form the Glorious
Quran in which the patience is mentioned. The
meaning of these sayings reveals a clear message
from Imam Ali(A.S) to the people and its implication
tothedailylife of people becausethey are significant
and needed. These sayings are:

“Patience is of two kinds: patience over what
pains you, and patience against what you covet”.
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“Grant of patience (from Allah) is in proportion
to the extent of calamity you are passing through.
If you exhibit fretfulness, irritation, and despair in
calamities, then your patience and your exertions
are wasted".

“One, who adopts patience, will never be deprived
of success though it may take a long time to reach
him".

“One who cannot benefit by patience will die in
grief".

“Develop the habit of patience against sufferings,
calamities and adversities. This virtue of patience
is one of the highest values of morality and nobility
of character and it is the best habit which one can
develop. Trust in Allah and let your mind seek His
protection in every calamity and suffering because
you will thus entrust yourself and your affairs to the
Best Trustee and to the Mightiest Guardian. Do not
seek help or protection from anybody but Allah".

Analysis of Sayings with Reference to Glorious
Quran

\@?»%)
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This analytical aspect reviews the sayings and
what they mean with reference to the Ayas that talk
about the patience taken from the Glorious Quran.

S

Sixth International Imam Hussein(AS) Conference 9@‘

1."Patience is of two kinds: patience over what
pains you, and patience against what you covet".
(No:55 in " Peak of Eloquence”)

The eloquence of this saying of Imam Ali (peace
be upon him) is clear, as he says that a person
must know that there are two types of patience.
The first is patience with situations that hurt him
and hurtful words that harm him. This type is very 1
difficult to bear. However, Imam Ali (peace be upon
him) confirms that a person must be patient. As for
the second type, it is what is related to everything

Special Issue on English Language Researches for the m
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he wants and cannot obtain, i.e. what he wishes
to possess. Whereas in Glorious Quran patience is
mentioned in the following Aya as:

G52ty G131 55 1 Bl £ 3165 106 w0 45 8 00 1,55 59
T (Yoo 5, 45, 38010500 L

* And when they advanced to meet Jalut (Gbliath)
and his forces, they invoked: “Our Lord! Pour forth
on us patience and make us victorious over the
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disbelieving people.” Khan(2:250).

When the faithful party, who were few under
the command of Talut, faced their enemy, who
were many under the command of Jalut, ;1,15
&j;;ﬁ;l;%jthey invoked: "Our Lord! Pour forth on
us patience..." ) meaning, send down patience
on us from You. ¢G50 &35 (and set firm our
feet ) meaning, against the enemy and save
us from running away and from feebleness,

§5A800 33l e Grki5s(and make us victorious
over the disbelieving people.) Allah said:
¢4 2l i2254(So they routed them by
Allah's leave) meaning, they defeated and

overwhelmed them by Allah's aid and support.

2. "Grant of patience (from Allah) is in proportion
to the extent of calamity you are passing through.
If you exhibit fretfulness, irritation, and despair in
calamities, then your patience and your exertions
are wasted". (No:143 in " Peak of Eloquence”)

Allah grants patience to man so that he can bear

of Imam Ali(A.S) with Reference to the Glorious Quran 9(%3
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the calamity he is going through. Calamities are
difficult to bear and man must know how he is able
to bear them. The best thing a sincere Muslim can
do in the face of every trial is to stand patiently and
accept what Allah has decreed. Patience, as some
scholars have said, is the essence of faith, the
adornment of man, and his path to excellence and
honor. The Qur'an has praised its place in the many
Ayas. Patience is a great blessing for whom Allah
has bestowed it upon. Patience is either in the face
of calamity or in the face of obedience. A Muslim
Is rewarded in all circumstances as long as he is (&
patient. Man must accept whatever trials befall

him and seek help in dealing with them through
remembrance and the Glorious Qur'an.

S

Special Issue on English Language Researches for the m
Sixth International Imam Hussein(AS) Conference 9@‘

)

@

In the Glorious Qur'an, the patience is also
mentioned in Ayah that is alike this saying and
gives a close meaning to the essence of the Ayah
as mentioned in Al-Baagarah (156) as:

V08300 €0 yer 5 1 15 o 611,06 il 2350050 131 5,00
“Who, when afflicted with calamlty, say: "Truly! To

Allah we belong and truly, to Him we shall return.”
Khan(156).
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Allah said next: ¢, ;L2 255+ ( but give glad tidings
to As-Sabirin (the patlent ).) He then explained
whom He meant by "the patient’ whom He praised:

60 el ) U5 ) 0106 22 2505113 2,001 ((Who, when
afflicted with calamity, say: «TruIy, to Allahwebelong
and truly, to Him we shall return.» ) meaning, those
who recite this statement to comfort themselves in
the face of their loss, know that they belong to Allah
and that He does what He wills with His servants.
They also know that nothing and no deed, even if it
was the weight of an atom, will be lost with Allah on
the Day of Resurrection.

3. "One, who adopts patience, will never be
deprived of success though it may take a long time
to reach him". (No:153 in " Peak of Eloquence").

In this saying, Imam Ali(A.S) mentions that
the patience is one of the greatest virtues that a
person should possess, as it is considered the key
to success and psychological comfort. Patience is
the ability to endure and persevere in the face of
difficulties and challenges without feeling despair
or frustration. Thus, Allah has emphasized the

of Imam Ali(A.S) with Reference to the Glorious Quran 9(%3



—é@ Prof. Dr. Gailan Mahmoud Al-Jubori

importance of patience and its prominent role
in achieving goals and overcoming obstacles.
Patience is not just enduring pain or hardship, but
rather continuing to work and strive to achieve
goals despite difficulties. People who are patient are
more able to face challenges and achieve success

S
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in their professional and personal lives. In the field
of work and study, patience is an essential factor
for success in any field. We may face difficulties
and problems, but with patience and perseverance
we can overcome them and achieve our goals.

Special Issue on English Language Researches for the m

2o

@

In the same perspective, the Glorious Quran
emphasized the significance of patience and how it
affects the life of the human beings. The patience is
a crucial factor of success in all aspects of life. This
is mentioned in several Ayas as the following one:

" But none is granted it (the above quality)
except those who are patient, and none is
granted it except the owner of the great portion
(of the happiness in the Hereafter i.e. Paradise
and in this world of a high moral character".
Khan(41:135). The Virtue of calling Others to Allah
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s J) s 12 V3 22T ez And who s better in
speech than he who invites to Allah, means, he
calls the servants of Allah to Him. J&; vils J.e5s
¢l201 e ) and does righteous deeds, and says:
«I am one of the Muslims.» ) means, he himself

follows that which he says, so it benefits him as
well as others.
He is not one of those who enjoin good but do not
do it themselves, or who forbid evil yet they do it
themselves.
He does good and avoids doing evil, and he calls
people to their Creator, may He be blessed and
exalted.
This is general in meaning and applies to everyone
who calls people to what is good and is himself
guided by what he says.

4. "One who cannot benefit by patience will die in
grief”. (No:188 in " Peak of Eloquence").

In this saying, Imam Ali(A.S) emphasizes the
importance of patience for the human during his
life and it is a must to benefit from it during his life.
It shows that the patience leads to putting things
in their place and acting with reason and balance,

X %)—
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at the right time and in the right way. Patience is
a form of worship for which the one who commits
himself to it and is adorned with it will be rewarded
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with success and prosperity in his life. Patience
is important for those who aspire to success and
distinction, so they must be patient. Patience is the
strength that many people search for, especially
in times of weakness and misfortunes. Patience
has great value in the human soul. It can be said
that the patient person is the strongest and most
worthy of reaching the top, because he knows how
to overcome difficulties and complete his path with &

Special Issue on English Language Researches for the m
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determination and persistence.

In the same context, the patience takes a
significant status in the Glorious Quran and shows
that the human being must takes benefit from

&

patience . This is mentioned in the following Aya
as:

605754 e 23 s 295 gl 532595 §\ 565 515
4 / / OYV =D

* And endure you patiently (O Muhammad SAW),
your patience is not but from Allah. And grieve not
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over them (polytheists and pagans, etc.), and be not
distressed because of what they plot',. Khan (127)

" 6L “31; 425 G5 2l33( And be patient, and your
patienc:e will not be but by the help of Allah. ) This
emphasizes the command to be patient and tells
us that patience cannot be acquired except by the
will, help, decree and power of Allah.

Then Allah says: ¢ ¢l 53495+ (And do not grieve
over them, ) meaning, those who oppose you, for
Allah has decreed that this should happen. 25V53
¢5~> ¢ (and do not be distressed ) means do not be
worried or upset.

5."Developthehabitofpatienceagainstsufferings,
calamities and adversities. This virtue of patience
is one of the highest values of morality and nobility
of character and it is the best habit which one can
develop. Trust in Allah and let your mind seek His
protection in every calamity and suffering because
you will thus entrust yourself and your affairs to the
Best Trustee and to the Mightiest Guardian. Do not
seek help or protection from anybody but Allah".

Patience is a quality of a Muslim that he must

\@?»%)
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possess in his daily life. Imam Ali (A.S) recommends
that a person must be characterized by patience,
which is considered one of the fixed qualities of a
Muslim. He should be an example for the individuals
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of his society. Patience is very important for a
person in times of trials and tribulations, and is
considered a moral quality recommended by God
and the Prophet Muhammad (peace be upon him).

There is a similar Aya to this saying which
explains the significance of patience for human and

Special Issue on English Language Researches for the m
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“So be patient (O Muhammad SAW ), with a good
patience.” Khan (5)

9

05% 6}5 reﬂf r-eJ &M Y5 JMJ‘ o r;*j‘ jb‘ o LS Pt
%ww\ ﬂJW\uUe@JJ@.e@b)L@Juﬂuu‘ﬁ\ \j..LVJoj.uf
(¥o —osla=Y1)
Commanding the Prophet to persevere Allah then
commands His Messenger to observe patience
with those who rejected him among his people.
He says, @J.QJ\ o f,,J\ jjj\ o LS Mw( Therefore
be patient as did those of determination among
the Messengers. ) meaning, as they were
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patient with their people>s rejection of them.
“Those  of  determination” among the
Messengers are Nuh, Ibrahim, Musa, ‘Isa and
the last of all of the Prophets, Muhammad .
Allah has specifically mentioned their names
in two Ayat: Surat Al-Ahzab (33:7) and Surat
Ash-Shura ( 42:13). @r@ J>=225 Y54 ((and be in no
hurry for them. ) which means, ‘do not rush the
punishment for them." This is similar to Allah's
saying: ¢S (‘;21223 ) Qﬁ w&i)\j 2550 (- And
leave Me alone to deal with the rejectors, those
who are in possession of good things of life.

And give them respite for a little while. ) (73:11)

355 eleil 0 501 Jiids
(So allow time for the disbelievers, and leave
them for a while. ) (86:17) Then Allah says:

O e a1 AL T 0,08 S5 05575 #4050 (On the Day
when they will see that which they are promised,
it will be as though they had not remained (in the
world ) except an hour in a day.) Which is similar to
Allah's saying,

%}Q’%)
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SRS S Ese ﬂ \,:*L;J IRy W;Ls@ ( On the Day they
see it (the Hour ), it will be as though they had not
remained (intheworld) exceptforaday's afternoon
or its morning.) ( 79:46 ) and as He says,
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@;rg@;y}w,ww@uw \rxvjotsﬁﬂ;;g;;‘ (And on
the Day when He shall gather them together, (it will
be ) as if they had not stayed but an hour of a day.

7. Conclusion

Man is exposed to daily situations that require

Special Issue on English Language Researches for the m

organizing his activities and events according &
to a clear framework. Religious discourse is the
framework that contains all the important steps
and teachings required to organize man's life.
It is important to know the content of religious
discourse and to know its basics in a broad
way. Patience is one of the characteristics that
characterize man in his life and is considered one
of the aspects of moral commitments and religious
directives. Man needs to be committed as much
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as possible to these directives that organize his
daily life according to certain steps. The topic of
patience is very important for man and has been
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mentioned many times in many Quranic verses
that clarify its importance in man'’s life. The Prophet
Muhammad(peace up on him) also focused in his
prophetic hadiths on the topic of patience and
commitment to it. The researcher presented five
sayings of Imam Ali(A.S), that focus on patience and
emphasize it by referring to different Quranic verses
with a significant meaning from these sayings.
These sayings have a very important religious and
social meaning and dimensions for humans, and
they were mentioned on specific occasions by
Imam Ali, peace be upon him. Therefore, we find
most of them clear in meaning and highly eloquent,
indicating the importance of patience in human life.

of Imam Ali(A.S) with Reference to the Glorious Quran 9(%3
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Abstract

Justice in Islam plays a pivotal role in Islamic
jurisprudence. Justice is repeatedly mentioned
in several aya's of the Glorious Qur'an. Through
them, the importance of justice in all aspects of life
Is strongly asserted. The present research seeks
to study the concept of justice in the Glorious
Qur'an in the light of Imam Ali ibn Abi Talib's
(PBUH), interpretation of relevant Qur'anic texts,
as reflected in Nahj al-Balagha, being a major
source expressing Islamic philosophy and Alawi
eloquence. The study is going to clarify the very
essence of justice as it has been depicted in the
Qur'an, how Nahj al-Balagha underlines this very
pivotal concept, and thus, gives an integrated
comprehensive understanding of justice in Islam,
and gets into its practical applications at the social
and political levels. This paper will develop a better
understanding of the Qur'anic discourse on justice
and its relationship with ethics and righteous
governance as conceptualized by Imam Ali (PBUH).

Keywords: Justice, Glorious Qur'an, Nahj al-
Balagha, Imam Ali (PBUH), righteous governance,
Islamic philosophy, ethics
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1. Introduction

Justice is among those basic ideas in the Islamic
thoughtprocessthatcoverstherealmsofethics,law,
and theology. In the Islamic perspective, however,
justice is more than a legal requirement, itis a moral
duty operating between individuals and the different
structures of society. As a matter of fact, justice or
al-'adl, as itis called in Arabic, is often mentioned in
the Qur'an as one of the most commanding divine
imperatives for the smooth regulation of personal
life and social administration. Many Qur'anic ayas
exhort the prophetic communities to uphold justice
not only in person-to-person transactions but most
importantly in the general sphere of governance, so
that the basic needs of every individual in society
are met without any form of discrimination against
individual position or creed, as expressed in Qur'an
4:58 and 16:90.

The concept of justice in Islamic jurisprudence
and theology is inextricably tied up with divine
will and human obligation. It is considered that
justice manifests the attribute of God “The
Just” (Al-'Adl), and it is from this attribute that

Justice in the Glorious Qur'an: An 2
Analytical Study in View of Nahj al-Balagha 9&
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the balance of the uniaya is kept going. Further,
this understanding informs the ethical and legal
frameworks of Islamic societies, which consider
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justice as the necessary ingredient in bringing
about the overall good and preventing harm.

Justice is one of the strongest dictums in Islamic
thought as enunciated through sermons, letters,
and sayings by Imam Ali ibn Abi Talib (PBUH),
preserved in Nahj al-Balagha. He was the first Shia
Imam, the first cousin of the Prophet Muhammad

Special Issue on English Language Researches for the m

(PBUH), and the caliph of Islamic world; thus, his E
insight into justice is regarded with a great deal
of respect across Islamic schools of thought. His
writings in Nahj al-Balagha provide a detailed
conceptual exploration of justice; it has not only
been treated as a legal principle here but also as a
moral and spiritual duty which underpins righteous
governance. As Khomeini, 1981, explained, it gives

)
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a conceptual and comprehensive perspective
about justice. Therefore, the present paper tries to
bridge the conceptual gaps in the interpretation of
justice as reflected in the Glorious Qur'an with the
interpretations and elaborations provided by Imam
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Ali (PBUH) himself in Nahj al-Balagha. The paper
shall try to demonstrate how Qur'anic directives
regarding justice are extended and put into practice
by Imam Ali (PBUH) in regard to governance,
ethics, and social relations through a comparative
analysis. It shall also look at the implication of such
synthesis for an understanding of the role of justice
in contemporary Islamic discourse.

2. Literature Review

One notices that the concept of justice has a
central place in Islamic thought, and not only the
Qur'an but also other classical writings of Islam
are seriously engaged with it. This section reviews
scholarly literature on the concept of justice as
portrayed in the Qur'an and further develops its
interpretation in Nahj al-Balagha, especially as
clarified by Imam Ali ibn Abi Talib (PBUH). It also
encompasses other broader Islamic philosophical
debates on the pragmatic application of justice to
social and political spheres.

2.1. Justice in the Qur'an

The Qur'an promotes justice (al-'adl) both as a

Analytical Study in View of Nahj al-Balagha AN
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moral and as a legal duty. Throughout the book,
Qur'anic ayas remind every believer that justice
should be implemented at a personal level in
daily life, as well as in the greater governance
of society (Qur'an 4:135). Justice is a moral
system that constitutes the basis of social life
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and human interactions. Several scholars have
debated over the issue of justice in the Quran and
propose it as one of the specific characteristics
of an Islamic way of life. In relation to this, Esack

Special Issue on English Language Researches for the m

(1997) outlines the role of justice in offering a just
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society. By Esack's definition, justice in the Quran &
would consist of weighing an individual's right
against the overall concern of the community.

Accountability, in this respect, is quintessentially
at the heart of the Qur'anic notion of justice; it has
been categorically stipulated that both the rulers
and the ruled are responsible and accountable
before this world and the hereafter (Qur'an 6:164).
In this respect, the pursuit of justice is not merely
a social commitment but an act of worship and
manifestation of tagwa - God-consciousness - as
such (Kamali, 2008). Justice in the Qur'anis holistic,
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entailing both legal decisions and moral conduct as
it summons people to be just and fair, and to reject
oppression for the fact that Allah is never cruel to
His servants. The Qur'an says, “Indeed, Allah orders
justice and good deeds." (Qur'an 16:90).

2.2. Imam Ali (PBUH)'s Idea of Justice in Nahj al-
Balagha

One of the deepest explanations of justice in
IslamicphilosophyisbyNahjal-Balagha,acollection
of sermons, letters, and sayings of Imam Ali ibn Abi
Talib (PBUH). Since he was both a religious and a
political leader, Imam Ali (PBUH)'s notion of justice
spans from personal morality right into the sphere
of governance and the role of the leader. To some
scholars, such as Khomeini, Imam Ali (PBUH) has
written in a highly philosophical and practical way
on justice, which integrates dimensions of spirit,
ethics, and politics.

Justice, according to Imam Ali (PBUH), is the
very bedrock upon which rightful government can
stand.

In his letters, particularly the famous letter to

Analytical Study in View of Nahj al-Balagha AN
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Malik al-Ashtar, whom he had appointed governor
of Egypt, Imam Ali (PBUH) emphasized that all
subjects were to be dealt with justly and their rights
well-guarded without any kind of discrimination
based on religion or social status.
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Indeed, this letter has been the subject of
extensive scholarly study as a model for Islamic
governance based on upholding justice and ethical
leadership. As Imam Ali (PBUH) stated, justice is
something one cannot take away from responsible

Special Issue on English Language Researches for the m

leadership, and rulers need not only to dispense it E
but have to embody it in their personal life.
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Otherscholarshavealsoengagedthephilosophical
dimensions of justice in Nahj al-Balagha, at times
interested in the relationship between Islamic
ethics and political theory. Amir-Moezzi says that
Imam Ali (PBUH)'s conception of justice finds its
root in the Qur'anic understanding of human nature
and divine will. Justice thus represents not only
a legal or political principle but also part of the
divine pattern for which humanity is responsible
in its execution on earth. This perspective agrees
with the larger Islamic vision that justice somehow
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represents a universal value transcending
the confines of time and space (Nasr, 2002).

2.3. Qur'anic Justice and Ethical Governance

The relation between justice and governance
is a motif that runs repeatedly through both the
Qur'an and Nahj al-Balagha. According to Islamic
thought, justice in governance means establishing
a virtuous society where every individual can enjoy
his or her rights. This is especially important in the
context of rulers who have been entrusted with the
trust of taking care of their subjects.

As summarized by scholars such as Sachedina
(1988),Qur'anicjusticeisnotconfinedtoadjudication
but embraces the creation of conditions whereby
human dignity is upheld.

In Islamic political philosophy, as described for
example by Kamali (2008), justice is considered
the cornerstone of good governance. Insofar as
a failure to observe justice connotes the breach
of religious and political duty. Imam Ali (PBUH)'s
Nahj al-Balagha therefore bolsters this position,
as the concept of justice is inextricably linked to

Analytical Study in View of Nahj al-Balagha AN
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that of leadership. Khomeini (1981) has captured
it succinctly that, rather than a narrowly legalistic
approach, Imam Ali (PBUH)'s perception of justice
exudes an ethical vision of governance with
profound spiritual orientations. His encouragement
on justice for all human beings -the high and
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low, believer and non-believer- allows for simple
resonance with the Qur'anic demand that justice
be observed for all (Qur'an 5:8).

2.4. Concluding Remarks

Special Issue on English Language Researches for the m
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Review of the existing literature on the concept (&
of justice in Islamic thought, more precisely in the
Quran and Nahj al-Balagha, becomes important by
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drawing from the immense importance of justice
as a moral and legal rule. The Quran gives a basic
skeleton of justice, while in Nahj al-Balagha, Imam
Ali (PBUH) articulates an attempt at molding the
ethical, political, and spiritual dimensions. This has
been extended to a discussion of how both sources
insist on the centrality of justice in governance,
social relations, and individual conduct. This
paper highlights justice in the Quran and Nah;j al-
Balagha with a view to developing a more profound
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understanding of justice in Islamic philosophy
and practical implications for modern Islamic
discourses.

3. Background

Justiceisthattowhichlslamattachesfundamental
importance, both in its dogma, legislation, and
philosophy, and which the Qur'an and the traditions
of the Prophet often bring to attention. As a moral
and legal principle, justice shapes ethical conduct
and structural integrity, ensuring a balance and
fairness that protects rights. Justice in the Quran is
something over and above a legalistic requirement;
it is a divine injunction, which reflects the moral
order set by God.

The Qur'anic concept of justice is intermingled
in a comprehensive package of meaning that
embraces legal, social, and ethical dimensions and
Is closely linked with other important notions like
fairness, equality, and accountability.

In historical terms, justice has been one of
the primary preoccupations for Muslim thinkers
in relation to rulership and leadership. Indeed,

Justice in the Glorious Qur'an: An 2
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one finds that one of the abiding themes within
classical Islamic political thought is the imperative
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upon those in authority to exercise justice. As
such, Esack suggests that the Qur'anic paradigm
of justice is inherently linked with the notion of
accountability to God whereby rulers and ruled
alike are under its auspices. But this is not all; it
extends into the economic, social, and political
dealings to the extent that justice should be one of
the cornerstones of Islamic governance. Imam Ali
ibn Abi Talib (PBUH) is one of the most influential
charactersinlslamicthought,whohasexpressedan &
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all-rounded vision concerning issues of justice. His
sayings and writings are kept within a tome known
as Nahj al-Balagha. The understanding of justice by
Imam Ali (PBUH) was deeply rooted in the Qur'anic
teachings and thus was more philosophical and
practical with regard to how the leadership should

&

conduct itself and the people. His letters, especially
to Malik al-Ashtar, reflect unwavering commitment
to upholding justice in governance.

For Imam Ali (PBUH), justice goes beyond the
legal arena and encompasses moral and spiritual
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perspectives; in a sense, it acts as “the glue that
holds society together” and completes the concept
of good governance, as quoted by Khomeini (1981).

The use of the concept of justice here in Nahj
al-Balagha has received much scholarly attention
due to the far-reaching ramifications it implies
to Islamic thought. Amir-Moezzi comments that
Imam Ali (PBUH)'s vision is not merely political
but greatly philosophical, laying much emphasis
on the part that justice plays in achieving spiritual
and ethical development. This multi-dimensional
approach serves to harmonize with the Qur'anic
vision of justice as a holistic concept regulating
both worldly and spiritual affairs.

This paper builds on discussions currently
at hand, which present a consideration of how
Qur'anic teachings on justice intersect with Imam
Ali (PBUH)'s interpretation of these teachings in
Nahj al-Balagha. Both sources articulate justice
not only as a legal principle but as an ethical guide
of governance and social relations. The analysis
thus attempts to provide contributions towards a
better understanding of the role of justice within

Analytical Study in View of Nahj al-Balagha AN
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Islamic philosophy and how it is put into practice
in contemporary discourse.
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4. Methodology

This research is qualitative and analytical in
nature. In this research, the meaning and concept
of the notion of justice in Glorious Qur'an and Nahj
al-Balagha are interpreted and analyzed.

Hence, the two-tiered approach of analysis: an
exegesisortafsirofrelevantQur'anic ayasregarding
justice and athematic analysis of Imam Ali (PBUH)'s &
sermons, letters, and sayings in Nahj al-Balagha to

Special Issue on English Language Researches for the m
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draw connections between Qur'anic directives on
justice with Imam Ali (PBUH)'s understanding of
the concept. In this regard, the methodology to be
utilised in this paper explores the textual analysis
of the philosophical and practical dimensions of
justice in Islamic thought, as customarily practiced

&

in the field of Islamic studies. According to Nasr
(2006), a methodical framework would be based
on, among others, classical Islamic jurisprudence,
or figh, as well as Islamic philosophical traditions.

The source materials, extracted from the Qur'an
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and Nahj al-Balagha, are analyzed in their original
Arabic texts firsthand for interpretive accuracy. A
comparison of the commentaries of key Islamic
scholars on both sources contextualizes the
findings within the larger Islamic intellectual
tradition. Research further draws on recent
scholarship to highlight the relevance of
these classical texts for modern discussions
about justice in Islamic law and governance.

This will provide the qualitative approach of
carrying out an in-depth and detailed analysis in
regard to justice in all its dimensions: legal, ethical,
and spiritual. It also tends to consider the intricacies
of Islamic teachings about justice and the practical
implicationsofsuchteachingsasreflectedinboththe
Qur'anandNahjal-Balaghathroughtextualanalysis.

5. Data Collection

Data used in this study are from two major
sources: the Glorious Qur'an and Nahj al-Balagha.

These would constitute the basis of an in-depth
review of Qur'anic ayas on justice, such as those
found in Qur'an 4:58, 16:90, and 5:8, with a view to

Analytical Study in View of Nahj al-Balagha AN
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establishing how this is conceptualized within an
Islamic framework. In this regard, tafsir works by
recognized classical scholars, such as al-Tabari
and al-Qurtubi, are consulted in interpreting such
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ayas. A look at the more modern exegesis such as
Muhammad Asad in 1980, presents a modern view
of the Qur'anic ayas. For the second section of the
research, Nahj al-Balagha is the basis for obtaining
data.

This collection of Imam Ali (PBUH)'s sermons,
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letters,andsayings,whichwerecompiledbyAl-Sharif E
al-Radi,isexaminedforrelateddiscoursesonjustice.
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Special attention is given to the letters of Imam
Ali (PBUH) to his governors, especially the letter
to Malik al-Ashtar, which lays down principles of

&

just governance. Secondary literature, including
scholarly commentaries on Nahj al-Balagha, is also
consideredinorderto derive furtherinsightsinto the
perspective of Imam Ali (PBUH) on justice and its
practical application. In addition to these materials,
the paper utilizes secondary literature on justice by
modern Islamic philosophers and legal scholars.
Works by various thinkers, such as M. H. Kamali in
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2008 and Seyyed Hossein Nasr in 2002, contribute
to the modern setting of the classical discussions
and help bridge the gap between historical and
contemporary understandings of Islamic justice.

This process of data collection will be certain
that an in-depth exploration of the concept of
justice both from the scriptural and interpretive
traditions in Islam is ascertained, thus allowing for
a proper comparative analysis of the Qur'anic ayas
and those by Imam Ali (PBUH)'s insights in Nahj
al-Balagha.

6. Data Analysis

Data analysis in the given research has its basis
on two major sources, namely: the Qur'an and Nah|
al-Balagha, an interpretation and analysis of the
concept of justice represented in the mentioned
sources.

The said analysis will be taken withinthe compass
of two parts, first being the Qur'anic concept of
justice, and the second, how this Qur'anic concept
of justice materialized in the writings of Imam
Ali (PBUH) and compiled in Nahj al-Balagha.
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6.1. Qur'anic Analysis of Justice

Justice is one of the cardinal ethical values in the
Qur'an that guides personal, social, and political
conduct. The root ‘adl, which denotes justice in an
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Arabic-English Qur'anic dictionary, indeed comes
out a number of times in the Glorious Book. For
example, in Qur'an 4:58, the command for justice
seems to be given personally by God: “Indeed, Allah
commands you to render trusts to whom they are
due and when you judge between people to judge
with justice.". E
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This aya brings into focus the imperative for right
judgment and ethical behavior, more so for those
holding positions of leadership and in the judiciary.

&

The Qur'an here brings to the fore justice-not just
as avirtue but an obligation. Supported by classical
tafsir sources, such as those of Al-Tabari and Al-
Qurtubi, the interpretation takes the meaning of this
aya as underpinning that justice is the requirement
of governance, where impartiality and fairness
should be given precedence over personal interests.

More explanation could be found in Qur'anic
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ayas, one of which is Qur'an 5:8, "O you who have
believed, be persistently standing firm for Allah,
witnesses in justice, and do not let the hatred of
a people prevent you from being just. Be just; that
is nearer to righteousness.” (Qur'an 5:8, Sahih
International).

This aya brings into focus the moral imperative of
being just, even in adversary relations. It suggests
here that personal prejudices and feelings should
not come in the way of executing justice. In this aya,
the Qur'an equates justice with tagwa-piety and
thereby establishes that dispensation of justice is
integrally connected to moral and spiritual behavior.

From this analysis of Qur'anic justice, one comes
to understand that the concept goes beyond legality
into the domains of ethics and spirituality. On this
perspective, justice in the Qur'an demands fairness,
honesty, and answerability of every individual on
his or her situations or relations with others.

6.2. Justice in Nahj al-Balagha

The writings of Imam Ali (PBUH) in Nahj al-
Balagha are a deep interpretation of Qur'anic

Analytical Study in View of Nahj al-Balagha AN
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justice. Imam Ali (PBUH) expounds on the Qur'anic
concept into a comprehensive political and social
philosophy, emphasizing the central position of
justice within governance and leadership. His
famous letter to Malik al-Ashtar, whom he had
appointed as the governor of Egypt, is one which
holistically establishes the structure for just
governance, based on the principles of fairness
and accountability:
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“Let mercy enter your heart for (your) subjects;
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have love for them, and tenderness towards them. E
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Never be (as it were) a beast of prey above them,
imagining that that suffices.” (Nahj al-Balagha,
Letter 53).

&

In the present letter, the Imam focuses on the
moral duty of rulers to rule with justice and mercy
and have compassion on their people. This again
upholds the Qur'anic principle that leadership is a
trust from God-amanah-and justice constitutes a
prerequisite for undertaking this trust (Khomeini
1981). Moreover, fairness in all judicial and political
decisionsis emphasized by Imam Ali (PBUH) so that
no powerful or weak group is dealt with injustice.
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Justice for Imam Ali (PBUH) is much greater and
more comprehensive than the courtroom, entering
the realms of social equality, ethical leadership,
and personal morality. He repeats that justice is
the pivot of the movement of governance and the
mainspring of the life of the people. One other
similar thematic connection in the Nahj al-Balagha
is between justice and divine accountability. For
example, in one of his sermons, Imam Ali (PBUH)
says:

“Justice is the pillar upon which the world
stands."(Nahj  al-Balagha, @ Sermon 216).

This strong statement underlines the cosmic and
social weight of justice. Justice in this connectionis
not just a human legal need but a principle on which
the order of the uniaya is founded. The implication
seemstobethattakingawayfromjusticeamountsto
imbalanceanddisorder,spirituallyaswellassocially.

6.3. The Connection of Qur'an and Nahj al-
Balagha Through the Concept of Justice

The concepts of justice between the Qur'anic
teachings and Nahj al-Balagha show that they
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somewhat hold congruity in their conceptualization.
The Qur'an gives the roots for justice to take hold
a divine imperative which needs fulfillment in the
interest of ethical and social order.
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Nahj al-Balagha elaborates on these Qur'anic
principles through the speeches and letters of
Imam Ali (PBUH), giving further detail on how
justice needs to be brought about in leadership and
governance at both personal levels.
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Both sources stress fairness, justice, and moral
uprightness. However, while the Qur'an is more &5

)
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theological in nature and provides more of a general
moral framework, the writing of Imam Ali (PBUH) in
the Nahj al-Balagha exhorts on the application of

&

justice in governance and personal life.

The reflections of Imam Ali (PBUH) in Nahj al-
Balagha originate from the insight found in the
Qur'anic concept of justice but come to perfectly
fit into the fine points of human governance,
leadership, and interaction.
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6.4. Implication for Islamic Governance

Together, the Qur'anic aya and Nahj al-Balagha
form a sound basis on which to approach issues of
justice in Islamic governance. While the Qur'an has
portrayed justice both as an attribute of God and
as a moral obligation upon human society, Nahj
al-Balagha has taken this principle into the realm
of statecraft. The analyses above have shown
that justice ensures social cohesion no less than
continuity with the will of God, as understood in
Islamic thought.

From this information, one could appreciate that
justice is not only required for a legal point of view
but a universal moral principle that guides human
life in its personal morality to political leadership.

7. Findings

This analysis of data shows that the concept of
justice in both the Qur'an and Nahj al-Balagha is
multidimensional, comprising legal, ethical, and
spiritual dimensions. As much as the Qur'anic
guidance provides a moral framework, Nahj al-
Balagha reflects Imam Ali (PBUH)'s formulation
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of a working blueprint for the operations of justice
in administration. These writings together provide
a broad-based understanding of justice, which
becomes an intrinsic part of Islamic law and
governance, and affirm the importance thereof in
both personal and social life.
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Conclusions

The research paper has arrived at the following
conclusions:

This research has sought to explore the concept
of justice as understood in the Glorious Qur'an and
reflected through analysis within the perspective
of Imam Ali (PBUH)'s interpretation in Nahj al-
Balagha.

The reflection shows that, within Islamic law,
ethics, and governance, justice is among the core
values. In the Qur'an, justice is commanded by God
and binds humanity as a moral force upon himself
in personal, social, and political life. Consequently,
Imam Ali (PBUH) further elaborated on these
principles through Nahj al-Balagha, bringing into
full detail how the application of justice in spheres of
leadership and governance should be shaped. That
fact is corroborated from the investigation that the
Qur'an and Nahj al-Balagha insist on being just, fair,
and morally responsible with regard to legislation
and in treating people and community. The trait of
justice being related to righteousness or taqwa,
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and emphasizing the accountability of the rulerin it,
shows the degree of its importance for maintaining
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social harmony and ethical governance.

The findings add to a wider and deeper
understanding of how justice is conceptualized
within Islamic thought. This, in turn, helps bring its
importance to the fore within the central pillar of
Islamic law and governance, representing one of
the means for achieving individual and collective
righteousness.
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Recommendations

1. Application of Justice to Modern Governance:
This study has important implications for Qur'anic
and Alawi perspectives on justice in modern
governance. Based on the findings from this
research, it is recommended that Islamic leaders,
policymakers, and scholars take into consideration
the incorporation of the notions of justice in the
Glorious Qur'an and Nahj al-Balagha into the
modern legal system in the interest of fairness,
impartiality, and ethical leadership in governmental
and judicial institutions.

2. Educational Reform: Inclusion in the curricula
of Islamic educational institutions of the lessons
of justice that have been drawn from the Qur'an
and Nahj al-Balagha would be very useful. This will
help future generations appreciate Islamic ethics
and law-particularly the moral responsibilities of
leadership and also therole of justice in maintaining
social equity.

3. Promote Moral Leadership: Based on the
principles outlined in Nahj al-Balagha, Islamic

Justice in the Glorious Qur'an: An 2
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organizations and institutions can emphasize the
moral duty of leadership to govern with justice,
compassion, and accountability to the people.
The suggestion can be taken a step forward by
recommending the holding of training courses for
political and religious leaders in order to develop
leading models of behavior based on an Islamic
ethical basis.
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Suggestion for Future Research
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Comparative Works on Justice: Further research
might be conducted on the comparison of the &5
concept of justice in Islamic philosophy with other
religious or philosophical traditions. This will widen
the cross-cultural understanding of how justice

)

@

Is perceived and applied in various societies and
under different legal regimes.

Justice and Modern Islamic Law: Other research
may discuss how the classical Islamic concepts
of justice, especially those discussed in the
Qur'an and Nahj al-Balagha, can be translated into
contemporary legal issues in Muslim nations. This
can be expanded further to debate how Islamic
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jurisprudence can meaningfully engage with
the modern paradigms of human rights without
discarding its root assumptions.

Gender and Justice in Islamic Thought: A focused
study of the role of justice toward gender equality
within Islamic legal and ethical systems would be
interesting and useful. A reading from a gender
justice perspective could represent a contribution
to Qur'anic and Nahj al-Balagha discussions from
the point of view of women's rights in Islamic
societies.

Justice in the Global Islamic Context: Although
Islamic conceptions are greatly varied around the
world, further research is in order regarding how the
different Islamic schools of thoughtinterpret justice
according to the Qur'an and Nahj al-Balagha. This
will perhaps provide insight into the various ways
justice comes into play within the global Islamic
Community across a variety of cultural and socio-
political milieus.
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